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Abstract

In gender linguistics, it is customary to observe the correlation between language and
socially constructed gender roles. Language users show male and female language
behaviors in their discourse and pragmatics. The idea of societal perception of gender
is also reflected in the structure of a language. We learn from the literature that a
number of African languages have gender-biased patriarchal grammars. Amharic is
one of them. This paper discusses the linguistic and pragmatic representation of
gender in Amharic, a gendered language showing masculine and feminine distinction
in its grammar. Gender representation in this language is asymmetrical heavily
influenced by pragmatics. Masculine is the default gender with more prominence than
feminine. The linguistic coding of gender carries socially significant meanings
reflecting a male-biased grammar. The personal and demonstrative pronouns, generic
and proper nouns, nominals and other word classes are inherently masculine.
Masculine gender operates not only for nouns with + MALE feature but also for
nouns with neuter gender. Any noun with - ANIMATE feature is encoded as male in
the verb. Whereas masculine conveys augmentation, feminine conveys diminution.
The data and texts for this study were collected from primary source (introspection —
author's native repertoire) and secondary sources (grammatical descriptions and
novels written in Amharic).
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Introduction

Research on the relationship between language and gender started
systematically in the 1970s. Since then, gender issues have attracted the
attention of experts in behavioral, cognitive and cultural studies.® Though the
relationship between language and gender is obvious, the attention given by
linguists to study the formal differences in the representation of gender in
grammatical structures has been so far meager. It is only in recent years that
the correlation between language and socially constructed gender roles and
the reality that language users show male and female language behaviors in
their discourse and pragmatics have attracted the consideration of
sociolinguists (McConnell-Ginet, 1988; Cheshirl, 2002). The bulk of the
literature on gender and language focuses on the speech behavior of men and
women and the conversational styles they follow (Wodak, 1997). Thus so far,
the correlation between language and gender or the male and female
asymmetry has been widely perceived as merely a matter of language use. By
and large, women’s language is believed to reflect their conservatism,
prestige consciousness, insecurity, deference, nurturance, emotional
expressivity, connectedness, sensitivity and solidarity whereas men’s
language reflects their toughness, competitiveness, independence,
competence, hierarchy and control (Wodak, 2001).

In recent sociolinguistic research, the idea of societal perception of gender
inequality as reflected in the structural systems of a language has also come to
the forefront. From the Chomskyan model of Universal Grammar (UG), we
learn that languages are alike in their underlying structures but different in
their surface structures. Hence, at the level of surface structure (performance),
some languages depict gender inequality in their grammar, others do not.
Indo-European languages like German and Polish show the equal treatment of
men and women in their grammar through affixes which is believed to be
reflected in their everyday life. On the other hand, the feminist Dale Spender
(1980), considers English as a ‘man-made’ language that has contributed to
women's oppression (Pauwels, 1998). The English 3SG has been considered
awkward, at least by feminists, and hence there were attempts to coin a new
sex-neutral pronoun (Crystal, 1997). The works of Labov (1966), Milroy
(1992) and Trudgill (1972) are still influential regarding the socio-

3 According to Anthony Giddens, ‘gender’ concerns the psychological, social and cultural differences
between males and females and ‘sex’ is a ‘biological or anatomical differences between men and
women,” (Wodak, 1997).
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grammatical descriptions of gender with a focus on American and British
English. Many other empirical studies have touched on the structural aspects
of language that vividly show male preference.

The pragmatic analysis of some African languages reveals that women have
restricted languages that make them different from men (Wolff, 2000). In the
majority of cases in Africa, men can speak about taboo concepts such as body
parts and sexual activities, whereas in women speech, such expressions are
restricted or replaced by euphemistic or culturally appropriate forms in public
discourse. It is customary that adult female speakers of these African
languages do not address their husbands, in-laws and their immediate family
by name. According to Southworth and Daswani (1974:235), 'In several parts
of India, a wife may not mention her husband's name (and in some more
conservative groups, any name or word with similar sounds); she must refer
to him as 'he' or 'the children's father' or 'the man of the house' (in some cases,
even the expression 'my husband' is not allowed); census-takers and others
wishing to know the name of a woman's husband often are obliged to ask a
neighbour.' Cited in Wodak (1997:10), Postl (1991:89) writes that, ‘Due to
their long history as public n-makers, men not only determine the economic,
political and social orientation of social life, but influence the functioning and
the semantic construction of each individual language’. It appears that a
language with gender distinction need not automatically be patriarchal. It
could be matriarchal, or even balanced. Apparently, a number of African
languages have gender-biased patriarchal grammars as if they are mere
inventions of males (see details in Corbett, 1991). However, gender
linguistics remains a neglected area in this part of the world which is believed
to have rich linguistic data and fascinating gender-related issues yet to be
researched.’

This paper discusses the linguistic and pragmatic representation of gender in
Ambharic. | argue that male gender is more prominent than female gender and
hence Amharic is one of the African languages with highly male-biased
grammar. There are two types of relationship between language and gender:
(a) the linguistic codings of gender which do not carry any socially significant
meaning beyond the differentiation of signs that are necessary for
communication and (b) the linguistic codings of gender which carry socially

4 Roza Taddese and Amanuel Raga (see references) have attempted to describe in their MA theses the

gender-biased ideologies in Tigrinya and Afaan Oromo, respectively.
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significant meanings reflecting gender bias. The major focus in this paper is
(b) in which linguistic codings have social implications. The personal and
demonstrative pronouns, generic and proper nouns, nominals and other
grammatical features reflect polarity of the feminine gender. Masculine
gender markers are used not only for nouns with + MALE feature but also for
generic and plural nouns with neuter gender. Any noun with - ANIMATE
feature is encoded as male in the verb. The masculine gender conveys
augmentation, the feminine diminution. The data and texts were collected
from two major sources: primary source (introspection — author's native
repertoire) and secondary sources (grammatical descriptions and novels
written in Amharic).

Gender asymmetry in corpus linguistics

In this section, the bias of grammar and pragmatics towards male
predominance is supported from the linguistic corpus of Amharic. Amharic is
a gendered language whose grammatical structure is heavily influenced by
pragmatic principles. Definite nouns show gender distinction between
feminine and masculine through the definite marker morphemes —u (M) and —

itu (F), as in fiyydl-u ‘the (HE) goat’ vs. fiyydl-itu ‘the (SHE) goat’.” Nouns
agree in person, number and gender by portmanteau morphemes as in the verb
bdll-a ‘He ate’ vs. bdll-atftf ‘She ate’. In pronouns, feminine and masculine

grammatical genders are distinctly marked in 2" and 3™ person singular. In
the plural pronouns, gender distinction is neutralized and hence the two sexes
share the same form (cf. (1) below). Bare adjectives (i.e. adjectives which do
not formally modify any noun) behave like nouns and hence, though they
underlyingly modify their covert heads, they assume gender in a way similar
to nouns as in addis-u ‘the (HE) new' vs. addis-itu ‘the (SHE) new’. Amharic
has gender specifiers for biologically male and female animals and human

beings. In this case, wdnd refers to ‘male’ as in wdnd lidz ‘male child (boy)’,

widnd bdg ‘male sheep’, etc. and set refers to ‘female’ as in set lid3 *‘female
child’ (girl), set bdg ‘female sheep (ewe)’, etc.

Some linguistic structures of Amharic are deeply gender-inclusive typifying
the language to be one of the languages with clear cases of male-preferring

5 Baye (2000) treats -if and -u in -ifu as separate morphemes. Leslau (2000) treats -if and -u as one

morpheme -ifu.
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features. In pronouns, the preponderance of the masculine gender is obvious
through feminine gender polarity as shown below.

Q) Singular Plural
2" M ant-a inna-anta
F antf-i
31 M irs-u inné-irsu
F irs-wa

As shown in the data above, in both the 2SG and 3SG pronouns, gender is
marked and hence the language has distinct forms for the feminine and
masculine genders. In such instances, the biological gender corresponds to
natural or biological gender. The base form of the 2SG is ant- and the gender
markers are —i for 2MS and -i for 2FS (Note that -4 is a 3MS marker in finite
verbs as in ¢’al-d ‘He dropped.’, hed-d ‘He went.', etc. and —i is a 2FS marker

in imperative forms as in g#-i ‘enter! (2FS)’, sam-i ‘kiss! (2FS)’, etc.). The
form angfi is derived from the underlying form anti after going through the

palatalization process: #>#/-i. Similarly, the base form for the 3SG is #s- and
the gender markers are -u for the 3MS (just as in the possessive constructions
such as bet-u ‘his house’, lidzu ‘his child’, etc.) and —wa for the 3FS (as in

bet-wa ‘her house’, lidz-wa ‘her child’, etc.). As can be seen from the data,
the 2nd and 3rd person plural forms are derivatives of the 2MS and 3MS,
respectively. In other words, in the plural pronouns, the masculine forms
appear to be the bases. There are neither neuter plural forms nor plural forms
which make the 2FS and 3FS their base. This is perhaps one of the major
distinctions between Amharic and languages such as Ge'ez, Tigre, Tigrinya
and some Gurage languages in which the 2nd and 3rd plural pronouns are
distinct for the corresponding singular feminine and masculine pronouns.’®
Even if a speaker refers to a group of female persons in the 2PL or 3PL, the

pronouns are always #nd-antd Or innd-#rsu, derivative of the 2MS and 3SG

together with the plural marker #nd. In this regard, it is axiomatic that plural

pronouns are masculine gender marked as clearly seen from the structure and
hence should refer to male references. However, these pronouns are

6 The distinction of gender in the 2" and 3™ plural is typical for all classical Semitic languages and goes
back to Proto-Semitic (Maria Bulakh, p.c.).
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pragmatically perceived as gender neuter and are used for both genders.

In the following proximal and distal demonstrative pronouns and locative
deictics, the plural demonstrative pronouns, like in the 2nd and 3nd personal
pronouns, are derived from the corresponding singular masculine pronouns.

()

Demonstrative pronouns
Singular Plural

Proximal yi-h (M) innd-yi-h > inn-yi-h > inn-ih or inné-iz-yi-h
yi-h-itftfi (F)

Distal y-a (M) innd-ya > inn-ya or inné-iz-ya
y-a-tftfi-i (F)

Locative deictics

Proximal iz-yih (M)
iz-yi(h)-iftf (F)

Distal iz-ya (M)

iz-ya-tftf (F)

As shown in (2), the singular feminine pronouns have the form:
MASCULINE DEMONSTRATIVE PRONOUN + (94#i. Hence, masculine
demonstrative pronouns are derived from the gender-neuter base and feminine
demonstratives are derived from the masculine demonstrative pronouns. The
AGR masculine marker for proximal is —4 and for distal is -a. The morpheme
-h marks 2MS in verb paradigms as in yaz-h “You held.’, mal-h “You swore.’,
sak’-h “You laughed.’, etc. and the morpheme -a marks 3MS as in bdll-a 'He

ate.', sdrr-a 'He worked', tdnp-a 'He slept.’, etc. The feminine marker for both
proximal and distal is -#%. Again, the same morpheme marks 3FS in verb

paradigms as in yaz-d4y *‘She held.’, mal-d-4# *She swore.’, sak’-d-4fff “She
laughed.’, etc. The morphemes -i and -a mark proximal and distal pronouns,
respectively. Here again, the plural counterparts that are derived from the
masculine singular demonstrative pronouns serve both feminine and
masculine deictics. Hence, while referring to female persons in the plural, the
speaker still uses the form consisting of the plural prefix plus the masculine
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pronoun. Plural demonstrative pronouns and locative deictics bear the
masculine gender marker and hence have a masculine reading. Nevertheless,
speakers perceive them as gender neuter: an incompatibility between structure

and language use. From the locative deictic #-yih, we can derive the
connector s#d-#yih ‘therefore/because of this’ and from the distal locative

deictic #-ya, we can derive kd-#ya ‘then’ which all contain the masculine
form.

The inequity of gender in Amharic grammar has a wider array of contexts. In
the following singular and plural forms of adjectives and nouns, the use of the
masculine form as base is observed concretely:

3

Singular Plural

ityop’iyawi-t (F) *ityop’iyawi-t-yan/*ityop’iyawi-t-otft{/*ityop’tyawi-t-yan-ottf
ityop’iyawi (M) ityop’tyawi-yan/ityop’iyawi-otftf/ ityop’iyawi-yan-ot(tf
‘Ethiopian’ (Ge'ez pattern)  (Amharic pattern) (double plural)

mambhir-t (F) *mémhir-t-an/*mambhir-t-otft{/*mamhir-t-an-otftf
mamhir (M) mamhir-an/  mamhir-otftf/  mé&mhir-an-otftf
‘teacher’ (Ge'ez pattern) (Amharic pattern) (double plural)

k’iddis-t (F) *Kk’idis-t-an-/*k’idis-t-otftf/*k’idis-t-an-ot(tf
k’iddus (M) k’idus-an-/  k’idus-otftf/ k’idus-an-otftf

‘holy’ (Ge'ez pattern) (Amharic pattern) (double plural)
kibir-t (F) *kibir-t-an/*kibir-t-otftf/*kibir-t-an-otftf

kibur (M) kibur-an/ kibur-ot(tf/ kibur-an-otftf
‘respected’ (Ge'ez pattern) (Amharic pattern) (double plural)

In Amharic, pluralization in nouns is shown mainly in four ways: through
suffixing -otfif/-wotfif; suffixing -an, -at, -awint and -yan (archaic plurals);
double pluralization (by applying the above two); and through reduplication
(see details on Amharic plural formation in Baye (2000) and Leslau (2000)).
As shown in (3) above, all the plural forms are derived from the masculine
singular forms. If one wants to refer to a group of females, the analogical
formations (with asterisk) exhibit possible structures to be used in the
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language. However, the pragmatics, which relies mainly on societal
perception, prohibits these analogical formations of pluralizing the feminine
nouns. The data also proves that whereas the feminine is consistently marked
by the -¢ suffix, the masculine is either unmarked or marked by internal vowel
change. In Arbore, the feminine singulative is the second derived form from
the male singulative as in khokkol ‘lame (people)’ > hokkol-an ‘a lame male’ >
hokkol-an-t¢ ‘a lame female’; gelebd ‘Dhaasanech’ > geleba-n ‘male
Dhaasanech’ > geleba-n-té ‘a female Dhaasanech’, etc. (Mous, nd).

In Amharic, every noun must belong to either of the two gender classes:
masculine or feminine. Even if the subject noun is inanimate and non-living
(obviously without any biological gender), the verb should license its subject
in person, number and gender. This includes derived nominals from verbs.
Infinitival nominals (verbal nouns), for instance, assume masculine features

asin (4) below:

4 ma-ayat ma-aman  na-w ‘(HE) Seeing is believing.’
INF-see INF-believe COP-3MS

*ma-ayat ma-aman na-t

mé&-mmar yi- as-kébr-all ‘(HE) Learning makes one respected.’
INF-learn 3MS-CAUS-respect-AUX

*mémar ti-as-kébr-all-&tftf

mé&-nor ba-agar na-w ‘(HE) Living is better in one’s country.’
INF-live P-country COP-3MS

*manor ba-agar nat

As shown in the data, the derived nominals are all perceived and
grammatically specified as 3MS nouns (see the AGR morphemes). The
sentences with the asterisk where the verbs are inflected for the 3FS —¢ are
analogically possible to be used. However, they are unacceptable purely for
pragmatic reasons.

In a similar way, manner nominals also assume the masculine gender and
hence agree with masculine AGR markers in the verbs. Compare the

following examples:
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(5) allababés -wa t’iru n-aw
way of dressing-3FS good COP-3MS
‘Her way of (HE) dressing is good.’

*allababés-wa t’iru n-at
annagagar -wa dass yi-l-all

way of speaking-3FS likable 3MS-say-AUX
‘Her way of (HE) speaking is likable.’

*annégagar-wa dass ti-lall-attf
at’t’&nan-atftfaw zadmanawi hon-4

‘way of studying-3PL modern become-3MS
“Their way of (HE) studying has become modern.’

*at’t’anan-atftfaw zdmanawi hon-atftf

Abstract nominals, like the above infinitival and manner nominals, assume
masculine gender. In the first two examples below, the abstract nominals

l#dsinndt ‘childhood’ and t’en#ndt ‘health’ appear as subjects. In the third
example, aldk'mndt ‘chiefdom’, appears as object. The AGR morphemes in
all the verbs license the abstract nominals as 3MS.

(6) lidz-innat tdmallis-o a-y-mat’-a-mm
child-ABS come back-3MS NEG-3MS-come-3MS-NEG
‘(HE) Childhood does not come back.’

*lidzinnat tdméllisa atméat’amm

t’en-innat wanna-w habt n-aw

be healthy-ABS main-3MS wealth COP-3MS
‘(HE) Health is the main wealth.'

*t’eninnat wanna-wa habt n-at

issu alakinnat-u-n a- y-t'al-aw-imm
he chiefdom-3MS-ACC NEG-3MS-hate-3MS-NEG
‘He does not hate his (HE) chiefdom.’

*issu alakinndt-u-n a-y-t’al-at-imm
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In Amharic imperative forms, the 2MS imperative is the basic form for both
2FS and 2PL imperative forms. As shown in (7) below, whereas the latter
constantly show the imperative morphemes, the former either slightly changes
in form or never changes.

@) Verb stem Imperative

2MS  2FS 2PL Gloss
tékkos- takkus! takkus-i (s>f/-i) tékkus-u shoot!
hed- hid! hid-i! (d>ds/-i)  hid-u! go!
yaz- yaz! yaz-il (z>3/-i)  yaz-u! hold/catch!
las- las! las-i! (s> f/-i) las-u! lick!
sat’t’- sit’! sit’-il ('>t’/-1)  sit’-u! give!
sab- sab! sab-i! sab-u! pull!
néggar- Nigér-  nigar-i nigar-u! tell!

The 3MS is the basic form in many more instances. In dictionaries where
Ambharic appears either as the target or the source language, verbs are entered
in the 3MS form as lemmas. In the following examples, the suffixes -a/~d in
the perfect are 3MS AGR markers which make the masculine gender more
prominent than the 3FS or 3PL.

(8) Word Dictionary meaning Actual meaning
mat’t’-a come He came.
ball-a eat He ate.
arras-a plough He ploughed.
fallag-a search He searched.
tdmar-4 learn He learned.
k’orét’t’dm-a grind He ground.

The 3MS is the point of departure to teach Amharic grammar and hence
gender asymmetry is observed in pedagogical methodology. Compare the
following imperfect forms of verbs:

9) Word Dictionary meaning Actual meaning
yi-mat’t’-all (will) come He (will) come(s).
yi-ball-all (will) eat He (will) eat(s).
yi-ars-all (will) plough He (will) plough(s).
yi-fallig-all (will) search He (will) search(s).
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yi-mmar-all (will) learn He (will) learn(s).
yi-k’orat’t’im-all (will) grind He (will) grind(s).

In the following three examples, the subjects of the embedded verbs are
agdritu 'the country', tdmariwot fif"'students' and tis#bo 'typhoid', respectively.

The main verbs yittawwdk’all, yimdsiall and yitammdnall underlyingly
assume an NP parallel to the English pleonastic ‘it” or at the level of surface
structure, take the subordinate clauses agdritu idgdt imddasayydtfif ‘... that the

country showed development’, tdmariwotftf wddd ki ydgdbbu “... that

students entered class’, and tds#ho b#zu hizb indd-gddddld ‘... that typhoid
killed many people’ as subjects licensed by the masculine gender and hence
substitutable only by the 3MS *he’.

(10) agar-itu idgat inda-as-ayy-atftf yi  -tt-awwadk’-all
the country (F) development that-PASS-show-3FS 3MS-PASS-know-AUX
‘(HE) It is known that the country showed development.’

tdmari-wot(tf wada kifil ya-gébb-u yi- masl-all
student-PL to  class that-enter-3PL 3MS-seem-AUX
‘(HE) It seems that the students entered class.’

tasibo bizu hizb  indd-gaddal-a yi- tt- amman-all
typhoid many people as-kill-3MS 3MS-PASS-believe-AUX
‘(HE) It is believed that typhoid kill many people.’

In Amharic, definiteness is marked. As shown in (11), the masculine definite
marker is —u/-w and the feminine definite marker is —itu which combines
together the feminine marker —it and the masculine definite marker -u. Plural
nouns take the masculine definite marker —u. Hence, such nouns, though they
can inherently be feminine or neuter, are all structurally presented as
masculine.

(11) Masculine Feminine
Singular makina-w ‘the car’ maékina-ytu
bet-u ‘the house’ bet-itu
wonbdr-u ‘the chair’ wonbdr-itu
mangad-u ‘the road’ mangad-itu
bandira-w ‘the flag’ bandira-ytu
gibbi-w ‘the compound’ gibbi-ytu
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Plural  mékina-wotftf-u ‘the (HE) cars’ *makina-otftf-it-u
bet-otft{-u ‘the (HE) houses’ *pet-otftf-it-u
wonbdr-otftf-u  ‘the (HE) chairs’ *wonbar-ot(tf-it-u
mangad-otftf-u  ‘the (HE) road’ *méngad-otftf-it-u
bandira-wotft{-u ‘the (HE) flags’ *pandira-wotftf-it-u

gibbi-wotftf-u  ‘the (HE) compounds’ *gibbi-wotftf-it-u

Semantically, the choice of definite markers carry an additional interpretation
connected with size: the masculine definite markers convey bigness
(augmentative) and the feminine definite markers smallness (diminutive). In
(11), whereas those nouns in the first column (masculine definite) are
perceived as big, wide and long, the feminine counterparts in the second
column are perceived as small, narrow and short in size. The property of
Ambharic, as one of the Afro-Asiatic languages, confirms Diakonoff’s (1988)
remark that female-diminution association is a common phenomenon in Afro-
Asiatic languages. Compare a few more examples below on gender and size
relationship.

(12) gizuf-u tarara *gizuf-itu tarara
giant-3MS.DEF mountain ‘the (SHE) giant mountain’
‘the (HE) giant mountain’
kabbad-u fakim *kédbbad-itu fakim
heavy-3MS.DEF load ‘the (SHE) heavy load’
‘the (HE) heavy load’
bizzu-w hizb *bizzu-itu hizb
big amount 3MS.DEF crowd ‘the (SHE) big crowd’

‘the (HE) big crowd’

In example (13), there is gender incompatibility between 3MS masculine
nouns and 3FS feminine grammar. Such sentences with masculine subjects
corresponding to feminine agreement markers are grammatically
unacceptable.

(13) wandimm-e gobéz tdmari hon-4

brother-POSS.1SG clever student become-3FS
‘(SHE) My brother became a clever student.’
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Kasa bizu masihaf anibb-all-at(tf

Kasa many books read-Aux-3FS
‘(SHE) Kasa has read many books.’

Kasa! antftfi  n&-f inde ya-t’arr-af-ipnn
Kasa! You.2FS COP-2FS EMPH REL-call-2FS-1SG
‘(SHE) Kasa! is it you who called me?’

However, feminizing the masculine, as in the above constructions, is
acceptable as expressions of endearment, admiration and coaxing to a male
person (see also Leslau, 2000).

Gender asymmetry in common nouns

One of the areas to examine gender (a)symmetry in languages are common
nouns that are neither feminine nor masculine. According to Corbett (1991),
in languages such as Maasai, the feminine is used both when a female is
involved and when the sex of a person involved is unknown. In Dama, one of
the Khoisan languages of Namibia, mixed group of people are addressed in
feminine pronouns.” In the same way, there are feminine-biased languages in
Venezuela and Columbia (Corbett, 1991). In these languages, words such as
‘people’, ‘they’ and ‘one’ that have indefinite reference are addressed in the
feminine. In the language Goajiro, spoken in South America, the male
reference is made for masculine humans, sun and thumb; or all remaining
nouns, the female gender is used with a wide array of occurrences.

In most Ethiopian languages, there is no as such 'neuter gender' which
specifically marks the gender of 'neuter nouns'. Nouns must be gender marked
either feminine or masculine. In Amharic, the masculine gender is used as the
default gender in the absence of any gender opposition indicated. The same is
true, for instance, in Dime (Mulugeta, 2008), Zay (Meyer, 2001) and a
number of Gurage languages including Muher (Meyer, fc). In Kambaata, even

7 In Gorowa, a South Cushitic language, bodily defects such as faampaa ‘blind person’, daktani ‘fool’,
etc. and sterility such as karaama ‘castrated animal’, puq’uli ‘bull without testicles’, etc. are
grammatically feminine (KieBling, 2000). In Alagawa, (South Cushitic) seree’a ‘buffalo’, and karama
‘castrated bull’, with male connotations, are feminine (Mous, nd). The same author mentioned that, in

Iraqw (South Cushitic), feminine is the default gender (Mous, 1993)
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the naturally female living things sa’-a ‘cow’ and meent-u ‘women’ are
grammatically masculine (Treis, 2008). The same property holds for Chaha, a
South Ethio-Semitic language (Maria Bulakh, p.c.). In Afaan Oromo too, we
observe a polarity of natural and grammatical genders: the word for 'cow’, a
biologically feminine animal, can be marked for and agree both as feminine
and as masculine as in sa’a kana ‘this cow (F)’ and sa’ati tana ‘this cow
(M)’. It is interesting to see 'cow' as a masculine noun widespread in Cushitic
including Beja where f@ 'cow (M) agrees with the article, verbs and
adjectives in the masculine (Roper, 1928). In the western dialect of Afaan
Oromo, the use of feminine gender is restricted to females and to express
diminutive and pejorative meanings (Clammonds 1999 — mentioned in Mous
(nd)). On the other hand, in Arbore and Rendille, plural nouns that end in o
have a feminine base (Mous, nd). According to Hayward (1992), the feminine
is the default gender in Afar.

In Amharic, sdw refers to ‘man/person’ and set refers to ‘female/woman’.
Morphologically, the two words seem to be derived from the same root sd-.
The suffix —w is a masculine marker as in ndggdr-d-w ‘He told him.”, nd-w
‘he is.” etc. and — is the feminine marker as in ndggdr-d-at ‘He told her.’, nd-
at ‘She is.’, etc. As in the following examples, séw ‘man’ which originally
refers to a non-specific human being and hence generic.

(14) and s&w  maét’t’-a
one person come.PS-3MS
‘A (HE) person came.’
*and sdw mat’t’-atftf (3FS)

saw ba-k’"ank™a ké-insisat  yi-llayy-all
man by-language from-animals 3MS-differ-AUX
‘(HE) Man differs from animals by language.’

*saw ba-k’"ank’"a ka-insisat ti-llayy-all-atftf (3FS)

ityya-and-and-u saw  hulatt hulatt tfigginn matkal all-  &bb- at
each-one-one-3MS.DEF person two two seedling to plant AUX-MAL-3MS
‘(HE) Each one has to plant two seedlings each.’

*jyya-and-and-wa sdw hulét hulat tfigginn méatkal all-abb-at (3FS)
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manninpa-w-imm  séw wada-bet li-géb-a yi-tfil-all
everyone-3MS-FOC man to-house COND-3MS 3MS-can-AUX
‘(HE) Everyone is able to enter to a house.’

*manninpa-wa-mm sédw saw wéda-bet li-tt-gab-a ti-tfil-all-atftf (3FS)

In the above sentences, sdw ‘man/person’ refers to both feminine and
masculine human beings. However, the agreement markers in the verbs are
always in the masculine. Hence, the sentences with the asterisks where AGR
elements license feminine nouns are all unacceptable. First, the word saw
which refers to “all human beings’ has a wider semantic range than set which
refers only to ‘woman’. In other words, the latter is the subordinate of the

former. Secondly, as in constructions such as sdw-#ye ‘a man’ vs. set-#yo ‘a
woman’, ld-sdw mot annds-d-w lit. ‘Death is the minimum punishment for
Man.”, sdw yassiball igzi’abiher yifds’s’imall ‘Man plans, God
accomplishes.’, the word sdw seems to have narrowed its meaning toward a
male reference.

In the following interrogative pronouns, the speaker alludes to the unknown
referent with the 3MS. Using the 3FS in such constructions presupposes the
knowledge of the speaker about the gender of the reference.

(15) mann n-aw ya-mann n-aw
who COP-3MS of-who COP-3MS
‘Who is (HE) it?’ ‘Whose is (HE) it?’
ityop’iyawi mann  n-aw mann mat’t’-a
Ethiopian (M.) who COP-3MS who come.PS-3MS
‘Who is (HE) Ethiopian?’ ‘Who (HE) came?’
min yi-ddérrég-all min ta-wallad-4
what 3MS-do.PASS-AUX what PASS-give birth.PS-3MS
'What is (HE) done?' '‘What (HE) was given birth to?"

In (16), and-dnpa yd-mmi-wit a tdmari *a student who stands first” in the first

sentence, and wdt 't ‘atu tiwlidd ‘the young generation’ in the second sentence

are both 3MS subject NPs as reflected by the AGR markers. Of course, both
NPs encompass female students and female youth.
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(16) and-anna ya-mm- yi-wot’-a tdmari  yi- ffallam-all
one-ADJ REL-IMPER-3MS-stand-3MS student 3MS-reward-AUX
‘A (HE) student who stands first will be rewarded.’

wat’t’at-u tiwlidd ya- agar tarakkab-i n-aw
young-3MS generation of-country receiver COP-3MS
“The (HE) young generation is the receiver of a country.’

The following indefinite pronouns, derived from the interrogative pronouns
with the enclitic —mm, also appear as 3MS as seen by the concord relation in
the verb:

an mannimm  al-mét’t’-a-mm
nobody  NEG-come-3MS-NEG
'(HE) Nobody came.'

*mannimm al-mét’t’-atft{-imm (3FS)

minimm al-ta-gdnp-&4-mm
nothing NEG-PASS-find-3MS-NEG
'(HE) Nothing was found.’

* minimm al-ta-ganp-atftf-imm (3FS)

hullu-mm lid3 woladz-u-n ma-akbar allabb-at

all-FOC child parent-3MS.POSS-DEF INF-respect should-3MS
*All (HE) child should respect his parents.’

*hullum lidz wéladzwan makbér all&bbat (3FS)

In the above sentences, the bare interrogative pronouns refer to any human
being (‘males’ or ‘females’). However, the verbs must agree in person,
number and gender specifically with a male human being and hence the
sentences with the asterisks are not possible.

Generic or unspecified NPs favour the masculine gender. In the first example
below, the notice is announced to saw 'man' which under normal
circumstances refers to any person including females. In the second example,
the head noun of the relative construction ydddkkdmdw ‘one (he) who gets
tired’ is abal 'member’, a noun referring to both genders. As can be seen in the
data, both sdw and abal agree with the verbs in the 3MS. In the third example,
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hizb ‘crowd’ which also includes a crowd of people including females takes
the masculine definite marker -u. In the fourth example, though the head noun
is not overtly mentioned, form the AGR marker, it can potentially be filled
with a masculine noun such as sdw ‘man/person’, abal 'member’, gilldsdib
'individual', etc., all perceived as masculine. Hence, any appearance of
feminine agreement inflections in the verbs with the common/generic nouns
is grammatically well-formed but pragmatically unacceptable.

(18)

la-sira  ma-amélkét ya-mm-yi-fallig saw hullu ndgd ma-mt’at yi-tfil-all
for-work to-apply REL-IMPER-3MS-want person all tomorrow to-come 3MS-can-AuX
‘Anyone who wants to apply for a job can come tomorrow.’

ya-déakkam-aw abal m-araf yi-tfil-all
REL-gets tired-3MS member INF-take rest 3MS-can-AUX
‘Anybody who gets tired can take rest.’

hizb-u hullu aldmu-n amaséggan-a-w

people-3MS.DEF all  Alemu-ACC thank-3MS.SUB-3MS.OBJ
‘All people thanked Alemu.’

bet 14-m-agn-at ya-mm-yi-féllig zarewunu yi-mmazgab
house COMP-INF-get-INF REL-IMPER-3MS-want just today 3MS.JUSS-register
‘He who wants to get a house can register just today.’

The examples in (19) below show the widely accepted pattern of conjoined
nouns in the order male-before-female, which depicts the prominence of
males over females among the Amhara:

(19) bal-inna mist *mist-inna bal ‘husband and wife’
Addam-inna Hewan *Hewan-inna Addam ‘Adam and Eve’
Abraham-inna Sara *sara-inna Abraham ‘Abraham and Sara’
nigusu-inna nigist-itu *nigist-itu-inna nigusu  “the king and the queen’

In other conjoined nouns such as wondiminna #i 'brother and sister',

wondinna set 'male and female', etc., the reverse order is also possible.

However, it is difficult to find examples illustrating the order female-before-
male as the exclusively accepted norm in Amharic.
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Gender asymmetry in different semantic fields

In Amharic, nouns that are naturally male or female assume their respective
masculine and feminine gender inflections in the verb. There are however
numerous instances where nouns are assigned either masculine or feminine
gender without exhibiting any natural sex. Physical objects which are
naturally genderless assume the masculine gender as shown below.

(20) méangad méngad-u rézzam-4
road-3MS.DEF be lengthy.PS-3MS
“The (HE) road became longer.’

dann dann-u ta-tf"afatf"tf*af-a
forest-3MS.DEF PASS-clear.PS-3MS
“The (HE) forest is cleared.’

wik’#yanos séffi-w wuk’tyanos PACIFIC n-aw
wide-3MS.DEF ocean pacific COP-3MS
“The widest (HE) ocean is pacific.’

térara ya tarara tillik’ n-aw
that mountain big COP-3MS
“That (HE) mountain is big.’

maret maret td-waddad-a
land PASS-expensive.PS-3MS
‘(HE) Land plot became expensive.’

If a noun such as mdngdd, ddnn, etc. should take the feminine gender, it is
either marked or the speaker wants to talk about a tiny portion of ‘road’,
‘forest’, etc. Amharic uses an evasive he-form where HE is used replacing the
neuter singular. Hence, the use of ‘male’ items in sex-neutral contexts is
extremely common in the language.

In Amharic, every noun must be specified for either feminine or masculine
genders in the verb. In the following examples, abstract concepts take the
masculine gender. The constructions with the asterisks that appear with
feminine agreement markers would be possible except for the fact that they
are pragmatically unacceptable.
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(21) fik’ir fik’iryiz- o- jpp- all
love catch-3MS-1SG-AUX
Lit. “(HE) Love has caught me.’

*fik’ir yi-za-pn-all-atftf (3FS)
Lit. “(SHE) Love has caught me.’

mot mot a- yi- K'ar- imm
death NEG-3MS-avoidable-NEG
‘(HE) Death is unavoidable.’

*mot al-ti-k’&r-imm (3FS)
‘(SHE) Death is unavoidable.’

higg higg-u t4- tas- &
law-3MS.DEF. PASS-violate.PS-3MS
“The (HE) law is violated.’

*hig-wa ta-t’as-atft( (3FS)
“The (SHE) law is violated.’

sim sim-ih mann n-aw
name-2MS.POSS what COP-3MS
‘What is (HE) your name?’

*sim-if mann n-at (3FS)
‘What is your (SHE) name?’

In the following examples, concrete concepts take the masculine AGR marker
—a/-a in the perfect and y(i)- in the imperfect, both with masculine

representation. The sentences with asterisk are grammatically well-formed but
unacceptable from the pragmatic point of view.

(22) rat rat amallat’-&-nn

dinner miss-3SG-1SG
Lit. “The (HE) dinner escaped me.’

*rat amallat’-atftf-ipn
‘I missed (SHE) dinner.’
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anbét’a anbat’a sébl-u-n ball-a-w
locust crop-DEF-ACC-eat-3MS-3MS.0OBJ
‘(HE) Locust ate the crop.’

*anbat’t’a sébl-u-n ball-atftf-iw
‘(SHE) Locust ate the grain.’

wiha wiha yi-t’t’at’t’-all
water 3MS-drink-AUX
‘(HE) Water is drinkable.’

*wuha ti-t’tat"t’-all-atftf
‘(SHE) Water is drinkable.’

With fauna, big, powerful and ferocious animals are addressed as males.
Should the sentences in the asterisks be acceptable, the nouns must be marked
with the feminine definite marker —itu or take the specifier set ‘female’.

(23) anbéssa anbéssa haylanpa n-aw

lion powerful COP-3MS
‘(HE) Lion is powerful.’

*anbdssa hayldnnpa nat
‘(SHE) Lion is powerful.’

zéndo zdndo marzénpa n-aw
python poisonous COP-3MS
‘(HE) Python is poisonous.’

*zando marzénna nat
‘(SHE) Python is poisonous.’

zihon zihon  guadédnpa yi-hon-all

elephant friend 3MS-become-AUX
‘(HE) Elephant can become a friend.’

* zihon gwadénna ti-hon-all-atftf
‘(SHE) Elephant can be a friend.’

In some instances, the feminine marker is attached to the name of small
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animals irrespective of their biological gender as in ¢fGrdr-it ‘the (SHE)
spider’, #filal-it ‘the (SHE) lizard’, ayt’-it ‘the (SHE) rat’, wdf-it ‘the (SHE)
bird’, etc.

Like many other naturally genderless entities, plant species, especially the big
ones, agree in person, number and gender with the 3MS.

(24) wanza wanza wudd hon-&
Cordia africana expensive become-3MS
‘(HE) Cordia africana becomes expensive.’

*wanza wudd hon-atftf
‘(SHE) Cordia africana becomes expensive.’

bahr-zaf bahr-zaf késél yi-hon-all

eucalyptus tree coal 3MS-be-AUX
‘(HE) Eucalyptus can become coal.’

*bahr-zaf kasél ti-hon-all-atftf
‘(SHE) Eucalyptus can become coal.’

Similarly, fruits such as bi#tukan ‘orange’, lomi ‘lemon’, tiingo ‘an apple-
like fruit’, etc. assume the masculine gender as in b#tukan tiwddddd-d *(HE)
orange became expensive.’, #e lomi-w-in mdt’t'dt’-hu-t ‘1 sucked the (HE)
lemon.” and t#ingo #yd-t’dff-a yd-all-d fire n-dw ‘(HE) apple-like is a fruit
which is no more found in abundance.’

Body parts have no biological gender. However, they are represented by
grammatical inflections in verbs. Unless a speaker wants to talk about a single
hair follicle or one single finger or a piece of liver, intestine, nail, etc. or the
tiny navel, all body parts assume the masculine gender in Amharic.

(25)
gubbét gubbét bizu dam all-aw

liver a lot of blood have-3MS
‘(HE) Liver contains a lot of blood.’
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dam dam-atftfaw k’offaf-&
bood-3PL get dirty.PS-3MS
“Their (HE) blood got dirty.’

ayn ayn-wa k'all-a
eye-3FS become red.PS-3MS
‘(HE) her eye became red.’

s’agur s’agur-e-n ta-k’orrat’-hu-t
hair-1SG.POSS-ACC PASS-cut-1SG-3MS.0OBJ
‘I got my (HE) hair cut.’

As shown below, color terms are generally masculine unless they modify
small objects in size and hence are in the feminine gender. Compare the
examples below:

(26) tik’ur t’ik’ur ya&- mm-i-wodd-aw k’&lam n-aw
black REL-IMPER-1SG-like-3MS.OBJ color COP-3MS
‘(HE) Black is the color 1 like.’

k’ayy k’dyy ya-adaga milikkit n-aw
red of-danger mark  COP-3MS
‘(HE) Red is a mark of danger.’

sémayawi sémayawi ya-samay malk all-&w
blue of-sky  color has-3MS
‘Blue has the color of sky.’

All days of the week take masculine agreement. Any occurrence in the
feminine form results in unacceptable utterances. Compare the examples in
(27) below.

@7)

sénpo  sénno adkami k’an  n-&w *sdnno adkami k’an nat
Monday tiresome day COP-3MS
‘(HE) Monday is a tiresome day.’

k’idame k’idame ya-gébaya kan n-aw *k’idame ye-gabdya k’an n-at

Saturday of market day COP-3MS
‘(HE) Saturday is a market day.’
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thud thud sénbdt n-aw *ihud sanbat n-at

Sunday Sabbath COP-3MS
‘(HE) Sunday is Sabbath.’

In a similar vein, all months of the year assume masculine gender as in
mdskdrdm t’dbb-a ‘(HE) September started.’, hi#dar yibdrd-all ‘(HE)
November gets cold.’, hamle zinab yibdiz-a-bb-dt-all ‘(HE) July has much
rain.”, etc. The 13™ month, which contains five or six epagomenal days, is

known as (SHE) p’agume because of its short duration as compared to the
other months which consist of thirty days each. Directions are male as in

sdmen bd-#ih n-dw ‘North is in this direction.’, mi#srak’ yd-s Ghay mdiwtfa n-
aw “East is from which the sun rises.’, etc.

Kroeger (2005) mentions that the classification of particular nouns in
different gender classes reflects interesting facts about the worldview and
traditional beliefs of ethnolinguistic groups. According to him, Latin ignis
fire' is masculine while flamma 'flame’ is feminine. In the same language, sun
is masculine while moon is feminine. In Dyirbal, sun is feminine while moon
is masculine because in their myth, sun is the wife and moon is the husband.
In Amharic, the following geographical and astronomical concepts appear in
both the feminine and masculine forms.

(28) alam  alam ba-t’or-innét t-ammas-a
world by-war-ABS PASS-overstrain.PS-3MS
‘(HE) World is overstrained by war.’

aldm ba-t’or-inndt t-ammés-atftf
world by-war-ABS PASS-overstrain.PS-3FS
‘(SHE) World is overstrained by war.’

agar agar ya-gara na-w
country of-common COP-3MS
‘(HE) Country is common to all.’

agar ya-gara na-t

country of-common COP-3FS
‘(SHE) Country is common to all.”
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s’dhay s’&hay wot’t’-a
sun  rise.PS-3MS
‘(HE) Sun rose.’

s’ahay wot’t’-atft
sun  rise.PS-3FS
‘(SHE) Sun rose.’

As shown in the examples above, the nouns aldm, agdr and s 'dhay can appear
in both the masculine and feminine genders. Exceptionally, s dhay ‘sun’ most
often takes the feminine gender. In s’dhay wdt’t’-a ‘(HE) Sun rises.” s dhay
does not implicate the actual, astronomical object but the striking sunlight it
emits at dawn. In few instances astronomical concepts like sdmay *sky’ only
appear in the masculine most likely because ‘sky’ is perceived as ‘massive’ in
its size as in samay-u t’drr-a ‘The (HE) sky became clear.’

On the other hand, as shown in (29) below, mdret and ¢/ drdk’a assume only
the feminine gender.

(29) midir midir ti-zor-all-atftf * midir yi-zor-all
earth 3FS-rotate-aux-3FS
‘(SHE) Earth rotates.’

t{’arék’a t{*arék’a ta-ayy-atftf *t[*&rék’a tayy-4
moon  pass-see-3FS
‘(SHE) Moon is seen.’

Close observation shows us that Ethiopian culture perceives some heavenly
bodies as gigantic and others as small in size. Thus, as compared to sdmay

‘sky’ (always masculine), mid# ‘earth’, ¢f*drdk’a ‘moon’ and s dhay ‘sun’ are
perceived as ‘too small’ to be referred to in the masculine. It is also worth

mentioning that in Amharic myth, the sky is a heavenly body where God
lives.

Gender asymmetries in personal names

We learn from sociolinguistics that language and society are inseparable and
influence each other. The grammatical and sociolinguistic description of
personal names is one of the variables worth considering to understand the
inter-influence between language and society. Amharic personal names that
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are derived from verbs, nouns and adjectives depict gender distinction and
their meanings clearly show gender asymmetry (for details on Amharic
personal onomastics, see Zelealem (2005)). The description of such names
reveals the social 'importance’ of males and the social ‘unimportance’ of
females.

In (30) below, representative examples of names that have a symmetrical
distribution for both genders are given. As clearly seen, the corresponding
female and male names share the same base form. The difference lies only in
the gender marker suffixes. Whereas the male names are marked masculine
by the morphemes — and -u, the female names are marked feminine by -dt/if,
-wa and -it.

(30) kabbad-& vs. k&bbad-at(tf ‘(S)he became heavy.’
adan-4 vs. adan-atftf ‘(S)he healed.’
tdwab-4 vs. tdwab-at(tf “(S)he became pretty.’
fallak’-a vs. fallak’-atftf “(S)he sparkled.’
fat’t'dn-4 vs. fat’tan-atftf “(S)he hastened’
lamlam-u vs. [amlam-itu ‘the verdant’
dimbadr-u vs. dimbér-wa ‘his boundary/her boundary’

Common nouns that are not inflected for gender are widely used as personal
names. The following list of names show such genderless names that can be
given to both males and females symmetrically.

(31) s’dgga ‘grace’ birihan ‘light’ abyot  ‘revolution’
tdsfa  ‘hope’ s’ahay ‘sun’ sdlam  ‘peace’
alam  ‘world’ beza  ‘ransom’ sisay  ‘treasure’

However, it is not always the case that neutral names like in (31) are used
equally for both genders. In some cases, a name that is not gender-marked can
be reserved by the society for either of the two sexes. In that case, what
matters a great deal in the determination of eligibility as a male or female
name is not its morphological composition but the connotation embodied in
the nouns when transferred to proper names. The gender-neutral names below
are exclusively given to males:
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(32) mak"“riya ‘pride maker’ balay ‘on top'
dzégne ‘hero’ gobéaze ‘my brave’
dammallaf ‘retaliator’ affannafi ‘winner’
yéfiwas ‘bale of thousands’ muluk'an ‘whole day’
danna ‘judge’ arvimiro ‘mind’
t&fari ‘one who is ferocious’ azzas ‘chief’

This shows the societal conception of male over female in which the former is
associated with pride, heroism, winning, bravery, chiefdom, etc.® Names such
as anbdssa ‘lion’, ndbr-o ‘leopard (vocative)’, go[f~u ‘the buffalo’, g#s#ia
‘cheetah’, awraris ‘rhinoceros’, etc. are exclusively given to males on the
principle that these animals are felt to be kings of the forest. From flora, the
most respected and giant ones are used as male names. This includes warka

‘Ficus vasta’, s’# ‘juniper’, zigha ‘cedar tree’, wanza ‘Cordia africana’, etc.

Flowering and climbing plants such as s’igerdda ‘rose’, hardg ‘climber’,

woyn-hardg ‘vine climber’ that are conceived as beautiful are given to
females as personal names.

It is a commonplace in Amharic that bestowal of female names is
ameliorative in the sense that these names are associated with beauty, faith,
elegance, peace, fruitiness, sweetness, endurance, etc. The following nouns
show no gender specification but are exclusively used as female names:

(33) tiringo ‘a kind of apple’ fénkore ‘my sugar-cane’
birtukan “‘orange’ abéba ‘flower’
méask&ram ‘September’ mare ‘my honey’
zimmita ‘silence’ sélam ‘peace’
tigist ‘endurance’ tizzita “memory’

Unlike (30) where male and female names have correspondingly symmetrical
distribution, names like the following that are explicitly marked for feminine
gender are used only as female names without corresponding names for the
male counterparts.

8 In Me’en, a Nilo-Saharan language, the word mac’i has two meanings: ‘brave’ and ‘man’
(data from Will, 1989).
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(34) fallaguy ‘they wanted you (F).’
mant’agbof ‘who would dare to be bored of you (F)’
fimatf’af ‘thousand for your (F) dowry’
agannahuf ‘I got you (F).”
abozzéanatftf ‘She made one idle.’

In a similar vein, it is very common in the Amharic naming tradition that
names which are marked for the masculine gender are bestowed exclusively
as male names. Compare the list in (35) below.

(35) fifarraw ‘thousands are afraid of him.’ haylu “his force’
damissatftfaw ‘destroy them’

marra ‘he led’

maéngistu ‘his government’
balatftfaw *hit them’!

add&ma ‘he revolted’
mannyazzizawall ‘who dare to command him?’
séyf-u ‘the (M) sword’

gizatftfaw ‘you rule them!”’
yifrad ‘let him judge’
inda-al-&4-w ‘as he would

wish/say’

The above list of names bestowed upon males (see also example 32 above) is
linked to augmentation, bravery, courage, determination, wisdom, authority,
etc. The grammar of the language in principle would allow speakers to
substitute the masculine gender markers by the feminine and give
corresponding names to females. However, the pragmatic norms do not allow
such names to be bestowed upon females, if this occurs, it is considered
strange.
(36) *(i-farr-at ‘thousands are afraid of her.’
*damiff-atftfaw ‘destroy them’

*maérr-atftf ‘she led’

*addam-at(tf ‘she revolted’
*man-y-aziz-at-all ‘who dare to command her?’

*sayf-itu ‘the (F) sword’

*hayl-wa ‘his force’
*mangist-wa ‘her government’
*ba-y-atftfaw ‘hit them’
*giz-i-at{tfaw ‘you rule them’
*ti-frad ‘let her judge’
*inda-al-aftf-iw ‘as she would
wish/say’

To find a feminine counterpart for every masculine personal name is not easy
in Amharic personal nomenclature. This indicates the discrepancy between
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linguistic rules that generate well-formed utterances and extra-linguistic
factors, or in this case, the perception of speakers that makes functional
restrictions and thus influences the grammar.

Full names in Ambharic refer to the name bearer plus the name of the father
and if need be the name of grandfather, one of the manifestations of a
patriarchal society. Amharic full names exhibit the syntactic pattern “child,
then father". Whichever word class the child's name is derived from, the
relationship between the child's and the father's names is like any other NP in
the language, with the modifier appears preceding the modified. In that case, a
father of ten has the chance to be described ten times by his children's
name(s) (male and female). According to Levi-Strauss (1966), in naming,
either the name giver or the name receiver is signified. When we closely
observe the Amharic "child, then father" names, male names show gender
compatibility between the name bearer (male child) and his father
(CH”—DMASCULINE+ FATHERMASCULINE)- On the other hand, female names
show gender incompatibility between the name bearer (female child) and her
father (CH”—DFEMININE + FATHER MASCULINE)- Compare the fOIIOWing
examples in which names of children are marked either for 3FS or 3MS
whereas names of fathers are consistently marked for 3MS:

(37) adan-a sat't-a-nn ‘(HE) Setegn (HE) healed.’
heal-3MS give-3MS-1SG

adan-atft( sat't'-a-nn **(HE) Setegn (SHE) healed.’
heal-3FS give-3MS-1SG

abbdb-a  aldm-u ‘(HE) Abebe (HE) sprouted.’
sprout-3MS world-3MS.DEF

abbab-atftf aldm-u **(HE) Alemu (SHE) sprouted.’
sprout-3FS world-3MS.DEF

marr-a  nigus ‘(HE) King (HE) led.’
lead-3MS king (M)

maérr-atftf nigus **(HE) King (SHE) led.
lead-3FS king (M)
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The metaphorical expression wdnd nat lit. ‘She is male.” or wdnd-a-wdind
‘male-like actor’ to a female connotes admiration and attribution: she is not
like all other females but courageous like males. On the other hand, if a male
person is described as set-a-set ‘female-like actor’, the referent is perceived as
delicate and cowardly. The wdnd ‘male’-based names also symbolize the
Amharic - speaking society as a male-dominant one. Examples are given
below.

(38) wand-wasén lit. “top limit even among males'
wand-at’ir lit. ‘strong defender even among males’
wand-awwik lit. “trouble-maker even among males’
wand-afraf lit. ‘dismantler even of males’

It should in principle be possible to generate set ‘female’-based names as
counterparts of the above wénd-based names. Nevertheless, such names are
unacceptable in naming practices and hence the following names do not exist.

(39) *set-wdsan *set-awwik
*set-at’ir *set-afraf

The linguistic rules of Amharic potentially generate names equally for both
sexes. However, the social factors limit female names to a few semantic
fields. Males seem to maintain high value as heroes, chiefs, judges;
trustworthy, responsible and successful persons; celebrities; models, etc. in

the society. The male names fium(dt) ‘high rank/position’ and n#gus ‘king” and
the female names ydfium-nd/f lit. “You belong to a high-ranking man’ and

vanigus-ndf “You belong to a King.” clearly illustrate the stereotype of the
society towards the two genders. In a society where females are looked down
on, there are no female names connected to important political, economic and
social activities. Females are well-known for their lenience, subservience, and
taking care of their family.

Titles and others

Professional and non-professional social titles show more evidence
substantiating gender bias in Amharic. In some languages like Arabic and
German, titles are gender-marked (Farwaneh, 2005). In Arabic, the suffix -a
shows feminine as in daktoor Vs. daktoor-a, ‘Doctor’, zamiil VvS. zamiil-a
‘comrade’, muhandis vs. muhandis-a ‘engineer’, etc. In German, the suffix —
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in distinguishes female from male titles as in Arzt vs. Arzt-in ‘physician’,
Lehrer vs. Lehrer-in ‘teacher’, Fahrer vs. Fahrer-in ‘driver’, etc.

Professional titles in secular Ethiopia are given to both genders but, unlike
Arabic and German, they are not gender-marked. During feudal Ethiopia
(with a few remnants until today), ranks were given exclusively for males.

This ranges from the lowest ranks such as bdatta ‘servant in a palace’,
aggafari ‘messenger, reception observer’, [lik’d-mdk"as ‘entertainer by
traditional music’ up to the highest such as afd-nigus lit. ‘mouth of the King’,

litul ras lit. “head prince’, nigus ‘King’, etc. (see details on traditional titles in
Arega (1967)). In the Ethiopian Orthodox church, the spiritual ranks diyak ‘on
‘deacon’, k’es “priest’, p’ap’p’as ‘pope’, etc. are bestowed exclusively upon
males. In titles such as mdmh# vs. mdmhir-t ‘teacher’, mdndkuse Vvs.
mdndkus-it ‘nun’, etc., the masculine is marked by a zero morpheme and the
feminine by —¢i)z. Still the masculine is identical with the base or citation
form (same as in Arabic and German). Afo ‘Mr.” is given as a title to a male
adult irrespective of his qualification, marital status, occupation and so forth.
On the other hand, when it comes to females, W/ro ‘Mrs.” is given to a female
who is married and W/rit ‘Miss’ to a female who is not yet married. In that
regard, whereas both titles of females are binary reflecting both ‘femaleness’
and ‘marital status’, the male title is unitary expressing only ‘maleness’. In
this connection, the Amharic terms resemble the English Miss vs. Mrs. and
the forms of address in German Frdiulein (obsolete) vs. Frau, in French
Mademoiselle vs. Madame, in Spanish Seiiorita vs. Sefiora and in Italian
Signorina Vs. Signora.

Other compound terms such as the following are constructed based on
‘maleness’ or fields related to ‘maleness’. As shown in the third column, the
female-based counterparts for the terms in the first column are grammatically
perfect but socially unacceptable.
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(40) bala-abbat “feudal lord’ *bald-innat
abba-wadrra ‘master of house” ° (*)imma-warra
bal-indzera ‘companion’ *mist-indzera

In the above examples, the term bald-abbat referring to a feudal lord in fact
includes women feudal lords. abba-wdrra is the master of the house who
makes all the decisions in his homestead. It seems that the corresponding

feminine term #mma-wdrra has emerged through time which also indicates

that symmetrical terms are possibly introducible through analogy. In the same
way, wdndd-lat’t’e ‘bachelor’ has now the equivalent feminine term setd-
lat’t’e ‘spinster’. In the same vein, for wéind-a-gdrdd ‘male-looking female’,
the term set-a-gdrdd has become a possible equivalent for “female-looking
male’.

In feudal Ethiopia, the term yd-¢/in gdrdd lit. “‘maid of thigh’ (providing the
feudal lord with all services including sex during campaigns) does not have
an equivalent for the male counterpart. The main reason is that females were
perceived first as incapable of leading any campaign on their own and
secondly even if they go as campaign leaders, they would never be allowed to

be accompanied by yd-¢/’in lole “servant of thigh” for the same purpose, at
least publicly. The words fGrmut’a *prostitute’ or set-adari “whore’ which are
of course pejorative are associated only with females. The same is true of the
word galdmota ‘widow/divorce’ which describes only females. fimagille
denotes ‘old male person’ and baltet denotes ‘old female person’.
Connotatively, whereas fimagille refers to a mediator which can potentially

include female mediators, baltet (possibly derived from bal ti-yet which
literally means ‘husband from where') implies 'no more chance of getting a

husband. In Ambharic, the word kibr-d-nis’#h#mna [honour-cleanness]
‘virginity’ refers to females as it is only from females that sexual intercourse
before marriage is unacceptable. The compound words wénd l#d3 [male child]

‘boy’ and ser lidz [female child] ‘girl” show a clear case of gender

9 It is a loanword from Afaan Oromo. For ‘female master of house’, Afaan Oromo has hada

worra.
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asymmetry. Whereas the former compound word simply means ‘boy’, the
latter (which also has a synonym l#d3a-gdrdd ‘child-CONN-girl’) refers to a
girl with zero sexual experience, one who has maintained her kibr-d-
nis thinna ‘virginity’. This shows the social perception in which virginity is
considered as of high value and is expected of females before marriage,
whereas male virginity is undesired or even unexpected. The compound
words ars-o addar ‘farmer’ and arbit-o adddr ‘pastoralist’ refer to males as

indicated by the 3MS gerundive suffix —o. These words however potentially
describe not only male farmers and pastoralists, but also male and female
farmers and pastoralists combined or possibly even farmers and pastoralists
who are exclusively females.

In some dialects of Amharic, it is a commonplace to say wdalldd-d-b-at ‘He
made use of her to give birth to a child.” It is also common to say as-rdggdz-
a-t “He made her become pregnant.” which sounds like the man did it alone or
forcibly without the consent of the woman (see Zelealem (2007) for more on

Amharic dialects). The word yd-bet #mdbet ‘housewife’ has the connotation:
‘She does not have any work outside the house’. In other instances such as
#mnat agdr ‘motherland’, #mnat k™ank™a *‘mother tongue’, etc., mothers are

more favoured than fathers. Some nouns like ndgar-it ‘large drum’, sdraw-it
‘army’, azur-it *whirlpool’, etc. have only feminine forms with the —i¢ suffix,
with no masculine counterparts. Interestingly, these nouns nevertheless must

take verbs in the masculine gender as in ndgar-it td-go[fim-d ‘a large drum
was beaten', sdraw-it-u tdmmdm-d 'the army moved in huge numbers.', azur-it
a-ddkkdm-dyp 'the whirlpool made me tired.', etc.

Among the Ambhara the identity of wives is subordinated to the identity of
their husbands. This is observed by calling a woman ‘the wife of X’ or the
‘mother of (HE) Y’ or ‘the daughter of (HE) Z’ having in mind that she is
better known by her husband's or son's or father's name. The following
extracts from Merse-Hazen W/K’irk’os's (1999:292) autobiography entitled
Ydzdmdn Tarik Tiz#taye Kdayyehutinna Kdsdammahut. 1896-1922° (The

Memory of My Life: From What | Saw and What | Heard) show how women
and men are identified in the society, which is also the case today:
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OLHE ASTT U0 (PN, “LLOTS CLEHTTT OALIMCHAA TL0T) ovdhld®
7 @ NaFd a5 409 HPNs-::
Waéyzéro Adandff Hagos (Yé&gibbi Ministru Yé&dadsdzazmaf Waldagébrel Mist)

Maskdram 5 K’an Motaw BaAk’ak’i Mé&dhane-Alam Ték’abbaru
‘Mrs. Adanach Hagos (the wife of Dejazmach Woldegebriel, Minister of Palace) died
on September 5 and was buried at Akaki Medhane-Alem church.’

anNd OALLLE GACET (PNNL APS PP ov9°UC) TC % +7 0 % Yoot
0L TLET @ IOt @ h4.0 GAI° TICLI° T PN4-::

Aldk’a Wélda-Yared Elariyon (Yabiluy Lik’inna Yék’ine Mamhir) T’irr 8 K’an Ba96
Amét idmeyatf{tfaw Motdw Addis-Aldm Maryam Tak’&bbaru::

‘Chief Wolde Yared Elarion (distinguished scholar of Old Testament and teacher of

K’ine) died on January 8 at the age of 96 and was buried at Addis Alem St. Mary
church.’

A TS AANA (P£T° CNto0 72T O9°NC av-n b AHHCY® PINS-T)
av O\ 1% 7 TF@- 880 AN 2247, P04

Azzaz fibbiru Ibsa (K’&dmo Ydabetd-Méangist Wéambar Mulu Bet Azzazimm
Yanabbéarut) Méggabit 25 K’an Motaw Addis Abéba Sillase Tak’abbaru::

‘Commander Shibiru Ibsaj (formerly chair of the palace and latter commander in post
of the whole house) died on March 25 and was buried at Addis Ababa Selassie
(Trinity) church.’

OLHE L0F APA (PA LA L1104 PAdhd, TOHH @ALaoheN “L0T) O T
+77 Ot K40 AN ANM4-F 0 HPNG-::

Waéyzéro Dasta Ayyald (Y&-S’ihfat Ministru Yés’ahafe Ti?zaz Waldamask’al Mist)
Sane 3 K’an Motaw Addis Abéba ist’ifanos Tak’abbaru::

‘Mrs. Desta Ayele (the wife of the Minister of Pen, Chief Secretary Wolde Mesk’el)
died on June 3 and was buried at Addis Ababa Estefan church.’

PLEHTTF “79° MHANY (POHAY AN £nC AE) I°T 1chdy B 477 0,200~ +(07::
Ya-Dédzazmatf Mammo Bézzabbih (Y&-Bézzabbih Abba Dikkir Lids) Mot Néhase 9
K’an BaGamu Tasamma::

‘Dejazmach Mammo Bezabbih’s (son of Bezzabbih Abba Dikir) death at Gemu was
heard on August 9.’

In the above announcements, the two married women were identified with
reference to their husbands. On the other hand, the three men were identified
more with reference to their fathers, their heroic deeds and eminence in
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scholarship. In all cases, there is gender inequity in the sense that maleness
connotes self-identity, high prestige and superior status whereas femaleness
connotes subordinate identity, low prestige and inferior status.

Texts

As texts are of utmost importance to investigate natural discourse and
language use, the following two texts were randomly selected to demonstrate
evidence for the male-biased grammar and pragmatics in Amharic.

Text 1 (Source: Tobiya (Afework, 1900))

20 @& N4 FHE-S

yi-h(8) wére bayé- agér -u t4&- zérr- a- nna

this-HE news throughout-country-HE.DEF PASS-spread-HE-CONJ

U-0-9° IPHao 4.

hullu-mm bayé- zaméd- u

all-FOC throughout-relative-HE.DEF

a1 vl LAPO kT LR

méa-mot ma- mmarédk yi- llak’k’as fit- u- n yi- natf’

INF-die INF-surrender PROG-weep face-HE-ACC HE-scratch

ATST SPLT Eavl.::

t’agur-u-n yi-k’K’orrét’ dzemmar-a.

hair-HE-ACC HE-cut  start-HE

PACO-LL' F109° P77 10D

ya-kiristiyan-u  nigus-im ya-t’or- u- n ma- alak’

of-Christian-HE king-FOC of-army-HE.DEF-ACC INF-perish

PONETI° LEHTIET oo

ya-sost -u -n  -imm dadzazmatfotft{ ma-mot
of-three-HE.DEF-ACC-FOC (RANK) INF-die

PATLE D 19" LEHTTT oo JOC

ya-andénpa-w- in- imm dédzazmatf ma-tt-  asér
of-first-HE.DEF-ACC-FOC (RANK) INF-PASS-imprison

£1479° aolLGG oo T4 08 10,

ya-agar-  u- n- imm ma-zzéaraf-inna méa-t’fat bé- ayy- & gize
of-country-HE.DEF-ACC-FOC INF-loot-CONJ INF-perish  when-see-HE time
®8.L@ ARG NL72mM F9° h' Pt +7 08.°

wodiyaw ba-hazén- inna bé-diniggat’e tamm-o0  k&-t'ik’it k’an wodiya
immediately by-sorrow-CONJ by-terrify  be sick-HE P-few day after
ane'r teOé. I

ald- k’dn-u ta- Kk’&ssaf-4 mot-&.
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NEG-day-HE PASS-exterminate-HE die-HE

CACNLLT9° AC 7L LR THO AM

ya-kiristiyan-u- mm agér  ba-and gize nigus at’t’-a
of-Christian-DEF.HE-FOC country in-one time king lose-HE

T 401 nW19° L LLNG U

gézi t’aff-a-bb-at. agar- u-mm midrabada hon-a
governor disappear-HE-MAL-HE country-HE.DEF-FOC desert become-HE

Rough translation

This news having spread throughout the country, because of the death and
surrender of relatives, everyone started to weep, to scratch his face and to cut
his hair. The king of the Christians, having heard of the extermination of all
the army, the death of the three top Dejazmaches, the imprisonment of one
Dejazmach, the looting and devastation of the country, suffered deep sorrow
and shock, became seriously sick and unexpectedly within a few days died.
The Christian country, within a short period, became a land that had lost its
king and remained with no governor. The whole country became a desert.

As shown in the text, there exists a significant difference between the
representation of males and the representation of females. The preponderance
of the masculine gender (3MS) in Ambharic is obvious from the text in which
not even a single female attribute appears. All the nouns: wore ‘news’, agdr
‘country’, zamdd ‘relative’, fir ‘face’, t’dgur ‘hair’, kiristiyan ‘Christian’,
nigus ‘King’, t’or ‘army’, dddsazmat/ ‘traditional military rank’, gize ‘time’,
hazdin ‘sorrow’, diniggat’e ‘fear’, k’dan ‘day’ and gdsz ‘governor’ are in the
masculine gender and demand the corresponding masculine AGR elements.

Text 2 (Source: Habtinna T’eninnat (Maaza, 1948))

Y 909° A7LSC A@- goEavl @ av-t T V-0

bé-iz-yih aldm la-imm-yi-nor s&w médzdmmaériya mulu t’eninnét hulattdnpa
P-here-HE world P-REL-HE-live man first full health  secondly
ao-- Y ANdALLT ST At hu-ak

mulu habt asfallagi-wot(tf na-atftfaw. ké&-innd-iz-yih ka-hulatt-u

full wealth necessity-PL COP-3PL  P-PL-here.HE P-two-DEF

h75 CILADRILP 607

and-u ya-goddal-a-w indd- hon- & ras-u-n

one-HE.DEF if-lack-HE-HE.OBJ COMP-become-HE self-HE-ACC

AaoC ST PU12TA £197 haoP'1-9° (AL
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1&-ma-rdat ya-imm-al-yi-tfil dékkama k&-ma-hon-u-mm ba-lay
P-INF-help REL-FOC-NEG-HE-able weak ~ P-INF-become-HE-FOC P-top
Hov £7E3G ALETET AT 4 BIPGA::

zamad-otftf-u- n- inna  g“adédpp-otftf-u-n  astfdggari yi- hon-all
relative-PL-HE-ACC-CONJ friend- PL-HE-ACC troublesome HE-become-AUX
0L @75 7 PN, O

idme-w-in-inna sink’- u-n k’ot’t’ab-i-w
age-HE-ACC-CONJ food supply-DEF.HE-ACC save-AGN-HE

A0tk - A7LH0AD-

baldbet- u nd-w  inda-té- bal- & w

possessor-DEF.HE COP-HE COMP-PASS-say-HE-HE.OBJ

YNETS kT ALACHT T

habt- u- n- inna t’eninndt-u-n  li-yi-as-rdzim-atftfaw
wealth-HE-ACC-CONJ health-HE-ACC COMP-HE-CAUS-prolong-3PL
OLI° ALAT LT PTLTA &0

woyimm li-  yi- as- at’t’ir-atftfaw yd-m-  yi-  tfil ras-u

or COMP-HE-CAUS-shorten-3PL REL-IMPER-HE-be able self-DEF.HE
NANE QAP ARNCES Fm7d$

balébet-u sild-hon-4 akbir-o-inna tat’ank’ik’-o
possessor-HE COMP-be-HE respect-HE-CONJ be careful-HE
ALHTF @ &1PA::

I-i-yiz-atftfaw yigabb-aw-all

COMP-HE-hold-3PL should-HE-AUX

40FS M7 A2 L LavAm: ALY

habt-inna  t’eninnét-imm and gize y&-améllat’-u inda-hon-4

wealth-CONJ health- FOC one time if-escape-3PL COMP-be-HE

@L. +Lav 13 F@- Aavavhn

wadé k’addam-4 bota- atftfaw l1a-ma-mallas

to former-HE place-3PL  P-INF-return

A £I°G TN A78A NH-9° T7HAN

bizu dikam-inna tigil inda-all-a bizu-mm  génzdb

many effort-CONJ strive COMP-exist-HE many-FOC money

OB 1L WILTLENLANT C 0P 10+

wot(’i ma-adrdg indd-m-  yi-as-fallig ya- t&- awwdék’-4 nd- w.
expenditure INF-do COMP-IMPER-HE-CAUS-need REL-PASS-know-HE COP-HE
DALY VT oo h& 0TS 7t

silézih yih-itftf mas’ihaf habt-inna  t’eninnat

hence this. HE-SHE book  wealth-CONJ health
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o.mNeNT7 L

ya-mm-yi-  t’abbak’-u-bb-at- in zade
REL-IMPER-3PL-keep-3PL-MAL-INS-ACC mechanism

PI°FavAnG P9 OmrPP DALY

ya-mmi-  t- amal&kit-inna  y&- mm-  t-  as-t’&ndk’ik’ sild-hon-atftf
REL-IMPER-SHE-indicate- CONJ REL-IMPER-SHE-CAUS-warn COMP-be-SHE
NS Tl ANA AP oD

habt-inna  t’eninndt t4&- bl-a t&-sdyyam-at(tf

wealth-CONJ health  PASS-say-3FS PASS-named after-SHE

Rough translation:

To a human being in this world, first, full health and second, full wealth are of
high value. If one of the two is lacking, one becomes weak and fails not only
to help himself but also creates troubles for his relatives and friends. As the
proverb goes, ‘It is only the possessor himself who can keep his age and his
provisions for long’. At the same time, it is the possessor who can shorten his
life and lose his wealth. For this reason, he has to handle the two with respect
and care. As to wealth and health, once they start declining, it is well-known
that it requires tiresome ups and downs and a lot of expenditure of money to
bring them back to their original state. Hence, this small book is named
‘Wealth and Health’ as she shows how to take care of wealth and health.

In the above text, the author imparts important culture-bound points to his
readers about health and wealth. The 3MS agreement marker appears thirty-
six times in this small text and hence almost all generic and common nouns
appear in the masculine gender. Hence, nouns such as sdw ‘human
being/man’, t’eninnat ‘health’, habt ‘wealth’, ras ‘head’, #me ‘age’, sink’
‘food supply’, bota ‘place’, etc. are all masculine. But in the last statements
the author resortes to the use of the feminine gender six times when he refers
to his own small book, which again underlines the strong connection between
smallness and the feminine gender.

Conclusion

The topic of gender-sensitive speech is one of the central issues in
sociolinguistics for the strong intimacy between language and society is
clearly shown in what is called gender linguistics. Gender is a social category
that reflects social perception. The social perception, in its turn, is expressed
through language or linguistic signals. Gender symmetries or asymmetries are
encoded in language and hence the study of the system of a language and its
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use enables to better understand society. In addition to naturally male nouns,
other nouns in different semantic fields, including those without gender, are
masculine, especially when there is a connotation of augmentation. HE refers
not only to male referents but also to generic nouns which are either
genderless or may denote either ‘female’ or ‘male’. Naturally female nouns as
well as some nouns without natural gender but small-sized are grammatically
feminine. With concrete nouns, gender classification in Amharic correlates
mainly with size. Even derived nominals, plural pronouns, demonstratives
and so on are most often grammatically masculine. As a result, the occurrence
of HE statistically greatly exceeds the occurrence of SHE. In Amharic, the
correlation between natural/biological gender and grammatical gender does
not always follow real-world semantic patterns and hence, structurally and
pragmatically, Amharic is a male-biased language.

Feminists consider English as a ‘man-made’ language and an agent of
women’s oppression. If that is the case, how would Amharic and several other
male-biased languages be labelled in the hierarchy? The grammar and
pragmatic practices of languages have been the subject of feminist scrutiny,
often leading to elaborated and sometimes exaggerated descriptions of sexist
practices. Creating a women-centered language, the introduction of new
words with new women-centered meanings and the avoidance of HE-centered
structures and uses have been recommended by promoters of the feminist
movement especially in America and Europe. Nevertheless, no sexist
language has been altered to a non-sexist language in any part of the world.*°
In the Ethiopian context, as part of the Ethiopian millenium development
goals, there are on-going efforts to address gender-related issues, alleviate the
deep-rooted problems and bring about change of perception. There are efforts
in the education sector to promote gender equality in the curriculum.
Meanwhile, the fact that a gender-biased grammar exists has relatively been
unnoticed and the pragmatics has not been given much attention. The reason
is perhaps because of the prevalence of other pressing and practical issues
observed on a daily basis regarding female inequality. The socio-political and
economic issues attract more attention from anthropologists, sociologists and
other scholars in humanities. Unequivocally, the society should internalize
women’s equality through the elimination of gender discrimination and
should profoundly understand and appreciate and recognize women's

10 In German, a conscious attempt to add — in to feminine professions: Bibliothekerin vs. Bibliotheker,
Wissenschaftlerin vs. Wissenschaftler, etc.) has had considerable success (Orin Gensler, p.c.).
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contributions to society. The manifestations of the patriarchal value systems
that have a direct effect on cultural and social practices should lessen. In such
societies, language is undeniably a powerful instrument of patriarchy, but not
really ‘man-made’.

Evidently, Ethiopian society is highly patriarchal and hence in most parts of
the country, females are looked down on as lower in their social, economic
and political status. By any measurement, however, ethnolinguistic groups are
never misogynist. What we should work hard for is to gradually but surely
create a society where men and women enjoy equal acceptance and status in
political, economic and social activities. Creating a more gender-neutral
language or replacing a male-biased grammar by a female-biased grammar or
thinking to form a 'democratic' language that treats the two genders equally
might not be impossible, but it is a long shot — for some not even worth
considering. If need be, symmetrical language planning in the African context
would be a worthwhile activity provided that the necessary change of mind
and attitude toward gender equality is attained first.
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Abbreviations and Acronyms

1SG 1st singular F female/feminine
1PL 1st plural EMPH Emphasis

2FS 2nd feminine singular FOC  Focus

2MS  2nd masculine singular fc Forthcoming
2PL 2nd plural IMPER imperfective
3FS 3rd feminine singular INF infinitive

3MS  3rd masuline singular JUSS  jussive

3PL 3rd plural M male/masculine
ABS  Abstract nd no date

ACC  accusative NEG negative

ADJ  adjective OBJ object

AGN agentive P prepostion
AGR  agreement p.c. personal communication
AUX  auxiliary PASS passive

COMP complementizer PL plural

CONJ conjuunction POSS possessive
CONN connector PS past

COP  copula REL  relative

DEF  definite
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