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1. Philosophy and ultimate questions

The first task in this lecture is to explicate ttwncept “philosophy”.
From the insight thereby derived, | shall proceedshed light on the
expression “philosophy of essence”. Thereaftehdllsexpound the concept
“ibuanyidanda” and show how a philosophy articudlatgound this concept
can help us avoid some of the difficulties presgrig a “philosophy of
essence”. The insights derived from these expositiwould lead to a new
understanding of philosophy as the “science of imgsknks”.
To the question, what is philosophy? - most ploipteers are likely to agree
with the observation that “What Philosophy is amtat its value is, is
contentious” (Jasper, Einfihrung in die PhilosopBje This observation itself
is the foundation of most controversies and disamgents in philosophy, and
goes to show the character of philosophy as th& apall honest concerted
efforts at understanding and explaining realityngitely. A. J. Ayer raises a
question, which he answers himself, that would &nak understand better
what philosophy, and with it a philosopherThus he asks: “What has the
philosopher to contribute? And with what authorififfe easiest way
to answer this question will be to show philosophwork in one of its
branches, and for this purpose | shall start witktaphysics” (The
Central Questions of Philosophy 2), which for hitdées “reality as a
whole”. Not only Ayer proceeds in this way, butigtotle, one of the
most famous ancient philosophers, seeks to denatasthat

79

FILOSOFIA THEORETICA Vol. 1 No. 1 Dec. 2011

philosophy is by reference to one of its branctesgtaphysics”. Because
metaphysics, in the words of Aristotle studies Hgeiqua being” or the
ultimate cause of reality, it is “first philosophyft is in this sense that
metaphysics is “arguably more fundamental” thaneottbranches of
philosophy (Carr, Metaphysics, An Introduction 2hdabrings out the
philosophical temperament more clearly, as the $toatempt to penetrate
reality ultimately.

My understanding of philosophy in this lecture $hedually be
guided by its affinity with metaphysics, in keepimgth the tradition that
seeks to penetrate reality ultimately and selfiedsis within this context that
the literal meaning of the word “philosophy” cancbme clearer. Literarily,
the concept “philosophy” is taken from two Greekrds“philein” (to love),
and "sophia” (wisdom). Philosophy or to philosoghis then the natural urge
to love wisdom. It is not in all cases that thigeito love wisdom leads also to
quest for ultimate truth. This is the case wherhsuige to love wisdom is
guided by some mundane considerations other thain &nd knowledge for
knowledge sake. Hence, the moment the urge towsdom becomes self-
serving it loses its flavour as philosophy - thésthe moment philosophy
degenerates to mere ideology.

It is in this selfless quest that the philosophssek to give honest
answers or opinions to the question, why thereoisnsich suffering in the
world, when the world is sustained by a necessa&ingy God, that cares
infinitely for the world. Similarly, philosophers ish to enlighten
dispassionately if life is worth living, and whyh Ithe face of human
insufficiency and the limited character of our fdies, the philosopher
wonders if we can ever know truth in its entiretyibhuman existence is
condemned to half truths, to uncertainties andefaled. Philosophy is a
practical activity which wonders over, if thereaisorm of enduring goodness
that surpasses the evils and wickedness we experierthis world. If wicked
people can be rewarded quite undeservedly, what ikejustice? The
philosopher dares to ask. In the face of the usfsatiory nature of leadership
styles, the philosopher would like to reflect ovédre nature of good
governance and government in genelralall these cases, the philosopher
adduces very good reasons backed by insightfulnaegts, and in a
dispassionate mood, seeks to give answers to biabtigal and
theoretical questions of existence. His desirehigays to enlighten
selflessly. How do we attain peace, harmony anthbrbood
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in a world that often tends to violence and sediega@ This and many more
are such questions that preoccupy a philosophigad.min seeking to handle
these issues, each philosopher, ultimately, sttwvesmhance human happiness
with his questions, reflections and answers aboetvtorld. If he wishes to
know if God exists or seeks to enlighten on thetexice of God, he does this
with the sincerity of purpose that seeks to furtheman happiness and not
one that seeks to diminish it. This is why the &ifiephilosopher who denies
the existence of God does so in the belief thatdeks to enhance and further
human happiness, just like the one that affirms 'Saxkistence. Hence,
philosophers do not see variations in opinion comog these issues as ends
in themselves. This dispassionate striving towayeisuine answers, selfless
enlightenment and furthering human happiness cteises the nature of
philosophy.

One thing should become clear from this expositianthe sea of
opinions that characterise philosophy, pure iddgokigover-simplifications
should never be mistaken for the real philosophatitude. This is why
neither religious fanaticism, ethnic chauvinism mamlitical extremism, for
example, can be pursued under the guise of anggaghy. Their restricting
and non-comprehensive outreach diminishes theiogdphical significance
grossly. Philosophy is an exercise borne from tireldmental love for truth
beyond ideologies and attractive packages of pagterm and depraved
consciences. As a non-ideological exercise, philbgois not a slave to
authority neither does it despise authority. rthis a master to which it
owes allegiance, that master can be called “th@tmhich it seeks critically
and dispassionately. Hence, even if it thrives inithhe context of open and
democratic discourse, its answers go beyond sustowdiise, since it has
ultimate reality and truth as its guide. Hencealinphilosophical enterprises,
it would be fatal to equate the truths embeddediiirerse opinions with
definite answers. What this means is that, to eguetidence with
philosophical answers would be a big mistake. Vélvidence and opinions do
is to give us alternatives, and in some caseseibetays of viewing those
questions that puzzle us. In all those instancesrsviiery honest attempts are
made to elucidate puzzles of existence philosoptactive. In all those cases
where we dispassionately, and guided by truth, aeslvers without sounding
absolutistic, we have the philosophical temperambmtall those cases
where we are committed to the openness of thedasia condition of
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possibility towards seeking apodictic answers thi&ese questions of existence
that agitate our minds, this future reference masksut as realistic. Thus, we
find philosophy active across the length and bteaditour daily activities. In
the academia, philosophy is active in history, lsidosophy of history, in law,
as jurisprudence. Political philosophy coves theceptual questions raised in
political science. In the social sciences, phildgojs pursued as philosophy
of social science. In the same way, philosophyctéva in education, in the
humanistic, natural and social sciences etc. Siheee is a wide variety of
these men and women of goodwill who seek dispaatiomonest answers to
the puzzles and problems of existence, we are rtbesurprised if the range
of philosophical subject matter is as wide an \his our world. Thus, we
have philosophy of environment, business philospdésninist philosophy,
philosophy of medicine etc. Thus, as a discipliiphjlosophy of something”
can always be mounted for specific areas, as thatkins and times demand.
This is why Solomon holds that “Philosophy is néklany other academic
subject; rather it is a critical approach to abjsets” (Solomon, Introducing
Philosophy, 11) It is this philosophical spirit thguided the earliest
philosophers, who sought to articulate these pbpb&al questions when
they wondered about “the first beginning”, or n of everything” (Coreth,
Metaphysics 17).

More recently the same question has been reforgdilahore
pointedly by Martin Heidegger who sees the fundamalemuestion of
metaphysics to subsist in the questions: “why &rdhanything at all, rather
than nothing” (An Introduction to Metaphysics, Te numerous creation
myths in our diverse localities are evidences ef éigitation in the minds of
peoples to grasp into the foundation of realityisTshows how widespread
and universal this philosophical concern\i¢hen now Ayer, in reference
to Aristotle's opinion on this matter, says thatiqggophy studies
“reality as a whole”, we see how the subject maifgrhilosophy, as a
science, equally constitutes the very object tlgithges the minds of
anyone who raises philosophical questioret, it has to be noted that
merely raising such questions does not automatieddivate a person
to the status of a philosopher. Granted that pedpl@ot need to be
very sophisticated to raise philosophical questioyet those who
merely live out of their fantasies can hardly giyalis philosophers
even if fantasy is an essential ingredient of aeative and intuitive
existence (Pannenberg, Anthropologie 365-372). mbiwithstanding,
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philosophy remains an honest concerted effort wetstand the fundamental
questions of reality, when they strike the mindttes cases of many ancient
philosophers stand to testify. This is why even hoidgical thinkers,
according to Aristotle, qualify as philosophers efisphysica, Book A, 2).

One thing should be clear from our exposition o thotion of
philosophy that would be constitutive for the artédion of an “Ibuanyidanda
philosophy”, as this forms one of the foci of thésture: Everything about
philosophy has to deal with the mind-set or dispmsi with which we
embrace reality. In its diverse modes of artidgakatphilosophy, beyond
trying to understand and explain reality, seekstulcate the correct type of
mind-set or disposition in our relationship witte tiwvorld. Having now tried to
show what philosophy is, let us now proceed to tstdading what the
expression “philosophy of essence” entails by resto Aristotle, one of the
greatest philosophers, who worked out some of @michconstituents of a
philosophy of essence.

2. Aristotle and the Philosophy of Essence

Aristotle presents some of the core features ofilépbphy of
essence” in his work “Metaphysics”. Here, the téaghabout “essence” or
“substance”, as this is contrasted with accidguitsys a dominant role.
In his Metaphysics Book C, 2, Aristotle refers teetaphysics as “first
philosophy” because for him, it investigates thstfprinciples, the ultimate
cause of all things and the foundation of all tsuthle refers to it as “the
science of substance” which “must be of the natafe Wisdom.”
(Metaphysica, Book B, 2) This science that studsegstance or essence” is
different from those that study the accidental @gfentary structures of
reality. Within this context Aristotle expounds:

“THERE is a science which investigates being asdeaind
the attributes which belong to this in virtue of dwn nature. Now
this is not the same as any of the so-called shsciences; for none
of these others treats universally of being as deifAristotle,
Metaphysica Book C 1).

For Aristotle, therefore, the focus of metaphysassthe science that

83

FILOSOFIA THEORETICA Vol. 1 No. 1 Dec. 2011

treats universally of being as being, is the stofdgubstance or essence. Even
if there are many substances, Aristotle recognibas metaphysics or first
philosophy has to do with the unchangeable substarrtaus, he adds:

“if there is no substance other than those whiehfarmed by nature, natural
science will be the first science; but if thereais immovable substance, the
science of this must be prior and must be firstgslophy, and universal in
this way, because it is first. And it will belong this to consider being qua
being-both what it is and the attributes which bgldo it qua being.” (Book
E, 1).

Thus, metaphysics as the science of being qua heitige study of
the unmoved immutable substance, which is the mosidamental
constitution of all beings. It is in this capacthat metaphysics concentrates
on determining the essential structures of allghinThus, for Aristotle, all
beings are constituted of substance and accid@h¢taphysica Book A, 2, 6,
8). On their part the substance or essence, bekongsal character of being,
because:

“if these are not substance, there is no substand no being at all;
for the accidents of these it cannot be right tbliings.” (Book B, 5).

For him, it belongs to the character of the wisektow being as
being, which is the essence or substance of redlitg reason for this is
because:

“the wise man knows all things, as far as possiblesecondly, that
he who can learn things that are difficult, and easy for man to know, is
wise (sense-perception is common to all, and tbeze¢asy and no mark of
Wisdom); again, that he who is more exact and neap@ble of teaching the
causes is wiser, in every branch of knowledge; thatl of the sciences, also,
that which is desirable on its own account andtlier sake of knowing it is
more of the nature of Wisdom than that which isirdé$e on account of its
results, andhe superior science is more of the nature of Wisao than
the ancillary; for the wise man must not be orderedbut must order,
and he must not obey another, but the less wise nmiusbey him.”
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(Aristotle, Metaphysica, Book A, 2 — emphasis mine)

One of the things most striking about his metaptalsieaching is
that it is conceptualised with a mindset that geatity, human interpersonal
relationship and science in a polarised, exclusigien-complementary mode.
When, now | use the expression “philosophy of mss&in this work, this
usage shall not be restricted to Aristotle's ploijdg/ as this is clearly
articulated in his Metaphysics. The expression lgguphy of essence” is
rather used here in a broader sense, to desigmaigtempt to understand and
relate to reality after the mindset of Aristotleietaphysics. It is the attempt to
relate to the world in a disjointed, disharmoniogs;lusivist, polarising mode
as to negate the mutual complementary interrelassibetween all existent
realities. It is for this reason that | see “phiphy of essence” quite given in
extreme forms of existentialism, idealism, realispmsitivism, relativism,
absolutism, Afro-centricism, Euro-centricism, ratadism, empiricism etc,
that chart a path of philosophical orthodoxy, whéeeks to exclude aspects of
reality from its consideration. This is preciselgvh most scientific projects
that are beclouded with what | call “unintendednetitentric commitment”
equally qualify as “philosophy of essence” (Asouthwar? 25-58).

3. Some Severe Implications of Fidelity to a Philephy of Essence

Dichotomising, polarising conception of reality

Undeniably, Aristotle's philosophy of essence pthgemajor role in
shaping the way later generations understood yeaitt human interpersonal
relationship. This is why most later-year philosegghand scientists, who
were committed to a philosophy of essence, afterniind-set of Aristotle,
had to contend with some of its most severe imfiioa. It is interesting to
note, that most contentions in Western philosofigiverse guises, revolve
around the relationship of substance (essencekd¢a@ents. Besides, most
metaphysical text books, used in teaching teadbfersachers for decades, for
example, have subscribed to Aristotle's radicdirditon between “essence”
or “substance” and “accidents”. For this reasomytbubscribe largely also to
Aristotle's teaching that substance or essence mimeseed accidents
to subsist, whereas accidents need substancesicim tlvby inhere.
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Going by this teaching, reality or being, in theetisense of the word, belongs
to the region of substance or essence. This isfathpristotle “if these are
not substance, there is no substance and no bewmly for the accidents of
these it cannot be right to call beings.” (BoolbR, By implication this would
mean that to be is to be essence or substanceteHuising would become, in
diverse ways, constitutive for what is generallgagnised as Aristotle's
enormous influence on the way human interpersaationship, science and
reality are conceptualised, most especially in \tYiestern history of ideas.
Here, we are reminded that at a certain histogpakh:
"Aristotle's works, which had been preserved by

Arabian scholars, were acclaimed by the Churchrissria

of truth which were to be accepted by all Chritiqust as

they accepted the traditional dogma of the Chukatyone

who contradicted Aristotle was to be adjudged gudf

heresy" (Sahakian 103).

This goes a long way in bringing out more cleate type of
influence Copleston had in mind when he observesat tAristotle's
metaphysics “had a tremendous influence on the esulent thought of
Europe” (Copleston, A History of Philosophy 30).réthberger echoes the
same sentiments when he points to the fact thatdtke's “Metaphysics” is a
clear reflection of his “Logic” (Hirschberger 16883; 163-208), so that his
influence has actually to do with bequeathing, mespecially to Europe
thinking, the logic of his metaphysical thinking.eerally, fidelity to
Aristotle's metaphysics has resulted in the tengémsee reality as something
disjointed, bifurcated and polarised; where whagssential or substantial is
easily equated with what is superior, whereas vidhatccidental is equated
with what is inferior and inconsequential. Such@dtomising and polarising
approach is not restricted to the conceptualisatibmeality, but is visibly
evident in the philosophy of praxis, which insiets“the primacy of practical
over theoretical reason, or the primacy of prattmzer technical reason”.
(Schwemmer, Theorie der rationalen Erklarung 25-26)

Introduction of undue rivalry in the scientific community

Metaphysics, for Aristotle, as the study of theeasisl or substantial
structure of reality is wisdom per excellence, anthis
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capacity the very ideal of science. It is for the&ason that he considers
metaphysics a much more superior science thantliee sciences (“ancillary”
sciences) that study accidental qualities. Thiodaohate distinction between
metaphysics and the other sciences would haveret@ous consequence for
the way science is understood and scientific dsbededucted. It has to be
noted that history of ideas in medieval Europe imagth to do with liberation
of human reason from ecclesiastical dogmatism whigh largely dictated by
a mindset deeply imbedded in Aristotle's metaplaysicthodoxy. In spite of
the critical liberal attitude ushered in by the Rissance, most of Europe had
gone through a radical transformation dictated ligtatelianism which was
imbibed in the process of education, indoctrimatnd socialisation. This is
why even in the face of the new-won liberalism, sntific community was
not spared some of the worst excesses of a philgsop essence while
seeking for solutions (Asouzu, Ibuanyidanda 158}1T&e new-won critical
attitude notwithstanding, most scientists soontethiseeing themselves as
rivals and competitors paying allegiance only te #ubject matter of their
sciences. Here, Aristotle's division of the scienlsetween a metaphysics that
is superior and the other sciences that are infaatided impetus to the
acrimony sustaining scientific debates. Thus spepkiith one voice based on
a unified perception of reality was not consideaegrriority. On the contrary,
each researcher was inclined to see the world idispinted, polarised
exclusive mode. In the realm of philosophy, for repde, instead of
philosophers speaking with one voice based on fedrsubject matter, most
philosophers soon found themselves defending sfdergropositions in
keeping with the demands of their inclinations &whlised interests. Without
prejudice to very honest efforts invested in thesstfertilisation of ideas
beyond national boundaries and other mundane cenasidns, there were
visible signs of segmentation of ideas along ethidieological and religious
lines. It is in this way that rationalism, for exgl®, became heavily associated
with French-Rationalism, empiricism with British-iricism and Idealism
with German-idealism. We shall have American Pragmalater on. One of
the most severe consequences of this is that Hied¢ébates will soon be
degraded to an instrument of folks ideology tussiiésn quite removed from
the genuine concerns of science.

This trend becomes most pronounced and radicalesga,on, in
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what can be characterised as a reversal of forfanghose sciences that
Aristotle degraded to mere ancillary status. Eméoétl by what some of its
practitioners considered their new-won superiotustaand in an attitude that
almost bordered on pure irrationalism, logical pasim, which goes by
diverse names (logical empiricism, logical posgtivi etc), with greater
intensity, rejected metaphysical knowledge. For fhwsitivists, positive
knowledge deals with facts, whereas metaphysies “imeaningless pursuit”
which claims access to knowledge inaccessible tpirgal science and one
which transcends this. (Kraft, The Vienna Circle, 80-33; Ayer, The
Impossibility of Metaphysics 36; Carnap, Eliminatiof Metaphysics through
Logical Analysis of Language). Hence, in an elinivey dismissive attitude
towards metaphysical knowledge, positivism deserinetaphysics and allied
disciplines, such as theology, as grandmothers lloblescurities causing
trouble in the house of science (Sauter, Der Wsswaftsbegriff der
Theologie 286). In this point, logical empiricisshow their bias and their
commitment to a dichotomising exclusivist type dhdset characteristic of a
philosophy of essence; but this time the ancillacjences have suddenly
gained so much so in importance as to claim theditsubstantial sciences; a
title previously reserved for metaphysics. Not ofdgical positivism even
J.S. Mill had earlier on doubted the scientifictssaof the social sciences (
Alan Ryan, Is the Study of Society a Science? 8H8re in Nigeria, the
disproportionate attention that is accorded thamhsciences speaks volumes
of the mindset with which we approach reality. Tisisall the more the case
when our admission quota favours the natural senwhich by implication
are rated higher than other disciplines (Asouzu,mhlistic Education,
Technology and National Development). All these ametances where
contenders approach reality with a mindset thagiokarised and bifurcated.
This is precisely why rationalism and empiricisar, &xample, hardly meet.
With this, there is a radical departure from theenstanding that the
philosopher and the scientist are truth seekersthadwisdom is lovable.
Since a philosophy of essence negates the intrimigtual
complementary dependence between all existenttiesaliit easily
steers a course of irrationalisi@tegmuiiller recognises this fact when
he calls attention to the fact that in adoptingeammemists stand against
metaphysics, positivism found its way on the pathir@ationalism
believing that it can avoid all together the vergldems metaphysic
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poses (Stegmiller, Main Currents in ContemporaiijoBbphy 10). This type
of irrationalism is quite unavoidable for any plsilphy of essence that pays
undue attention to only one aspect of realityslaiso quite unavoidable for
anyone who seeks to define existence as the cgpacibe alone in total
negation of all the other units that constitutewhmle.

There are two major things we can learn from thiestorical facts and
rivalry, most especially as this relates to theersal of fortune between
metaphysics and the other sciences. First, in @thagymmetrical situations
of power imbalance those who have the advantageowkr tend to lord it
over those they perceive as weak, unwise and iecpretial; just as it is the
prerogative of the wise to order and not to be @de Second, those things
we designate as accidental can always be redefimddeeping with the
interests guiding human beings in society to appebstantial and vice versa.
Thus, knowingly or unknowingly, Aristotle elevatége human innate urge to
put one's interests first, at the cost of the ggty of other stakeholders, to a
folks ideological metaphysical teaching. He, thgrebnderrated and even
ignored the fact that, in asymmetrical situatiofispower imbalance those
who have the advantage of power tend to interpistin keeping with their
most cherished interests and use the means atdispiosal to secure their
interests first in keeping with the promptings afr dundamental primitive
instinct of self-preservation.

Evoking an artificial conflict between the subjectmatter of the sciences

Going by Aristotle's approach, it would seem aghiére is real
opposition between the subject matter of diversenses. This must not be
the case, because metaphysical problems are \Jexmant to natural sciences,
just as the problems of the real world are an natlegspect of metaphysics.
Since all sciences claim to do service to humaaitgt the world in general,
they are humanistic in orientation and must be eomed with the human
problems. And here, clear-cut empirical or metadal answers do not
suffice.

It is quite unfortunate, as logical empiricism ls&dswn, that many do
not consider it worthwhile to aspire towards untlerding the ultimate
constitution of reality as beindf one remembers that being, so ideally
constituted, remains the very motor that driveslityeano self-
respecting scientist would be content with givirsghalf truths by
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focusing only on those realities that are diredhcessible to experience
(Asouzu, African Metaphysics and Challenges of sm¢. What this means is
that to assign primacy to those sciences that dtethyg over those that study
its attributes is an unfortunate undertaking, if menember that all sciences,
no matter their methods, have the ultimate endeiwes nature in all its
ramifications. Thus the division of labour among #tiences as this is based
on Aristotle's metaphysics of essence is an unfati division, which
unnecessarily polarises the sciences, and thettifoaers. Based on this
unfortunate division, many natural scientists prdt¢éhat questions that go
beyond the realm of the cognitive empirical aresimg the range of their
investigation and responsibility.

Scientists always strive, to the best of theirighito tell us the whole truth.
What this shows is that scientists, in principle,ribt seek partial grasp, but
full grasp of their subject matters and by so ddimgy demonstrate that the
ideal of science is and remains to tell us thehtand if possible the whole
truth, about the world. Visible sign of commitmettt truth subsists in
commitment to both the metaphysical and empiridalethsions of reality, as
these constitute a whole. What this implies is #nay science that seeks to
polarise reality, by commitment only to one asp#dt, always runs the risk
of abdicating its responsibilities. As this matteglates specifically to
philosophy, Eze claims that it is the "modest drediphilosophy to speak the
truth (even if, as the case may arise, such trettds be spoken to power)"
(Eze, In Search of Reason's Traces 40). This drisamot restricted to
philosophy alone, but to all sciences that seeletoain humanistic. Yet, the
difficulty arises on how this truth has to be spok® power. Here,
philosophy, as the science that seeks to penaittiteate reality has much
role to play. However, it cannot play this role emeingly if in its eagerness
to speak the truth it usurps power by sounding latistc, as the case of
Aristotle shows who idealises metaphysics beyohdamiceivable limits.

In other words, all sciences must pursue the typaisdom that
never divides and never polarises in their seasclrfith. It is in this way that
they can demonstrate that the wisdom they sedteisype that units and not
one that divides. It is in this way that their trutlaims must be such that
reconciles the essentialith the accidental, the relative with the absalute
Where, on the other hand, they seek to speak tite &s the arrogant

wisdom that knows all things and commands all thirfpances
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arethat they would invariably tend to impose suchhsutdogmatically and
arbitrarily, on those they consider unwise.

Enhancement of “unintended ethnocentric” commitment

Consistent commitment to a philosophy of essentmmres what |
call “unintended ethnocentric commitment” (Asoutiiiar? 25-63) both in
inquiry and human interpersonal relationship. Tplienomenon ensues the
moment actors seek to encounter the world with #ariged mindset.
Unintended ethnocentric commitment is unfortunatglite widespread today
even within the academia. | consider its impactersgvere than that of the
much discussed “value-oriented bias” in inquiry.eCxf the major reasons for
this is because we are dealing here directly withitnpact of clannish and
ethnic mentalities on inquiry, and as these haeedépacity to complicate
coexistence of peoples in a world of globalisatiomave tried to work out the
major features of this phenomenon by referencén¢ocbnceited way many
so-called Western philosophers and scientistsedtathose they identify as
non-Western philosophers and scientists (Asouzuarfh 25-192). | call the
phenomenon an “unintended intrusion” “because theexery indication that
in spite of the declared goodwill of many researstend thinkers to steer the
course of scientific objectivity in their philosaphl endeavours, there are
often worrisome traces of unintended ethnocentsioraitment in their minds
and thinking. These are some of those biases @rifiom our value
commitments; most especially because of the exeegsiportance we attach
to matters that concern us most, and matters mglati our ethnic and tribal
affiliations. In most cases, in doing philosophy wften wish to uphold and
defend our ethnic and tribal identities and valnesnatter how hard we try to
steer an objective course” (Asouzu, lbuanyidandgd. 18/e see this
phenomenon very pronounced in the so-called “Blattiena” debate which
has polarised and is tearing apart academic deliatedSA (Asouzu,
Ibuanyidanda 110-112). The same thing holds tru¢hi® debates surrounding
the so-called “the Philosophy of Stolen Legacy” antCopy-Cat
Philosophy” (Asouzu, Ibuar?, 30,36, 287-292). Hewgientific
combatants waste precious time and energy contiraglieach other
and adducing evidence to demonstrate the indenadistconcerning
the origin of philosophy. Worst still is when thagcuse each other of
theft. Here, they forget that all ideas, just ldtehuman values,
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originate in mutual complementary dependence ddtakeholders. This issue
of “unintended ethnocentric commitment” is quitedespread also in the way
African philosophy is conducted. This is most esubc evident in the
ethnocentric-induced style of philosophising, whemany African
philosophers endeavour to reclaim uncritically theiltural patrimonies in the
name of philosophy. This type of philosophisingeigdent in the works of
Tempels, Kagame, Okere, Ramose, Iroegbu, and thereelaimed ethno-
philosopher, Nwala (Asouzu, Ibuanyidanda 176-2Bdat? 36-101).

Knowledge at the service of ideology and the paraaoof irrationalism of
reason

Aristotle’s commitment to a philosophy of essen@enit difficult
for him to present, convincingly, metaphysics, White calls “first
philosophy”, as the very ideal of wisdom. If now fam “the wise man must
not be ordered but must order, he must not obeyhanobut the less wise
must obey” - a position quite in tune with Plateltist idealism (Boyd
William, Plato's Republic for Today 95-110), theagquisition of wisdom
entails, among other things, all the processesatktmiuse knowledge as an
instrument of subjugation. If it is the prerogativewisdom to command and
bring the less wise to obedience and subjugatien Aristotle's wisdom has
the unavoidable connotation of arrogant placemdnkrmwledge at the
service of power and ideology. Worst still is thetf that it is not in the
character of such knowledge or wisdom to compromiseomplement. On
the contrary, Aristotle's wisdom is not bound tewplhe less wise; it is the
less wise who is bound to obey the wise whose padive it is to command
and not to obey. This understanding of wisdom oovledge is clearly
echoed in the maxim “knowledge is power”; a sayattyibuted to Francis
Bacon and one which stops at nothing in misusingwiedge as a veritable
expansionist instrument of conquest, subjugatiod domination. Many
associate this doctrine with what is referred totres triumph of “Western
rationality”. Many see this doctrine clearly refled in Aristotle's political
philosophy, when he, according Ballmayropines that "barbarians should
be governed by the Greeks”; a conviction which atiog to Dallmayr
“furnished welcome support to his Macedonian pépixander when
he embarked on his far-flung military conquest angerial ventures”

(Dallmayr, Empire or Cosmopolis? 53). For Dallmayr
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“the main justification for this claim was the Gkse (supposed) greater
rationality and self-control as compared with tharbarians” (Empire or
Cosmopolis? 53). As this relates to contemporaryldvpolitics, Dallmayr
sees the same Aristotelian mentality being fosténednost Western powers
as they seek to be in control of most things sjiateand most especially
nuclear weapons, under the supposition that theypealhave the higher
rationality and needed self-control to use themperly. Here, Aristotle is
sometimes described by Westerners as “the mastdl who know” (Asante,
The Afroentric Idea 8), so that Richard Tarnas'ktthe Passion of the
Western Mind”, which seeks a deep affinity betweerstotle and what is
celebrated as “Western rationality”, became arainisbestseller, the moment
it hit the bookstands.(Tarnas, 55). This notwithdiag, any attempt to
monopolise reason by any person or groups of iddals leads invariably to
the paradox of irrationalism of reason, where in @agerness to claim reason
for ourselves alone we negate the fact that ressaruniversal attribute of all
beings that are rational. Commitment to a philosopli essence easily
induces to paradoxes and contradictions of this.typ

If philosophy must remain love of wisdom and truthmust strive beyond all
paradoxes and contradictions. In this case, it mhesta philosophy of
complementation and not one of rejection and ekangss. Here,
philosophy has the duty to demolish all forms afakbgy and ethno-centric
inspired understanding of the world that negate ttea of mutual
complementary relationship between all existenitres.

4, Fundamental Existential Challenges of Philosogh

Tension-laden human existential situations

It is necessary to emphasise that the tendenchdoran beings to
relapse to extreme, exclusivist polarising measumeseeking solutions to
problems is not something peculiar to a philosophgssence, which merely
served as model for all tendencies to relate tonbid with a mindset that is
exclusivist and divisionantf all matters of philosophy have to deal with
the type disposition or mind-set with which we eads reality, then
all types of philosophies are subject to the samiterion of
legitimisation. Here, any undertaking that steéns course of
philosophical orthodoxy and claims to be wisdoms ha fulfil the
minimum criterion of abdicating @on-conciliatory bifurcating, divisive
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absolutistic type of mindset.

Unfortunately, this criterion has to contend witheoof the most
severe challenges to which our existence as hureengdis subjected. This
challenge subsists in the fact that the tendensgéothe world in a polarised,
exclusivist, non-conciliatory mode is something mlgeentrenched in our
being and consciousness. Fundamentally, human $éémgl to secure their
interests first, in the course of which they tendhégate the interests of others,
due to the challenges of our primitive instinctself preservation, which we
share with other lower creatures. They devisehalkable strategies to secure
their interests first. However behind most of thegategies is a maxim that
impels their actions and convictions. Generallynan beings act after what |
call the super maxim, which states: “The nearerhigiger and the safer”. In
keeping with this super-maxim, we assume in ouioastthat those persons
and things nearest to us are better and saferaspmeof their belonging to us
intimately i.e. because they are nearest to ussetlae our kith and kin,
members of our community, our clan, members of extended family
system, members of our race, tribe, sex, religitmse from out local
governments, our states, our churches, those wér@ stome sort of intimate
affinity with us, etc. (Asouzu, Method and Prineg) (2005 edition) 78, (2004
edition) 69; Asouzu, Ibuanyidanda, 317-323; Asoumu)seeking to preserve
their interests first at the cost of other stakdbm human beings, at the same
time, devise measures to negate the interestsosttbthers they adjudge a
threat to their most cherished interests and fas tkason they become
exclusivist and intolerant. The impact of thisngitive drive on our being is
all the more enhanced due to the fact that all mumdstential situations are
ambivalent and tension-laden. For these reasomshaing is fundamentally
bi-polar structured. This is most evident in oupaeity to affirm and to
negate, to preserve and to devastate, to constndcto destroy, to say yes and
to say no, all at the same tindsuthentic existence, from which authentic
philosophising springs, entails therefore the ciypdo equilibrate the
tension arising from the inner recesses of our oéna way that
guarantees mutual coexistence of all units withaftamework of the
whole. Regrettably, again, steering a course of ualut
complementation and harmony is not always an easl, tsince all
human existential situations in addition to beimgbéavalent have an
inherent dimension of what we call in Igbo languigeamkpuchi anya
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(the phenomenon of concealment): Literally thisistates to: “the thing that
covers the eyes” or “the thing that impairs visidhthe ambivalence points
at the double capacity of our interests and theldvan general, the
phenomenon of concealment (ihe mkpuchi anya) paitour ability to
mismanage this ambivalence. In all existentialagituns, actors are constantly
exposed to the dangers of error of judgement im te&tionship to the world,
due to this ambivalence and ihe mkpuchi anya. Wimenter an instance of
such an error of judgement when, in our encounittr the world, we usually
believe that “the nearer the better and the safad adopt this as a general
principle that guides our action. Generally andurelty, we perceive and
adjudge those nearest to us better and saferhisutnust not always be the
case since those nearest to us are not alwaysfbst sind best. (Asouzu, The
Challenges of Super-maxim to Judgment and Actigng, It is due to our
disposition to commit errors of judgment of thisdj that actors also have the
innate tendency to resolve conflicts in a one disimTal absolute mode and
by recourse to extreme and polarising measuresi Evee mkpuchi anya is
an existential condition that impacts on the indiindl, it can evoke a depraved
exclusivist, non-conciliatory collective conscioess, when concerned
individuals unite in pursuing certain interestsytisherish most.

The act of existing (I di) misunderstood as theapacity to be alone ka s?
m? di

: Grappling successfully with the challenges posedohy tension-
laden ambivalent existential situations and ihe uckp anya (phenomenon of
concealment) can be decisive for the type of pbjpby and science we
pursue, the type of society and human interpersoelationship we are
capable of building.

One of the most adverse effects of the challenggngrfrom the
phenomenon of concealment (ihe mkpuchi anya),sicédpacity to becloud
our intellect. It is another way of saying thaistbhenomenon has the capacity
to twist our consciousness and induces us to percand interpret
reality always depravedly. In this case, it indugego always interpret
situations only to our advantage and ignore outtlygthe interests of
other stakeholders and some of the most severegoesces ensuing
from our actions. When this happens, we tend togiee reality in a
disharmonious, exclusivist, polarising mode anditaiso to
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interpret the act of existing (I di) or to be, mestfishly, as the capacity to be
alone (ka s? m? di). For this reason, human ctesds is easily perceived as
a ceaseless struggle between irreconcilable omgsoditis in this way that ihe
mkpuchi anya can intensify the feeling that we loag alone without the help
of those we identify as inconsequential and displeles Such feelings are all
the more intensified the moment the ego perceitgedf ias better than others
due to certain momentary advantages bestowed rbyngstances, such as
position, technological achievements, learning, @owaffluence, sex,
religious and political affiliations and all thosenditions that can make us
feel superior over others. Due to this feelingueviority over others, the ego
is immediately misled to believe that it is alsawevise, very crafty and
capable. Besides, the ego starts to see itsefifeaglisolute architect of its own
achievements. Such an existential condition indutcks feeling of
omnipotence and omniscience. This is the momengguealso starts having
the feeling of absolute certainty, absolute seguitd invincibility. Since the
ego believes that it can achieve everything aldheglso seeks absolute
privileges over other stakeholders whom it perceivas inessential,
inconsequential and dispensable. Because the plesrmomof concealment
makes us believe that we are completely differemhfother stakeholders, we
equally believe that we can act quite unrestrainethis is equivalent to the
ego elevating itself to an absolute exclusivistsssting essence capable of
existing without other stakeholders; quite remiaigcof Aristotle's essence or
substance that does not need the accidents tessud& can then understand,
why in asymmetrical situations of power imbalantese who have the
advantage of power often consider themselves suitauntouchables and
also seek to lord it over those they identify askyainwise, accidental and
inconsequential.

The paradox of human existential situations

Since our tension-laden existential situatibesloudour reasoning
and twist our consciousness, they easily also Magmd exaggerate
our needs, build unfounded fears in us, make umaginative and
conceal our responsibilities from u8nce caught in this disposition or
mindset, actors in seeking to secure and preshnieihterests easily
resort to very extreme and often very irrationalanee thinking that
these are the most viable ways of upholding theistm
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cherished interest. So blinded, in their eagertesghold their interests by
recourse to very questionable and often irratianakns, they often also
succeed in putting the social order on its head,this notwithstanding, they
persist in their actions thinking that they areiragtwisely. When now the

social order has been destabilised and tensiosg,adue to the irrational
means actors adopt in seeking solutions to th@blpms, they start raising
alarm and start complaining about the precarioussradsthe situation. In

making such complaints and raising an alarm, thasilye forget, because
beclouded by ihe mkpuchi anya, that precisely thegsgeme irrational

measures they consider most appropriate are thecegises of the problems
they are complaining about.

Here, we see how due to the impact of the phenomeroihe
mkpuchi anya (phenomenon of concealment), it is aleays immediately
evident to us that we can be the very cause ofetlvesy problems that are
weighing us down. In such situations, it is notaa clear to us that precisely
our personal anti-social acts are the very caugetheo problems we are
complaining about. Taking Nigeria as a typical eplanwe are faced with a
situation, where, precisely, those things we condamd abhor, those things
which almost everyone says is wrong, is what alnes&ryone persists in
doing, and at the same time complaining about tb@wsequences. This is a
paradox and the tragedy of human ambivalent existesituation, as this is
complicated by ihe mkpuchi anya (phenomenon of ealmeent). It is a form
of corruption of the mind, which hardly gives thitim any chances, and
which can force even the strongest and keenestefo knees. Here, we see
how in spite of our knowledge about a given conditihat is precarious, we
can hardly undertake something tangible to addte$ge complain about it,
but find it irresistible to do what we condemn a®mg. This notwithstanding,
we hardly believe that we are the cause of thelpnotand this is why we
complain to anyone who cares to listen. As thiasted to individuals and to
collective group consciousness, we always seekttonalise the situation by
looking for excuses and scapegoats. In looking tdevahe outside, we
demonstrate a culpable ignorance that can onlynidenstood be reference to
the character of the phenomena that hold us doWis.i3 a typical case where
one can be the cause of one's problems in fulliigind can still not have the
capacity to take responsibility for one's actiohisTis the paradox.
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Here in Nigeria today almost everyone is an ungaimxpert in
almost all problems of our nation. Who does not éeerqualified to take one
leadership position or the other, when the neeska? Which of us does not
know the best theories and solutions to some ofrmast teething problems?
Put up a debate today on how best to manage ouhaweworthy lives and
institutions, you will be surprised by the calilwieenlightened input you will
get. But most actions which we perform contrarydemands of common
sense put a big question mark on our claims toréigpe and to our sincerity
of purpose, and, unfortunately also, on our sarditys a typical situation
where one seeks to deceive oneself, tells ones$ielfaad thinks that this is the
best and wisest existential strategy; over and elatvone thinks that one is
very smart and crafty.

The global scene is not even better: the worldkpagainst hunger
and inequalities, but those who have the advantagewer use this to make
life unbearable for the weak and underprivilegethe Tworld speaks out
against violation of human rights, condemns extsemi condemns
dictatorship, but those who think that it is thenpigative of the wise to order
and to command, put mechanisms in place to uphwd supremacy and
primacy at the risk of sounding contradictory. Mwerld has expert theories
about economic discrimination and exploitation; wbhasymmetry in labour
and employment conditions and opportunities, aimeeédom of movement
and immigration, but very stiff legislations andtiémmigration and labour
laws are again put in place to protect what mamgegiee as their privileged
interests and in the event they undermine the igls they seek to protect.
In our eagerness to explore our freedom to thedstllve embark precisely on
those measures that put our lives in perpetualetaraf extinction. Since the
ambivalence of our existential situations enhanges optimism, and the
phenomenon of concealment (ihe mkpuchi anya) makdslind concerning
our limitations, we easily operate with false hope8eving that all problems
can be solved given the time and requisite teclyyldiere, we may be
wrong, because, in most cases precisely those msasue employ to uphold
our interests at all cost are the very measuresrétemund and threaten our
right to exist.

Looking at these widespread existential paradokeitomes very
clear that hardly any human problem is a localipeasblem. Those who
think that the problems of corruption, nepotisngfgiaziness,
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injustice, violence, greed, embezzlement, briberipalism, wastefulness,
recklessness, insincerity, negligence, 419, rdligidanaticism, clannish
mentality, racism, cronyism, scientism, terrorisplundering of national
wealth, insatiable appetite for material possessama all forms of irrational
extreme tendencies are typical problems of anyoregf the world must think
again.

These are universal human problem that have to déal the
structure of human consciousness which always siéeksutonomy outside
the foundation of its unity. They are universal lmproblems, just as the
phenomenon of excessive self-interest is a humahblgmn beyond races,
nations and religions. Where we are not able toagarour tension-laden
existential situations well, we are likely alsodevelop a divisive exclusivist
type of mindset which evokes those problems we mabhtth this we can
clearly see the psycho-pathological dimension o {roblem of any
philosophy that makes recourse to extreme measurasdressing the world
and reality in general. This is why most diffice# raised by a philosophy of
essence can be addressed adequately within thextafita philosophy of the
mind putting into consideration the fact that phkdphy is all about
inculcating the correct type of mindset and disfimsi How to come to grips
with this falls within the domain of the pedagaiand psycho-therapeutic
function of ibuanyidanda philosophy.

We can now understand why the problems associgtadAristotle's
philosophy of essence are universal human probléatshave to deal with
human inability to come to terms with the demanflsoar tension-laden
existential situations. For this reason, any ofcas be confronted with the
same problems anytime and anywhere, either asngair as perpetrators.

5. Addressing the Subject-object Tension And Dichtomy

Ibuanyidanda and the Philosophy of Essence

If by recourse to a philosophy of essence the huotarsciousness
easilybecomes a victim of its tension-laden ambivaletuasions and
ihe mkpuchi anya (phenomenon of concealment), thestipn then
arises: How can actors relate to the world in vavwovercoming the
divide and tension generate in human consciousiessanswer this
question adequately entails looking for a stratBgyaddressing the
major shortcomings of a philosophy of essence whiigning its
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benefits.

To start with, there is need to recognises tloe tzat the ultimate
idea of being is very constitutive in our undersiiag of reality and in our
relationship to the world. It is the very ideattligives science and society
(Asouzu, African Metaphysics and Challenges of &m@¢. In this point
Aristotle is right when he points at the fundaméngémduring and ultimate
character of the notion of being. However in seghkmarrive at this ultimate
enduring idea of being, all the means needed tainaft must remain
harmonised with the ideal it enshrines. This is meh&ristotle's approach calls
for an overhaul. If for Aristotle metaphysics whittheats universally of being
as being, is the study of substance or essencahitot do this successfully if
essence and accidents are conceptualised as ifatleegituated at diverse
regions of being.

In other words, in doing philosophy or metaphysit&re must be
the possibility to relate being to its attributagtie most natural way, and such
that makes it possible for us to uphold a harmahisgea of reality.
Furthermore, it is only by recourse to such a hauised idea of being that our
idea of science and human interpersonal relatipnsdu remain complete and
harmonised. This can be achieved if there is a Wy relate essence
(substance) and accidents, ends and means, plaetésmn and theoretical,
practical reason and technical, such that in thegtisation they are mutually
harmonized (Asouzu, Eine Analyse und kritische Be#wey; Kritische
Betrachtung der konstruktiven Wissenschaftstheori®6-111). Any
philosophy that can help us achieve this must kiedpego perceive reality,
and the world in general, in a complementary miyubbrmonised way.
Besides, the method of such a philosophy shouldatbequate towards
penetrating and understand the internal workinghefhuman consciousness
in view of addressing the tension thereby generdtbis is important because
such tension is the major cause of the subjectedlgizide and dichotomy.
Such is the character of Ibuanyidanda philosophy.

We can then say that lbuanyidanda philosophy isanstendent
complementary comprehensive systematic inquiry itite structure and
dynamics of human consciousness as to determineeéts®n for the subject-
object tension and dichotomy by reasonwdfich the ego always seeks its
autonomy outside the foundation of its unity. It 48 attempt at
addressing this tension with a view to providingrkedole solutions
towards its containment in a complementary comprgilve mutually
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harmonised fashion.

Contrary to a philosophy of essence which derivesmf a
metaphysics that polarisation and absolutises &spéceality, the major task
of an ibuanyidanda philosophy is to show how aeysttic hon-absolutistic
metaphysics is possible; it is an attempt at shgwiow the ego can relate to
reality in a mutually harmonised non-absolutistiada.

As this relates to the legitimising role of philpsy as the ideal of
science, Ibuanyidanda philosophy wishes to show ti@vpropositions or
statements of any given science, intended for muntaterpersonal
relationship, can be validated, both to the insigel the outside, without
falling into the three fold trilemma of infinite geess, of circularity, and of
arbitrariness (Hans Albert, Traktat Gber kritistWiernunft 11-15). Since all
sciences claim to foster human happiness, ibuangia@hilosophy wishes to
show how this task of legitimisation is a respoilisjomutually shared by all
the sciences and not one that is reserved spélifiogphilosophy. With this,
ibuanyidanda philosophy shows that there can bk aaavergence in the
subject matters of diverse sciences, contrarydmirations of a philosophy of
essence for which the subject matters of the dévecsences are at odds with
each other.

Hence, ibuanyidanda philosophy wishes to demomrstratv unified
statements about being and the world in generalbeapossible, within an
integrated systematic framework, and one that alfneedom of expression
and which considers all things adequately, the nfiegtation of their
historicity notwithstanding. Generally, ibuanyidanghilosophy wishes to
show how philosophy, as wisdom, can play its legging role, both
theoretically and practically, such that relapse eixxtreme measures in
addressing reality and human interpersonal relgkipncan be curtailed and if
possible eliminated.

If now a philosophy of essence polarises realitylanyidanda
philosophy explores a method and principles foresim@ng the real and the

ideal, the essential amtcidental into a system of mutual complementing

units. It is a challenge to show how philosophy can beuatt to all
units constituting a whole, such that the esseantiml accidental, the
necessary and contingent, the universal and thear, the absolute
and relative, the conservative and the progres#ieeconstructive and
the deconstructive; both the consequential andnseguential, both
the essential and inessential, both the real amdidbal, both the
transcendental and world-immanent, can more ebsily

101

FILOSOFIA THEORETICA Vol. 1 No. 1 Dec. 2011

grappled with within the same framework.

When ibuanyidanda philosophy performs this taskminediately
portrays itself as that undertaking that seeksetweprate and explore the idea
of being, complementarily, in the dynamism of iismediacy and considers
all things that exist as missing links of reality.

Philosophy the science of missing links of reality

Ontology means the study of being, just as biologans the study
of living organisms. The designation “ontology” used to bring out more
properly the subject matter of metaphysics. If tatie-based metaphysics or
ontology seeks an unmediated access into the natforbeing in its
essentiality, Ibuanyidanda ontology attempts toeprette and grasp being, and
with it ultimate reality through mediation or viket instrumentality of mutual
relations. It is for this reason that while a pkdphy of essence in
approaching reality seeks to divide and polarisébuanyidanda ontology
seeks to harmonise, complement, and unify the same.

The concept Ibuanyidanda draws its inspiration fthenteachings of
traditional Igbo philosophers of the complementaygtem of thought. The
closest English equivalent to the word “Ibuanyidhis “complemenatrity”.
Danda are ants that have the capacity, in mutuglerttience and
interdependence, to carry loads that appear bigget heavier than
themselves. What this implies is that they can swmm very difficult
challenges when they are mutually dependent on eattler in the
complementation of their efforts. Hence, traditiofgbo philosophers insist
that: ibu anyi danda (no task is insurmountable danda). It is from this
synthetic idea “ibu anyi danda” that served a heigripre-scientific function
within the context of traditional Igbo experiend®at the synthetic-analytic
concept “Ibuanyidanda” is derived through abstmact(Asouzu Ibuanyidanda
11).

It is precisely this idea of mutual dependence iatetdependence in
complementarity, that is negated by any philosophyessence. Within an
Aristotelian context, reality can be representedally by recourse to the
concept of essence or substance which does notitseaccidents to subsist.
For this classical idea of being, therefore, theaiomo of being is
indefinable since it is only being that subsistsd @&ndures (Van
Steenberghen, Fernand. Ontology 23; Dougherty, &inn
Metaphysics 35). In other words, there is no inediary
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between being and its negation. This is why withis context the negation of
being is nothingness. Due to its Aristotelian figethis classical notion of
being shows its glaring disjunctive and exclugifiavour. (Joseph, H.W.B.
An Introduction to Logic 181-182; Stebbing, L.S.Modern Introduction To
Logic, 69-78). In Ibuanyidanda philosophy, | seetherwise. Hence, | dare
define the idea of being; here | claim that beimighiat on account of which
anything that exists serves a missing link of tgaln other words, within an
Ibuanyidanda context reality presents itself toagsmissing links of reality
within whose framework the idea of being reveatelft and is defined. |
designate as “missing links”:
“diverse units that make up an entity within the

framework of the whole and as they are complemiytar

related. They are all the imaginable, fragmentstsun

components, and combinations that enter into our

understanding of any aspect of our world. Theyase

all the wunits and combinations necessary in the

conceptualisation of an entity or of the whole. $hu

missing links are, for example, thoughts and tloaigjints

of thoughts. They are diverse modes of manifestatid

being in history. They are categories and the categ of

categories. They are the units and the units ofsuni

entities and the entities of entities, things dmthings of

things. They are ideas and the ideas of ideasastthese

can possibly be abstracted and related to each athe

conditions of possibility of their perfectibilityni a

harmonious systemic manner” (Asouzu, Method and

Principles (2005 edition), 285-286; (2004 editiofY,7-

278; Asouzu, Progress in Metaphysics: The Phenomeno

of “Missing Link” 82-91)

For lbuanyidanda philosophy, therefore, to be isbé&in mutual
complementary relationship (ka s? m? adina) andetgtion is to be alone
(ka s? m? di) and not nothingne$#iis is why it is a tragedy to locate the
essence of existence in the capacity to be alkae? m? di); in the
capacityto act outside of the framework provided by all smg links
of reality. In this sense, the act of being anchviitexistence, is all it
takes to affirm that anything that exists servesissing link of reality
towards the joy of being. With this, ibuanyidandisives to supersede
that approach to reality were the idea of beinglmaequated to being
alone ((ka s? m? di). By this, | affirm tHaging is dynamic in a
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complementary sense and not dynamic in a world immanent pre-
deterministic sense. It is very important to rem#rt commitment to this
repugnant idea of being in the dynamism of its donnmanent pre-
deterministic concomitancy is very widespread imig&fn philosophy today,
due to devastating influence of what | call the rfipelsian Damage” among
many African philosophers. (Ibuar? 74-101).

The major task of any philosophy subsists therefare the
harmonization of our perception of reality in tlaed of a world that presents
itself as varied and fragmented. This task can dmraplished within the
context of a philosophy whose goal is to harmomisd complement reality
instead of one that seeks to divide, polarise afuddate it. It is within such a
context, that we say that philosophy is the sciesfomissing links of reality
as against a philosophy of essence for which phjllbg, as wisdom is a
science of pure essences. We can then understhpdaw ibuanyidanda
philosophy is the very limit of a pure empiriclsised and pure rationalist-
based truth claims. By so doing an ibuanyidandatepmiology challenges the
validity of a pure empiricist or a purely ratioisalbased epistemology, as
these form the foundation on which the ideologteakion that overheats and
overshadows scientific debates is located. Hereawer that all matters of
knowledge both in their genesis and further dgsalent are complementary
(Ibuar? 242-255).

One can then understand our contention that ingemesis and
perfectibility of our ideas, members of the humamily are interminably in a
relationship of mutual dependence and interdeperedencomplementarity. It
is for this reason that we aver that the debatecerming the origin of
philosophy, and with it the “Black Athena” debatbat have polarised the
Eurocentric and Afrocentric camps are ethno-centriduced excesses far
removed from genuine concerns of science (Asodmarlyidanda 110-114,
Ibuar?, 287-292). The same can be said of mucthefdebates based on a
positivist induced rationality that seeks to do gwaith a metaphysical
knowledge. Contrary to the pretension of these sjmgo camps,
Ibuanyidanda, as a philosophy of mutual complentiemtais of the view that
Philosophy originated neither in Greece nor in Egyjs wisdom, it is an
exercise in mutual dependence of all missing liimksheir complementary
interrelatedness. Hence, all cultures, peoplegstatibes, sexes, languages,
nations, religions, political affiliationstc. are in mutual complementary

104



FILOSOFIA THEORETICA Vol. 1 No. 1 Dec. 2011

indebtedness to each other, in their privileges maggponsibilities. For this
reason, Ibuanyidanda philosophy avers that all $oahideas and modes of
knowledge, in their excogitation, in their acquait execution and further
development are complementary. Ibuanyidanda thesupa an idea of mutual
indebtedness and interdependence in complemenitadtyvay that makes the
issue of who takes the credit, for example in adpation line, more
manageable. Just as a philosophy of essencedhsiders being indefinable
has as its subject matter all things that existaiffiar as they are pure essences
or being as being without qualification, ibuanyidarphilosophy likewise has
as its subject matter all things that exist, bsbfar as they serve each other
interminably as missing links of reality.

If now the strategy of a philosophy of essencedaadlivisiveness in
human interpersonal relationship, this is a sudécation that its claim to be
wisdom is one where theory and praxis are at veeamith each other. For
this reason, Ibuanyidanda philosophy sees as oite pfimary functions the
need to restore the broken unity between theorypaaxis.

Harmonization of theory and praxis

A philosophy of essence targets human action dutheoimpact
theories have on action. To revise the exclusiviegemonic impact arising
from a philosophy of essence on human action enpaitsuing a philosophy
of complementation that is valid both as a theoattand as a practical
philosophy. In Ibuanyidanda philosophy we have sacphilosophy which
seeks to harmonise theory and praxis through itciptes, imperative and
what | designate as the “truth and authenticityecion”. (Asouzu, Method
and Principles, (2005) edition, 281-285; (2004 iedjt 273-277). | call the
metaphysical variant of the Ibuanyidanda principtee principle of
integration. This principle claims: “Anything that exists seneasnissing link
of reality”. The principle of progressive transfation serves as the practical
variant of this principle. It states: "All humanteams are geared towards the
joy of being”. The imperative of ibuanyidanda pisibphy states: “Allow the
limitations of being to be the cause of your joWhereas the truth and
authenticity criterion states’never elevate any world immanent missing
link to an absolute instance”.

What is striking about the principles and imperatdf Ibuanyidanda
philosophy and its truth and authenticity criteristhat theytay much
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emphasis on human insufficiency, while bearing indrhuman determination
to absoluteness and comprehensiveness in his futference. Thus,
Ibuanyidanda philosophy seeks to show how the &éssand accidental, how
being and its various modes of expression formnéegrated complementary
whole. Here, we wish to show how being becomesifestnas the authentic
mutual joyous experience that unifies all missiimkd in the service they
render to each other. This is the joy of being,alvtiecomes accessibly as the
experience enshrined in the affirmation sustainalg authentically well
executed tasks, when we say in Igbo jide k' ijhug, in the affirmation, jide
k' iji we allude to the mutual unifying experiencef transcendent
complementary unity of consciousness arising frowa forms of the mind
(akara obi/akara mm?? or transcendent categoriesitf of consciousness)
which enable actors to be committed to the instght anything that exists
serves a missing link of reality. This transcendexperience remains the
ultimate end of all complementary or ibuanyidand¢ions and offers the
possibility of experiencing being truly and conefgt It becomes most
evident in concrete encounter with the oppositern#ds human subjects who
share similar experiences and interests with ettdr.o

6. Restoration of True Personal Autonomy Noetic mpaedeutic:
The pedagogical and psycho-therapeutic dimensions f o
ibuanyidanda philosophy
Fortunately, there are attempts at giving philosophmore human

face far removed from some of the excesses of lagaphy of essence. For

some, this can be accomplished through the rejectiovhat has come to be
known as dogmatic system-building type of philogopkhich for many

signifies commitment to a stringent polarising phdphical orthodoxy. This
shows how averse many have become to a philosdpbgsence. However,
ibuanyidanda does not see the solution in abandoainrejecting system-
building altogether, since for it the problem sgksiin the type of mindset
with which systems are built (Asouzu, Ibuanyidadda55). Determined to

avoid some of the excesses of a philosophy of essenany seek to steer a

course of a more liberal democratic philosophy wtwe that unifies. How

successful such approaches can become dependsvoraderuate their
methods are towards addressing the conflict ari$iogh the structure of
human consciousness. Here, many believe thautiject-object tension and
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divide and most especially the chasm existing betweeing and its attributes
can be bridged very easily by recourse to varimeshods of discourse and
dialogue. In this connection, Wilhelm Kamlah andauP Lorenzen
(Kamlah/Lorenzen Logische Propadeutik), spoke bk meed for a logical
propaedeutic as a precondition for all modes dabmal discourse. Kamlah
and Schwemmer (Kamlah, Philosophische Anthropologsehwemmer.
Theorie der rationalen Erklarung), in their constitism, envisaged a logical,
linguistic propaedeutic of a constructive type,aaprecondition for rational
discourse concerning goals and norms of actiorh@ “tultural sciences”.
Having similar intentions of overcoming a philosgpbf divisiveness and
polarisation, , intercultural philosophy (lbuanyidia, 28-43) pursues a
cultural philosophy that seeks to unify diversetunds through its methods of
dialogue and polylogue. Both constructive philogopbf science and
intercultural philosophy share the similarity thhey see the need for a
conducive condition to be created for the succéssp form of discourse or
dialogue as means of addressing the issues relgtisgbject-object divide
and tension. Whereas constructivism locates sucbnaition in following
methodologically pre-constructed logical and semcantles, intercultural
philosophy, on its side, locates this in followingles guiding dialogue or
polylogue. By following this route, they forget thall human existential
situations are ambivalent and have the inherenedgion of ihe mkpuchi
anya (phenomenon of concealment). Where theseedgatly existential
conditions are not first addressed, chances atetlieg have the capacity to
render all pre-constructed rules ineffective. Besjdffering preconditions for
the success of discourse, constructive philosopbiesxience, on their side,
are firmly committed to the distinction between frimacy of the practical
over theoretical or technical reason; a positiont gu consonance with
Aristotle's philosophy of essence and division.

Generally, one can say that most recent attemptsonye major
European philosophers to steer a course quite rethfrem a philosophy of
essence has to be greeted with joy. However ifammees to think of it that
most of them are still caught in the web of unidieth ethno-centric
commitment in the way they do science and philogpfifere is every reason
then to conclude that they still have a lot of waeokdo (Ilbuar? 25-36). In
other words, it is not always easy to renounce ragunciliatory, conceited,
polarising and discriminative type of mindset
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acquired through long years of education, sociitisaand indoctrination

(Ibuanyidanda, 24-70). Since for Ibuanyidanda ufahy the problem has to
do with the mind-set with which one relates to therld, there is need to
probe first into the conditions needed for the mindberform its functions

well. With this, we see why | contend that all reedtof philosophy have to do
with the mind or with the disposition with which welate to the world.

Where the correct disposition is not given, phifgdspcan hardly remain that
dispassionate self-less wisdom that it is.

It is for this reason that Ibuanyidanda philosojtsists on a noetic
propaedeutic or the pre-pedagogy of the mind oradruneason itself as the
condition of possibility for all rational and ethic discourses, and for
authentic human action (Asouzu, Ibuanyidanda 80-8&)th its noetic
propaedeutic, ibuanyidanda philosophy pursues tipeeconditions for
authentic rational human actions and statementgirgeevalidity within
frameworks of mutual interaction. Where the minthéslthy chances are that
it can enable interlocutors and actors carry oudlthg and successful
interaction. With this, we arrive at the pedagobiaad psycho-therapeutic
dimension of ibuanyidanda philosophy by reason bittvit seeks to address
the subject-object tension and divide inherentuman consciousness in view
of containing these.

By noetic propaedeutic, | mean a pre-educationhef mind, and
human reason with a view to overcoming the brokeityuin human
consciousness caused by the challenges of theotelsglen human
ambivalent existential situations and ihe mkpuchiyaa (phenomenon of
concealment). Through such a rigorous propaedeatimrs are enabled to
define their interests within the ambit of all nings links and to know reality
in its true and authentic constitution. Thus, thajon task of a noetic
propaededutic is to help the ego eliminate this énolnity and to help restore
the subject to true self such that it can affirsightfully that to be is to be in
mutual complementary relationship with all misslimis of reality ((ka s? m?
adina). It is the moment actors succeed in affigrtimeir being in this way,
that we can say that they are living in the truesseof the word. It is the
moment actors succeed in affirming their being initthe framework of all
missing links that it becomes evident to them #tet to be is not to be alone
(ka s? m? di). On the contrary, they become conscaf the fact that to be
entails all the processes
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needed to overcome the demands of uche/obi akéte, agh?gh? or uche ka
s? m? di (negative wisdom or intelligence, hegemoar exclusivist type of
mindset), which is the seat of all negative act$ exclusivist tendencies. It is
by reason of the same insight that they strive ydwtb act from the
promptings of a complementary comprehensive typmiofiset (obi/uche ka
s? m? adina). Where such transformations take jp&ters would come to
recognise authentic existence as the capacityam fgll self-knowledge in
the process of which the challenges arising frore imkpuchi anya
(phenomenon of concealment) and human ambivalkrtgins are contained
(Asouzu, Ibuanyidanda 313-327).

Recourse to the transcendent categories of unity @bnsciousness (akara
obi/akara mm??)

Overcoming this existential tension and the phemame of
concealment (ihe mkpuchi anya), entails a returthefsubject to the inner
recesses of its being and consciousness, in vievexploring some of the
latent potentialities thereby imbedded and whi@reeded to equilibrate this
tension. To start with, although the tension geteefdy human ambivalent
situations and the phenomenon of concealment (ikguohi anya) can limit
our capacities, impair our perception of our exittd conditions, limit the
freedom and autonomy of the individual, nevertheglethe ego is not
completely condemned to its existential conditioBs. the contrary, the ego
has inexhaustible innate potentialities to changesituations for good. This
follows from the fact that the human person, in twable capacity of his
existence, is a being imbued with mechanisms thatamntee his happiness,
his predicaments notwithstanding. These mechargsma/hat we call in Igho
language “akara obi/akara mm??” or the transcendaegories of unity of
consciousness. They are transcendent because eleyhle mind go beyond
challenged existential conditions. In other worttiey are not transcendental
categories, even if they share in the dimensiotrasfscendentality (Asouzu,
Method and Principles (2005 edition), 142; (2004tied), 132). These
transcendent categories include: “absoluteness|ativity”, “historicity”
“fragmentation” or ‘'world-immanent predetermination“universality”,
“comprehensiveness”, “unity”, “totality”, and “futa reference”. They
indicate the innate capacity of the mind to alwags from the impetus
deriving from these
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categories. The mind or intellect shares thesegosates with all missing links
of reality, which in their relativity are determohéo absoluteness. As human
subject, even if these categories are innate tdeimyg, they can be rendered
ineffective, still, due to the challenges of hunzambivalent situation and ihe
mkpuchi anya. How we relate to these categoriesuinactive engagements
with other missing links goes a long way in detetimg the character of our
being, the type of society we build, the type oflggophy and science we
practice and the type and quality of actions wéaqoer.

It is the function of philosophy to bring to therdathe legitimising role these
categories play in our encounter with the worldgemeral. It is in fulfilling
this function, that Ibuanyidanda philosophy accdsty@s its pedagogical and
psycho-therapeutic functions. In performing thidiion, it portrays its
positive understanding of the nature of the humarsgn and the world in
general, their predicaments notwithstanding. In eothwords, their
insufficiency notwithstanding, the human person afidmissing links of
reality are destined for higher levels of legitiatien. This is precisely why in
other to uphold their authenticity, actors havenoounter all missing links in
full awareness of their relativity, historicity afichgmentation, while, at the
same time bearing in mind their ultimate determigmatto absoluteness,
universality, comprehensiveness, unity, totality] &uture reference.

First and foremost, it is in their relativity thatissing links, in their world
immanent predetermination, show themselves for wihatly are in the
ambivalence of their expression. It is within th@ntext that the phenomenon
of ihe mkpuchi anya beclouds our senses and impairsmagination in our
relationship with the world. In their relativity, issing links are fragile and
insufficient, but ultimately, they are determined tomprehensiveness,
absoluteness, unity, universality and totality intufe reference. It is on
account of this bipolar determination that humaindg® are subjected to
tension, in the first place. For this reason, ituldobe a big mistake to
encounter missing links only at one pole of thatedmination and worst still
merely as relative world immanent subjects and atbjeTo explore the full
potentialities of their being, actors have to emteuthem not only as beings
that are relative, but more so as ones determmeatbdoluteness, for example.
Where actors methodically and consciously try teoemter the world in
relativity and fragmentation, as aspects of authentistence, while
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bearing in mind the absolute reference of the wallct the same time, they
have the possibility of seeing themselves as meydats and the world in
general as transient. With this, the danger of laltisic ambitions and
absolutisation of the ego and of world immanentsinig links can be greatly
curtailed. The same is applicable to the tendencpdlarise missing links
which remain harmonised in consciousness due tofdabe that they are
presented to us not as purely fragmented subjecbjects but as beings that
are also destined to absoluteness. This is why hie imperative of
ibuanyidanda we demand: In all tension-laden exigtksituations allow the
limitations of being to be the cause of your jonal is to say, beyond their
insufficiency, missing links are destined towards higgher level of
legitimisation on account of which they constitutecessary dimensions of
our happiness.

In other words, the challenges of our world, invtsrld-immanent
pre-determination, notwithstanding, the world alwdas a positive role to
play in the determination of our happiness. Fa teason, adverse existential
conditions or existential challenges must not esoes for human being to
indulge in deviant acts; on the contrary, the wardits insufficiency and
fragmentation, even as a world that is vigorousiglienged, has all it takes to
uplift our being to the most exalted transcendeqteeience. Acting for the
joy of being presupposes, therefore, encountenmgrasping missing links,
not only, from the fragmentation of their expressibut more so, in full
awareness  of the absoluteness, unity, totality, iveusality,
comprehensiveness and future reference of theirermé@tation and
constitution. In other words, in all tension-ladexistential situations, the joy
of being can be guaranteed if in our actions weoenter world immanent
missing links, not only as fragmentary and relagwéties only, but as entities
destined for totality, universality, comprehensiges and absoluteness in
future reference. The openness of the future shiogvsapacity for all missing
links to evoke new, and quite surprising experiende other words, it is an
openness that holds possibilities for missing limksiew of perfectibility, of
full positive transcendence, of positive self-affation, of positive self-
transformation and positive self-actualisation, taktivity inherent in their
being notwithstanding. Without this future referenworld immanence would
be self-constituting and such that attempts by imjstinks to exceed their
relativity and fragmentation would always be seadfahting. It is in view
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of the future orientedness, which they bring towaedch other, that they
realize that there are viable alternatives in theef of difficulties and
deadlocks. It is on account of this future refeegrinherent in missing links,
that they can put their freedom into positive usd are vicariously ready to
grant the same freedom to others. It is on accofimur acceptance of this
future direction of our being that we dare askgaulphical questions and seek
answers dispassionately and veritably. Where thitiré orientation is
lacking, the temptation to elevate the ego to s ¢éaw giver, oblivious of its
ceaseless need for validation is always givers ¢in account of this character
of our being that we have the capacity to becors@lmful of our mistakes
and excesses, and for this reason seek amend @ivkfeess. By token of this
insight, we amass the courage to accept respabsiful our actions, most
especially as this relates to our failings that iategral parts of the tension
that threatens our being and all missing linkseaflity. To attain this level of
insight, the subject needs to be committed to teehanisms needed to attain
full personal autonomy.

Full personal autonomy through “ima-onwe-onye” (béng-in-control)

Restoration of full personal autonomy is effectgdtibe subject in
the act of ima-onwe-onye (being-in-control), as eedl it in Igbo language.
This is the highest form of self-consciousnessuphowhich the thinking and
acting subject comes to authentic personal ingigbtthe fact that to be is the
capacity to be in control of our tension-laden ®iifial situations and the
phenomenon of ihe mkpuchi anya (phenomenon of @memnt). In the act of
ima-onwe-onye- the ego experiences itself therefsea being-in-control
(onye-ma-onwe-ya). As the processes needed toldtanthe transcendent
categories of unity of consciousness into act akmelf-consciousness, the
act of ima-onwe-onye is referred to as the actxidtential conversion; this is
nothing other than the translation of the transeehdategories of unity of
consciousness into lived experience. It is ima-@wrye or being-in-control
in action. It is in the act of existential conversithat an acting and a thinking
subject is enraptured and such that finds expressiothe experience of
transcendent complementary unity of consciousnessitiw all missing
links.

When this transcendent complementary experiends fin
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expression in practical acts, actors in all exisatsituations seek to put into
practice the demands of these transcendent catsgas expression of the
demands of the principles and imperative of compglaiary reflection. It is
through this act of authentic self-consciousnessa{onwe-onye), that the
human subject shows the high level of freedom asiyht that characterizes
its being as opposed to the form of determinatibaracteristic of those
beings that do not have the capacity to grasp aterpret this tension
meaningfully. In the act of ima-onwe-onye or beingzontrol, we seek to
experience this tension meaningfully and interfiras an integral part of our
historicity and fragmentation which cannot be wislavay just because we
are rational and wise. It is in this form of meagfir, self-conscious
management of this tension that we show the typédwwrhan beings we
actually are, the type of science and philosophyaveecapable of practising
and the type of society and human interpersonatiogiship we are capable of
entering into. In the complementary transcendert aicima-onwe-onye,
actors come to full realisation that to be and xiste translate to being-in-
control of all tension-laden existential situationsthe evident insight that
anything that exists serves a missing link of tgal{ka s? m? adina) and in
total rejection of anti-ibuanyidanda mind-set kars?di (that | may be alone).
This anti-ibuanyidanda mindset is the same uched&BI?, uche agh?gh? or
uche ka s? m? di (negative wisdom or intelligefi@gemonic or exclusivist
type of mindset) that is at the foundation of dgdophy of essence; a mindset
whose prerogative is to command, to dominate, bjugiate, to absolutise and
to polarise. Actors attain the highest level oftttanscendent complementary
act of ima-onwe-onye (authentic self consciousn@sshe realisation that
consistent self-interest is anti-self-interest. éJexctor come to the full insight
that excessive acts of selfishness is contragia@ad always boomerang on
the actor. This is what | refer to as “ontologibalomerang effect” (Asouzu,
Ibuanyidanda 391-400). This is the moment alsalithi#éed character of the
super-maxim of “the nearer the better and the sagerexposed and the
validating character of principles and laws enhdrineour consciousness.
One can, therefore, say that in the act of ima-comee, the
contradictions and paradoxes enshrined in the atdrice of all human
existential situations and intensified by ihe mKpuenya are presented to our
consciousness very lucidly and the intricate conenges of the

113

FILOSOFIA THEORETICA Vol. 1 No. 1 Dec. 2011

bipolar character of our instinct of self-preseimatbecome equally very clear
to the mind. Besides, actors start to understati@érte impact of excessive
selfishness, and all anti-social acts on the comgumd. These processes lead
ultimately to the unmasking of the phenomenon ohcealment or ihe
mkpuchi anya such that actors start to see cleamnly distinctly what is
demanded and expected of them as rational creatiestined for higher
levels of legitimisation. When this happens, we ##t any actor acting in
full self-consciousness as being-in-control (ony&-omwe-ya) and under the
guidance of the transcendent categories of urigoasciousness can never
err culpably.

References

Albert Hans. Traktat Giber kritische Vernunft. J.BZMohr (Paul
Siebeck) Tubingen, 1980.

Aristotle. Topik, Bk. lI-1V, hrsg. von Dr. Paul Gike, Paderborn, 1952.

Aristotle. Metaphysica, Translated into English enthe editorship of W. D.
Ross, M.A., Hon. LL.D (Edin.) Oxford. Vol. VIII, S®nd Edition,
OXFORD at the Clarendon Press 1926. Online Edition.

Asouzu I. Innocent. ,Eine Analyse und kritische Betung der
Methode und des Prinzips der praktischen Arguntieota
Oswald Schwemmers*. In: Conceptus. Zeitschrift fiir
Philosophie. Jahrgang XVIII, nr. 44 1984. Verbaled
wissenschaftlichen Gesellschaften Osterreich.

Asouzu, I. Innocent. Kritische Betrachtung der kandiven
Wissenschaftstheorie. Erwdgungen zu praktisch-
philosophischen Konfliktregelungsstrategien. GeorgOlms
Verlag, Hildesheim, Zirich, New York, 1984.

Asouzu I. Innocent. Gedanken Uber die religiosdleroatik der
Gegenwart im Licht der Theologie der Religioneretd? Lang,
Frankfurt am Main, Bern, New York, 1986.

Asouzu I. Innocent. “Progress in Metaphysics: Ther®dmenon of

114



“Missing Link” and Interdisciplinary Communicatin in:
Calabar Journal of Liberal Studies, Vol. 2 No.&PBmber 1990.

Asouzu I. Innocent. “Science And African Metaphgsi&  Search for
Direction”, Paper presented for 20th World Carsgrof
Philosophy, Boston USA 10-16 August 1998
http://www.bu.edu/wcp/Papers/Afri/AfriAsou.htm

Reworked and Republished as ,African Metaphysice &hallenges of

Science®. In: Asouzu I. Innocent. lkwa Ogwe. Esg#nReadings in

Complementary Reflection. A Systematic MethodolafjicApproach.

Saesprint Publishers, Calabar 2007.

Asouzu I. Innocent. Effective Leadership and thebimlence of Human
Interest. The Nigerian Paradox in a Comple-mentary
Perspective. Calabar University Press 2004.

Asouzu I. Innocent. The Method and Principles ompementary Reflection
in and beyond African Philosophy, Lit Verlag, MUgist2005 . Cf. Asouzu .
Innocent . The Method and Principles of Complemsnt@alabar University
Press, 2004.

Asouzu I. Innocent. “Redefining Ethnicity Within H&€ Com-plementary
System of Thought' in African Philosophy”, in: R#nicizing
the Minds? Cultural Revival in Contemporary Thougkdited
by Thorsten Botz-Bornstein and Jirgen Hengelbrock.

Amsterdam/New York, 2006.

Asouzu I. Innocent. “Confidence-building as ConsuaterFoundation of
Praxis”. In: Asouzu I. Innocent. lkwa Ogwe. Essainti
Readings in Complementary Reflection. A Systematic
Methodological Approach. Saesprint PublishersaGat 2007.

Asouzu |. Innocent. Ibuar?: The Heavy Burden ofd&aiphy beyond African
Philosophy. Litverlag, Minster, Zurich, New Brunsii London, 2007.

Asouzu I. Innocent. Ibuanyidanda. New Complemen@myo-logy.

115

Beyond World-Immanentism, Ethnocentric Reductionnd a
Impositions. Litverlag, Munster, Zurich, New Bruvisk,
London, 2007.

Asouzu I. Innocent. “Humanistic Education, Techiggi@and
National Development”. In: Asouzu |. Innocent. kkwOgwe.
Essential Readings in Complementary Reflection.Systematic
Methodological Approach. Saesprint Publishersaat 2007.

Asouzu, I. Innocent. “The Challenges of Super-maonJudgment and
Actions”. In: Personhood and Personal Identity: A
Philosophical Study. Published by Nigerian Phifgsoal
Association. Snaap Press, Enugu 2010.

Asante, Molefi Kete. The Afrocentric Idea. Templenitkrsity Press,
Philadelphia 1987.

Boyd, William. Plato's Republic for Today. Selectadd Translated... by
William Boyd. Heinemann London1962.

Ayer, A. J. "The Impossibility Of Metaphysics" iScience, Faith and Man .
European Thought since 1924. Edited by W. Warren Wagar, London
1968.

Carnap, Rudolf. “Elimination of Metaphysics throudtogical Analysis
of Language”, in: A. J. Ayer, Logical Positivistiew York 1959.

Carr, Brian. Metaphysics. An Introduction. New &gr4987.

Copleston, Frederick. A History of Philosophy: Viole 1, Greece and Rome,
Part Il. Image Books New York 1960.

Coreth, Emerich. Metaphysik. English Edition byejas Donceel.
Herder and Herder, New York 1968.

Dallmayr, Fred. “Empire or Cosmopolis. Civilizatiost the crossroads”,
in: Denktraditionen im Dialog: Studien zur Befreguund

116



Interkulturalitat, hrsg. Von Raull Fornet, BetandpuBand 22,
Frankfurt 2005.

Dougherty, Kenneth. Metaphysics. An Introduction ttee Philosophy of
Being. Graymoor Press, New York, 1965.

Eze Emmanuel C. “In Search of Reason's Traces’African Philosophy
and the Hermeneutics of Culture.

Essays in Honour of Theophilus Okere. Edited byoBi Oguejiofor and
Godfrey Igwebuike Onah. Minster 2005.

Green, V. H. H. Renaissance and Reformation. A &urof European
History between 1450 and 1660. London 1965.

Heidegger, Martin. An Introduction to Metaphysic&nchor Books
Edition New York 1961.

Hirschberger, Johannes. Geschichte der Philosdpkreiburg, Basel Wien
1976.

Iroegbu, Pantaleon. Metaphysics. The Kpim of Pbiiy. International
Universities Press Ltd. Owerri 1995.

Jasper Karl. Einfihrung in die Philosopohie. ZUr&53.

Joseph, H.W.B. An Introduction to Logic. Oxford 19381- 82

Kagame, Alexis. La Philosophie Bantoue —Rwandaésk&dre.
Bruxelles, 1956

Kamlah Wilhelm. Philosophische Anthropologie. Siaitische
Grundlegung und Ethik. nnheim, Wien, Zirich, 1973.

Kamlah Wilhelm-Paul Lorenzen. Logische Propadeutikprschule des
vernunftigen Redens. Mannheim, Wien, Zlrich, 1973.

Kraft, Victor. The Vienna Circle. The Origin of Nd®ositivism. New  York
1953.

Nwala, Uzodinma T. “The Concept of Traditional Afn Philosophy”.
In: African Philosophy and Pathology of Godhood an

117

Traditionalism. An Interdisciplinary, Internatiain Journal
of Concerned African Philosophers, Vol. 2, 2005.

Okere Theophilus. African Philosophy. A Historicedheneutical
Investigation of the Conditions of its Possibilityniversity Press of
America 1983.

Pannenberg, Wolfhart. Anthropologie. Anthropologia theorogischer
Perspektive. Gottingen, 1983.

Ramose, Mogobe B. African Philosophy Through Ubuntu

Mond Books. Zimbabwe, 2002.

Ryan, Alan. “Is the Study of Society a Sciencdf?”’ Society

and the Social Sciences. Edited by David Pottendion 1981.

Sahakian, William. Outline-History of Philosophyoi the

Earliest Times to the Present, Barnes and Noble.

Inc. New York, 1969.

Sauter, Gerhard. ,Der Wissenschaftsbegriff der Tdue",

in: Evangelische Theologie, 35. Jahrgang.

Juli/August 1975.

Schwemmer, Oswald. Theorie der rationalen Erklardioigden

methodischen Grundlagen der

Kulturwissenschafte.Munich 1976.

Solomon, Robert. Introducing Philosophy. New Yog89.

Stebbing, L.S. A Modern Introduction To Logic, Ma#n, London 1933.

Stegmiiller Wolfgang. Main Currents in Contempord®grman, British
and American Philosophy, D. Reidel Publishing, rddecht,
Holland, 1969.

Tarnas, Richard. The Passion of the Western Mimdletstanding the Ideas

That Have Shaped Our World View. Ballantine Books, New York,

1993.

Tempels, Placide. Bantu Philosophy. Presence Africd&aris 1959.

Van Steenberghen, Fernand. Ontology. Translated Khartin J. Flynn,
Joseph F. Wagner, London 1952.

118



