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seven grades in the context of
integration of science
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Scholars have widely discussed the paradigm of integration of Islam and science. Still, a model

of integration of Islam and science that uses the reasoning of Martabat Tujuh [seven grades]
has not been found. Therefore, this study sought to investigate the manuscripts of
Shaykh Abdussamad al-Palimbani’s Martabat Tujuh in the integration of Islam and science.
This study used a descriptive qualitative approach, and data collection techniques were
documentation and interviews. This study found two spiritual reasons in the manuscript of
Shaykh Abdussamad al-Palimbani’s Martabat Tujuh: tanazzul [move down] deductive
reasoning and taraqqi [move up] inductive reasoning.

Contribution: The article contributed to developing the integration of Islam and science in
Indonesia. The manuscripts of Martabat Tujuh [seven grades] by Shaykh Abdussamad
al-Palimbani offer the circular motion of Martabat Tujuh as a model for integrating knowledge.
The circular motion model of Martabat Tujuh is expected to be used as a theoretical basis for
applying knowledge integration at various Islamic universities in Indonesia.

Keywords: integration; science; Islam; Martabat Tujuh; reason; spirituality.

Introduction

In the paradigm of Islamic knowledge, the integration of science is defined as a combination of
Islam and science, both of which are interrelated and cannot be separated as all realities,
essentially, cannot be separated from the spiritual meaning of religion. Thus, every religious
community views that all forms of action are manifestations of the spiritual teachings they adhere
to. Therefore, the activities of religious people must contain the values of goodness, honesty and
usefulness (Nasir, Mulyono & Nastiti 2020).

The integration concept of Islam and science has been widely discussed and applied in several
Islamic universities in Indonesia. It can be proven by the existence of Islamic and science courses
(Ibrahim 2015; Munadi 2016; Tajuddin & Rofie 2014; Zein 2014). Besides that, discussions on
developing the integration of Islam and science continue to unfold among scholars (Kartanegara
2007; Masyitoh 2020; Purwanto 2015; Siregar 2014; Subchi 2020; Suprayogo 2005).

The application of the concept of integrating Islam and science from various Islamic universities
in Indonesia is different. Universitas Islam Negeri (UIN) Maulana Malik Ibrahim Malang applies
the Tree of Knowledge concept (Ali & Malang 2020). UIN Sunan Kalijaga Yogyakarta applies the
concept of a Spider Web of Knowledge (Sari & Amin 2020). UIN Sunan Gunung Djati Bandung
applies the Revelation Guides Science concept (Hanifah 2018). UIN Raden Intan Lampung applies
the draught of the Ark of Science (Nur 2018). UIN Sumatera Utara uses the concept of Wahdai al-
‘Ulitm, and UIN Imam Bonjol applies the Hexagonal Knowledge concept (Rahmat 2020).

Of the several models of Islam and science integration in these various universities, no one has
developed a paradigm of integrating science and spiritual reasoning with Samaniyah Tariqa’s
(sufi order) Martabat Tujuh [seven grades]. Meanwhile, the spiritual reasoning of Samaniyah
Tariqa’s Martabat Tujuh can be used to build the integration of Islam and science in Islamic
universities. It is essential to investigate as the teachings of Samaniyah Tariqa’s Martabat Tujuh
have long been developed and known in Indonesia (Muvid 2019). Therefore, taking the spiritual
reasoning of Samaniyah Tariqa’s Martabat Tujuh as a model for integrating Islam and science is
reasonable because it is based on the culture of the Indonesian people themselves. It can be proven
by the existence of the Samaniyah Tariqa in Indonesia. In this context, discussing the spiritual
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reasoning of Martabat Tujuh in developing the integration of
Islam and science is actual and urgent.

Researches that discuss the concept of Martabat Tujuh [seven
grades], the integration of Islam and science, and the
Samaniyah Tariqa have been carried out by many scholars.
Based on researchers’ observation, this discourse has been
analysed in three views.

Firstly, Martabat Tujuh [seven grades] is analysed based on
philosophical approach (Abdullah 2014; Erawadi 2014;
Hamid 2019; Muzakir 2019; Purwanto 2015; Sangidu 2012;
Suprayogo 2017). Those research using philosophical
approach found the philosophical view that Martabat Tujuh
[seven grades] aims to be near with.

Secondly, Samaniyah Tariqa and its role form the social
community (Helmina 2016; Hidayat 2007; Jannah 2017;
Muvid & Kholis 2020; Ravico 2018; Restia, Al-Kaf &
Herwansyah 2020). Those research stresses that Samaniyah
Tariqa has tight relation with the sociological condition of the
society in educational processes, moral construction and
political attitude of the society.

Thirdly, religion relates to science (integration) (Barbour
2002; Brewer 1995; Haught 1995; Jones 2006; Laracy 2021). It
means that religion and its method do not contradict with
science. Religious experience and interpretation such as the
role of religious community and its paradigm, the usage of
symbol, analogy and model in religious language have the
same usage with the science. In Indonesia, its issue also
attracts many scholars. Darda (2016) analysed the integration
of religion and science historically. Meanwhile, the other
scholars focused on its practice in education (Abidin 2017;
Arifudin 2017; Darmalaksana 2021; Fauzi 2017; Fiteriani
2014; Hidayat 2015; Nugraha 2020; Putra 2020; Rafiq 2017;
Wartini 2015). Based on the literature review above, the
authors have not found any research investigating the
integration correlation among the concepts of Martabat
Tujuh, the integration of knowledge, and the Samaniyah
Tariga. In other words, no scholars have studied the
correlation of the teachings of the Samaniyah Tariqa’s (sufi
order) Martabat Tujuh in the context of integration between
Islam and science.

Thus, this research is essential to enrich Islamic knowledge in
Sufism (Tasawuf) and Tariqa. In particular, this research is
expected to contribute to developing the integration of the
Islam and science model, which can then be applied to
various Islamic universities in Indonesia.

Research methods

This research uses a philosophical approach with Paul
Ricoeur’s critical hermeneutic analysis model. This approach
is used to analyse the concept of the dignity of the seven
Sammaniyah orders in the book Al-Mulhis al-Tuhbat
al-Mufdat Min al-Rahmat al-Mahdat Alaihi al-Salat wa
al-Salam Min Allat by Shaykh Abdussamad al-Palimbani
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(Al-Falimbani n.d.). This book was chosen because Shaykh
Abdussaamd al-Palimbani is the main murshid of the
Sammaniyah order, so that his works are used as the main
reference for followers of the Sammaniyah order. In using
critical hermeneutics, the author takes the following steps:

® objective steps (explanations), namely describing the
teachings of the seven dignity in the book Al-Mulhis
al-Tuhbat al-Mufdat Min al-Rahmat al-Mahdat Alaihi al-
Salat wa al-Salam Min Allat.

e reflexive (understanding) steps, namely analysing the
teachings of the seven dignity in the context of the
integration of Islam and science.

¢ philosophical steps, namely building the construction of
the integration of Islam and science in the context of the
development of science (Ballantyne 2007; Madison 2015).

The history of the Samaniyah Tariga
from Medina to Indonesia

The Samaniyah Tariqa is the tariga taught by Shaykh
Muhammad bin ‘Abd al-Karim al-Madani al-Syafi'i al-
Saman. Among his students, he is better known as al-Samani
or Muhammad Saman. He was a descendant of the Quraysh
who was born in Medina and spent his life in the house of
Abu Bakr As-Siddiq in the city of Medina (Mulyati 2011). The
teachings and rituals of Samaniyah Tariqa come from the
combination of various tariqas, namely the Khalwatiyah,
Qadiriyah, Nagsyabandiyah and Syadziliyah Tariga (Van
Bruinessen 1995). In his life, Shaykh Saman served as a
gatekeeper of the Prophet Muhammad’s tomb in Medina.
Thus, it is not surprising that in a short period, the teachings
of the Samaniyah Tariqa have spread to various parts of the
world, such as Africa, India and the Indonesian archipelago
(Van Bruinessen 1995).

Shaykh Abdusshamad al-Palimbani pioneered the spread of
the Samaniyah Tariga in the Indonesian archipelago at the
end of the 18th century. Shaykh Abdusshamad was an
Indonesian who studied directly with Shaykh Muhammad
bin “Abd al-Karim al-Madani al-Syafi'i al-Saman (Mulyati
2011). Meanwhile, the spread of the Samaniyah Tariqa in
Palembang was pioneered by Muhammad ‘Aqib, the
favourite student of Shaykh Abdusshamad al-Palimbani
(Syarifuddin, pers. comm., 12 February 2022).

In the course of his da’wah to spread the teachings of the
Samaniyah Tariga in Indonesia, especially in Palembang,
Sheikh Abdusshamad received full support from Sultan
Mahmud Bahauddin of the Palembang Sultanate. Even in
1776 AD, the Palembang sultanate gave waqf money of 500
reals to construct Zawiyah Samaniyah Tariga in Jeddah,
which is used to accommodate pilgrims from Palembang.
Moreover, the Palembang sultanate also ordered Palembang
‘ulama’ [Muslim scholars] to practice Ratib Saman as a form of
respect and support for spreading the teachings of the
Samaniyah Tariqa in Palembang. Therefore, until now, Ratib
Saman has become a religious tradition at the Palembang
Grand Mosque (Syarifuddin, pers. comm., 12 February 2022).
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Currently, the development and preservation of the
teachings of the Samaniyah Tariqa in the city of Palembang
can be found in five locations, namely the Samaniyah
Tariga at Majlis Ta’lim Ummatul Wahidah at Jalan
Sukarame Pengadilan Tinggi which is currently led by
Shaykh Muhammad Husen, a Satariyah-Samaniyah
Tariqa located at the Dinul Ma’ruf Mosque on Jalan Macan
Putih Bukit Baru in which the mur$id in this tariqa is
Shaykh Tuangku Mudo Salmi Hamidi, the Samaniyah-
Nagsabandiyah Tariqa located at Baitul Ibadah Mosque,
Jalan Irigasi Pakjo with mursyid Shaykh Jaya, Zawiyah
Samaniyah Tariqa which is located on Jalan Faqih
Jalaluddin 19 Ilir Bukit Kecil under the guidance of Shaykh
Kemas H. Andi Syarifuddin, and the Muqimus Sunnah
Samaniyah Tariga which is located at the Muqimussunnah
Islamic Boarding School Jalan Temon Sekanak with
miirsid Shaykh KH. Muhammad Zen Syukri (Munir 2016;
Yani 2014).

The concepts of Martabat Tujuh
[seven grades] in the teachings of
Samaniyah Tariga

For the students of the Samaniyah Tariqa, Martabat Tujuh is
deductive and inductive spiritual reasoning in understanding
the essence of God. It is a consequence of philosophical
Sufism, which provides a broad space for the use of reason as
an essential instrument to understand the importance of
divinity. The description can be seen in the picture and
explanation shown in Figure 1.
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The Samaniyah Tariqa has seven categories of martabat
[grades] in knowing Allah. Firstly, the grade of ahadivat,
meaning the one unrealistic reality of all finding (suhid al-
katrah fi al-wahdaf). This grade is also called the grade of dat
Allah [the essence of God]. It means that it is God who has
nothing similar to him. Secondly, the grade of wahdai, which
means the real one. This grade is the actual place of God’s
knowledge and nature, who is gadim [ancient god]. Thirdly,
the grade of wahidiyai, which means the only real asma’ Allah,
and it is also called by the term hagigat al-insan [the truth of
man]. Fourthly, the grade of ‘alam arwah, which means that
all subtle souls are light that cannot be sensed because of the
shadow of God. Fifthly, the grade of ‘alam amtal. It is the realm
of the shadow of the nature of God. Sixthly, the grade of ‘alam
ajsam, which means the raw nature of the body. Seventhly,
the grade of ‘alam insan kamil, which means the realm of
reality in which all grades gather (Abidin pers. comm., 15
September 2015).

The seven grades can be summarised into two categories: the
taraqqi [move up] and fanazzul [move down] grades (Abidin, pers.
comm., 15 September 2015). The taraggi [move up] is a condition
in which a salik [student of sufi order] is performing the ascent of
soul by takhalli [self-emptying] and tahalli [soul filling] processes.
For instance, eliminating all diseases of batin and the influence of
consciousness (‘alam nasiit) to fulfil the praiseworthy nature and
to sharpen the consciousness of soul (‘alam lahitt) or, in other
words, towards fana [disappearance]. While tanazul is a condition
in which a salik who has been fana’ [disappearance] is descended
by manifesting (fajalli) with the nature of perfection (insan kamil)
(Husein, pers. comm., 15 January 2022).

Non determination
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Constant
manifestation
A ‘yan Tabitat

The first of manifestation
Ta‘ayyun Awwal

The second of manifestation
Ta‘ayyun Tany

The third apparition of god
Ta‘ayyun Talit
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FIGURE 1: Spiritual reasoning of Samaniyah Tariga’s Martabat Tujuh [seven grades].
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In the Samaniyah Tariqa, the essence of Muhammad is the
first ‘He” of all sorts of occurrences of beings (Abidin, pers.
comm., 15 September 2015; Husein, pers. comm., 15 January
2022). When tanazzul [move down] dat, dat is descended or
tajalli [manifesting], then becomes nir or light. The nir is
known as Nir Muhammad. From Nur Muhammad, all events
and existences initially came. Niir Muhammad was long before
the creation of the heavens. The earth as, indeed, the heavens
and the earth and their contents occurred because of Nir
Muhammad himself. In the process, God made his creatures
which occurs in several phases. First la ta’ayyun [non-
determination], It shows dat alone, kanzun manfiyyun, God
stands by himself. There is nothing but him.

Tanazul as the deductive reasoning
of Samaniyah Tariga’s Martabat
Tujuh [seven grades]

Deductively, martabat [grade] can be understood as a
manifestation of God from the most abstract form to the most
concrete form (Ali 2021). The abstract form of God consists of
three levels of vision or manifestation, namely the level of
oneness [ahadiyai], the level of unity [wahdat] and the level of
oneness [wahdiyyat] [Tonaga 1986]. The three levels are then
named @ ‘yan tabitat [constant manifestation] (Laracy 2021).
At the level of oneness [ahadiyai], God is witnessed as
something very abstract beyond the reach of the intellectual,
and that which does not have a name, nature and will at all.
In this level, God is seen as a very secret being, in solitude
and unimaginable at all [kanzun manfiyun laisa kamitlihi Sai 'un]
(Tuna 2017). Symbolically, this level is represented by an
empty circle.

At the wahdaf level, God is witnessed to have manifested for
the first time what is called the second manifestation [fa’ayyun
tani]. At this level, God is still in a very abstract form.
However, God already has an abstract form, a collection of
essence or essence that will form the following material (Te
Velde 2003). At this level, God has a nature (Atkinson &
Bourrat 2011) and is symbolised by a circle containing dots in
Arabic nugtai and called the Nature of Muhammad (Mohd
Amin 2013).

The next manifestation of God is the level of wahidiyyat or the
second apparition of God [ta’ayun tani] (Zamhari 2008). At
this level, God has a name [Allah] (Kriger & Seng 2005) and is
denoted by the letter alif. At this level, it is called the Nature
of Adam and Nir Muhammad. At this level, God is still being
witnessed as a supernatural being [a yan tabitat]. At this level,
God is perceived as something with two sides: the inner side
and zahir. The inner side, the essence of God who has nature
and asma’ while based on the zahir, is called nature. This level
is the last level of God’s immateriality or the last level of
‘a ‘yan tabitat.

The next manifestation of God is the level of the realm of
arwah or the third apparition of God [ta’ayyun talif] (Chittick
1979). At this level, God is witnessed as something in the
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form of light that contains the element of life, which is often
referred to as rih ‘idafi. At this level, the material has been
seen as the result of God’s actions (the realm of 'af"al). At this
level, God is perceived as having actual willpower. Thus
God, in this case, can be identified by using the intellect
because God has come out of his immateriality (the first of
‘ayan harigiyyat) (Hermawan, Fazrin & Darma 2021).

The next manifestation of God is the level of amtsal nature. It
is the fourth apparition of God [ta’ayyun rabt]. At this level,
God is witnessed as the designer of the whole universe’s
materials that will be the elements of the formation of the
human body. Thus, God, in this case, can be identified by
using the intellect because God has come out of his
immateriality by bringing his nature to realise His willpower
in realising the material elements of the universe in humans
[the second of a'yan harigiyyat).

The next manifestation of God is the natural level of ajsam or
the fifth apparition of God (ta’ayyun hamis). At this level, God
is witnessed as the one who determines the elements forms
that have been held before in a particular design. Or in other
words, it is the materials form designs that God has defined,
such as the design of human organs. Thus, God can be known
by using human intellect, but the mechanical system of these
elements in a system of life has not been fully understood or
is still partial.

The next manifestation of God is human plenary (insan kamil),
the sixth apparition of God (ta’ayyun sadis). At this level, the
manifestation of God has been recognised through the intellect
and senses. Even the design of material elements has been
seen, and the function of these elements has been revealed. At
this level, the reality of God can be witnessed perfectly because
it is a complete collection of all levels of manifestation and its
elements. These elements have their respective positions and
functions as the perfection of form in zahir and inwardly
(immanent and transcendent) (Coleman 2010).

Hence, having been viewed deductively, God manifests from
something very abstract to something very concrete. From
something of an idea to something of an imperial. The process
of manifestation of something concrete to something abstract
is called tanazzul [move down].

Taragqi as inductive reasoning of
Samaniyah Tariqa’s Martabat Tujuh
[seven grades]

Inductive reasoning is a model of thinking from
something very concrete to something very abstract. In
the context of Martabat Tujuh, inductive senses are used
to reveal the manifestation of God, which is understood
from the reality of the universe concerning the omnipotent
God who is the cause of the universe’s existence. In the
context of the Martabat Tujuh, humans can represent the
universe as a miniature of the universe (microcosm)
(Amaliyah 2018).
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Humans are seen as the most actual and perfect manifestation
of God because humans contain all the elements of the
universe (elements of earth, water, fire and air) (Wilson 2018).
On the other hand, human beings contain concealed elements
with organs with specific design, life energy, and a very
abstract divine consciousness (Kam 2018). At the level of
human plenary (insan kamil), human beings can build
civilisation because they have perfect organs, can think and
feel, and have the ability of innovation and infinite creativity
compared to other beings.

At this level of human plenary (insan kamil), human beings
often fall asleep with a civilisation built so that it can lead to
forgetting their connectivity with God. When humans are
aware of their essence as a manifestation of divinity, they will
offer the dedication of their civilisation by building divine
awareness in every organ they have (agsam). In the concept of
the oneness of being (wahdat al- wugid), this awareness leads
people to pay special attention to treating their organs with
divine energy (Meisami 2021).

The divine energy that God placed on human organs is the
driving energy so that the design of the formed organs can
function perfectly, and its level of strength has been
determined (Nasser 2022). The function perfection of the
organ, indeed, has been determined based on the abstract
design that exists in the deeds of God (‘alam amtal).

The connection and harmonisation of the design, material
and shape of human organs cannot function when they
cannot derive energy from the energy of God’s willpower
(Van Speybroeck, De Waele & Van De Vijver 2002). The
energy of God’s will that has been bound to human
elements and organs is a manifestation of energy that is
still neutral, but it has not functioned because there has
been no command as God’s will (the realm of Soul)
(Headley 1987).

The neutral life energy is actually a manifestation of the
supernatural element of divinity stored in an energy space
which is united with other supernatural material groups that
have not yet received the interpretation of God’s will in
realising reality in material nature. Thus, the neutral energy
is still a part that the intellect cannot understand, and it is still
areality of God’s immateriality (wahidiyyat level) (Godzieba
1995). At the level of neutral energy, it manifests the name
and nature of a massive supernatural human being that the
intellect cannot reach.

The names collected in the manifestation of God’s
immateriality (wahidiyyai level) are manifestations of the
collection of God’s attributes that have a higher level of
spirituality. At this level, it is also the essence of the attributes
themselves, often referred to as the essence of Muhammad or
Niur Allah by spiritual reason at the level of wahdat. This level
is the highest achievement of spiritual reason, the highest gift
given by the God of his creation. The higher level is ahadiyai.
At this level, it cannot be explained because it does not
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contain any material or energy — neither spiritually nor
empirically. It is the consequence of spiritual reason that only
God knows as God’s true nature cannot be understood with
any language, feeling or symbol (Attfield 1977).

Therefore, the spiritual reasoning of the Martabat Tujuh
requires the awareness of deductive and inductive thinking in
understanding humans’ relationship with God. Empirically,
humans must be able to construct the reality of the universe
as a manifestation of the supernatural God. Meanwhile,
intuitively, human beings must be able to capture the divine
values that are supernaturally manifested into the empirical
reality of the universe.

Martabat Tujuh reasoning in the
integration of science

In the context of the integration of science, the reasonings of
Martabat Tujuh tanazzul [move down] and taragqi [move up]
can be used as a theoretical framework derived from God’s
inspiration towards the product of science; conversely, the
product of science must be able to return to God. In Qur’anic
terms this framework is known as the concept of Inna lillahi

_____

Him we shall return] (Q.S. Al-Baqarah: 156).

The model of integration of science in the Samaniyah Tariga’s
Martabat Tujuh differs from the model of integration offered
by Ian Graeme Barbour and Bernard Lonergan, SJ. Barbour
and Bernard formulated the concept of critical realism in the
science integration paradigm (Meyer 2007). Barbour and
Bernard’s critical realism theory reflects religion into eight
specialisations: research, interpretation, history, dialectics,
foundations, doctrines, systematics and communication
(McLendon 1973). These specialisations are acquired through
a philosophical approach that critically views reality (Laracy
2021). It is in contrast to the reasoning of Samaniyah Tariga’s
(sufi order) Martabat Tujuh which defines the integration of
knowledge as a process of God’s emanation from something
transcendent to something immanent. The transcendence of
God or a'yan tabitat can be achieved through the ritual of
Saman and the release of human consciousness to divine
consciousness (Syarifuddin, pers. comm., 12 February 2022).

Martabat Tujuh [seven grades] explains the concept of wahdat
al- wugid in the form of the Samaniyah Tariqa that starts
from Ahadiyai [abstract] to human plenary (insan kamil)
[concrete] or from human plenary (insan kamil) [concrete] to
ahadiyaf [abstract]. The approach of spiritual reasoning from
ahadiyai to human plenary (insan kamil) is a process of
tanazzul (move down) which is a form of philosophical
reasoning that is deductive reasoning. Whereas the inductive
reasoning on the philosophical reasoning in Martabat Tujuh
is a process of taraqgi (move up).

Sangidu’s research explains the meaning of the concept of
Martabat Tujuh based on Shaykh Muhammad Fadhlullah
Al-Burhanpuri as a process of God’s emanation from
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transcendent to immanent thing. However, in work itself, it
is stated that to reach the transcendence of God (a"yan tabitaf),
humans must take the approach of obligatory worship and
sunnah and be able to release their human consciousness to
the consciousness of their God (Sangidu 2012). The process of
God’s emanation is the accuracy of the conclusion drawn
by Shaykh Muhammad Fadlulllah al-Burhanpuri who
experienced the truth of the major premise, minor premise
and the validity of the conclusion (Situmeang 2021). The
concept of Martabat Tujuh [seven grades] is also a human
endeavour in the framework of radical, systematic and
universal thinking about the substance and procession of the
creation of the universe, whose existence is always supported
by the existence of God (Rahman & Dakhoir 2021). Hence,
ma’rifai is seen as an achievement of the process of taraqqi
[move up] or spiritual ascension. Viewing the process is
comparable to spiritual reasoning from the concrete to the
abstract.

Muhammad Asyiq also states the terms faragqqi [move up]
and tanazzul [move down] in his book Ni'mat al-Arwah which
is the martabat [grade] to reach the level of ma'rifai. There are
two kinds of taragqi [move up] martabat, namely taraqqi
ratibiyyat [move up gradually] and hallivai [move up
conditionally]. Similarly, tanazzul [move down] martabat is
divided into two types, namely tanazzul ratibiyyai [move
down gradually] and halliyat [move down conditionally].
The term ratibiyyaf is an abstract and concrete form of God,
while halliyah is tajalliyai God’s substance is radiated to the
body (Erawadi 2014). When ratibiyyai and halliyat are built on
the process of tanazzul [move down], the most abstract
existence of God leads to the most concrete existence of God.
This process is the result of inductive spiritual reasoning.
Meanwhile, based on the taragqi [move up] process, the
manifestation of God is from the most concrete to the most
abstract. This taragqi [move up] process is under deductive
spiritual reasoning.

There are two reasonings combined within enlightenment
(ma’rifat) in the Samaniyah Tariqa. They are known as two
reasonings on spritual enlightenment (ma'rifai) to God,
namely the reasonings of tanzihi [transcendently] and fasbihi
[immanently] (Abidin, pers. comm., 15 September 2015). Ibn’
Arabi also explains these two reasonings in the book of al-
Futiihat —al-Makkiyat. Ma'rifat Allah by using tanzihi
[transcendently], is a belief that truly understands that there
is nothing but zat Allah (Di Rocco & Kyriazis 2018). In
comparison, the reasoning of fasbihi [immanently] is the
notion that something other than God is essentially false and
mere virtual (O’Sullivan et al. 2018). In the context of tanzihi
[transcendently], God is understood as very secretive
(Malik 2021; Thorpe 2018), and humans and the universe are
impossible to recognise (De Jager Meezenbroek 2012). To be
recognised by his creation, God created massive and visible
things that describe the perfection of God or called zil Allah
[the shadow of God] (King & Druce 2020). The apparition of
the reality of God or zill Allah, consists of two stages: the first
of manifestation (ta'ayyun awwal) and the second of
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manifestation (ta’ayyun tani). The first of manifestation
(ta’ayun awwal) is called Nir Muhammad while the second of
manifestation (fa’ayyun tani) is called ‘alam.

The spritual enlightenment (ma rifai), with the reasoning of
tasbihi [immanently] is a belief that all the realities of
existing beings are the realities of God so that humans are
required to know God through the manifestation of His
realities (Suhiid al-katrah fi al-wahdai). At this stage, a Sufi
begins to recognise God’s realities behind all that is seen
and one existence behind the various realities. At this stage,
a Sufi understands God tends in terms of the divine function
of all nature. Therefore, the followers of the Samaniyah
Tariqa have beliefs and teachings about the essence of God.

The discovery of spiritual reasoning in Martabat Tujuh takes
the form of the circular motion of deductive and inductive
reasoning. On the one hand, God has the will to be known
through the process of tanazzul [move down] both in the
form of emanation and the form of zil [shadow], from a very
abstract and unrecognisable thing (ahadiyaf) to a real,
recognisable and perceptible thing (insan kamil) (Hakiki
2018). In comparison, humans, as the most real martabat that
can be recognised and sensed (insan kamil), can move and
climb spiritually to be in the nature of God, who is
independent of all his human materials (ahadiyai). Thus,
Martabat Tujuh is a spiritual logic that explains that there is
only one God and there is nothing like it. Everything that
comes from God shall return to God. Therefore, this study
can reveal the concept of Martabat Tujuh as a spiritual
reasoning regardless of the paradigm that several previous
researchers have shown.

The integration of knowledge in Martabat Tujuh requires
the existence of the consciousness of synchronic thinking,
meaning that no phenomenon occurs by chance without
the will of God, and no act of God is meaningless to
his creation. Hence, the integration of science requires
dialogical thinking between fact and meaning, physical
and metaphysical, material and immaterial continuously
like a circular motion that never stops. Indeed, the longer,
the stronger and the greater the energy should be. In this
circular motion, the most substantive of the divine spirits
is the degree of acceleration of the rotation of its circular
motion. The acceleration of the circular motion illustrates
the acceleration of spiritual and phenomenal dialogue. In
addition, the circle of integration describes the collaboration
of various fields and aspects of science involved in
explaining natural phenomena and the meaning of divinity
in them.

In the context of globalisation, technology is needed as its
support system to sustain the acceleration of circular motion.
The relationship between technology and circular motion is
mutually supportive. Advanced technology will support the
acceleration force of circular motion, and the high rotation of
circular motion can inspire the development of subsequent
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technologies. In addition, the collaboration between science
and Islamic technology with a very high circular motion will
generate new awareness to realise products with the
principles of truth, goodness, usefulness, halal, quality, wide
impact and affordable to the general public.

The principle of truth in the Martabat Tujuh’s circular motion
is factual in the context of science and religion. The principle
of meaningful goodness can be held accountable ethically
and religiously. Not only to the point of right and good, but
the Martabat Tujuh’s circular motion is also principally based
on the usefulness of science, technology and life. Based on
the principle of usefulness, collaborative scientists will
produce quality products. After finding the right product
thatis good, halal, useful and of good quality, the collaborators
are constantly aware of presenting a product that the general
public can obtain.

With a very high awareness of the circular motion, it will lead
the scientists to be more collaborative to expand the reach of
their collaboration with agents of change, which include
economic, political, religious, social, cultural, governmental,
business and industrial agents. It expands collaborative
awareness that was born as a consequence of the spiritual
reasoning of Martabat Tujuh on the aspect of God’s tajalli. In
the concept of Martabat Tujuh, God’s tajalli is meant by the
vision of the mercy to the worlds (rahmatan li al-‘alamin). The
vision realisation of the mercy to the worlds (rahmatan li al-
‘alamin), in the context of the integration of science, can be
realised by creating products that are principally based on
truth, goodness, usefulness, halal and quality. In addition, it
broadly impacts all of God’s creation, not just humans alone.
Therefore, the phenomena that resonate about energy saving,
water saving, environmental friendliness, respecting local
wisdom and so on are the results of the circular process in the
collaboration of Islam and science.

Conclusion

The concept of the Martabat Tujuh [seven grades] contained in
the Samaniyah Tariqa by Shaykh Abdussamad al-Palimbani
provides a constructive contribution to the development of
the integration of Islam and science in Indonesia and even
globally. Through hermeneutic analysis of the double
movement, it was found that the concept of Martabat Tujuh
offers the circular motion of the Martabat Tujuh as a model of
perfect integration of Islam and science by using the divine
spirit in the acceleration of the rotation of its circular motion.
The construction of the Martabat Tujuh’s circle motion is
formed from the tanazzul [move down] and taragqi [move up].
The process of tanazzul [move down] is initiated by the scholars
of Islamic Studies to the scientists. In contrast, the scientists
initiate the process of taraggi [move up] to the scholars of
Islamic Studies. Thus, the concept of Martabat Tujuh has
successfully developed and perfected a new formulation in the
integration of Islam and science that collaborates between
Islam, science and technology. Collaboration between Islam,
science and technology will generate awareness to realise
products with the principles of truth, goodness, usefulness,
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halal, quality, broad impact and affordability by the general
public.

These findings encourage the restoration of the spiritual
teachings of Islam, and, at the same time, they contribute to
its contextualisation in the development of global civilisation.
It is a momentum for Islamic Studies and scientists to
collaborate. The scholars of Islamic Studies provide
inspiration and spiritual values to the scientists, while the
scientists provide inspiration and scientific explanation to the
scholars of Islamic Studies.

The article contributes to developing the integration of Islam
and science in Indonesia. The manuscripts of Martabat Tujuh
[seven grades] by Shaykh Abdussamad al-Palimbani offer
the circular motion of Martabat Tujuh as a model for
integrating knowledge. The circular motion model of
Martabat Tujuh is expected to be used as a theoretical basis
for applying knowledge integration at various Islamic
universities in Indonesia.

Acknowledgements

The authors would like to thank the ministry of religion for
motivating lecturers to write articles in Scopus indexed
journals.

Competing interests

The authors have declared that no competing interest existss.

Author’s contributions

M. Munir, M. Mailin and L.A. contributed equally to this
work.

Ethical considerations

This article followed all ethical standards for research
without direct contact with human or animal subjects.

Funding information

This research received no specific grant from any funding
agency in the public, commercial or not-for-profit sectors.

Data availability

Data sharing is not applicable to this article as no new data
were created or analysed in this study.

Disclaimer

The views and opinions expressed in this article are those of
the authors and do not necessarily reflect the official policy or
position of any affiliated agency of the authors.

References

Abdullah, M.A., 2014, ‘Religion, science, and culture: An integrated, interconnected
paradigm of science’, Al-Jami‘ah: Journal of Islamic Studies 52(1), 175-203.
https://doi.org/10.14421/ajis.2014.521.175-203



http://www.hts.org.za
https://doi.org/10.14421/ajis.2014.521.175-203

Abidin, Z., 2017, ‘Tradisi Integrasi Ilmu dalam Institusi Pendidikan Islam’, Khazanah:
Jurnal Studi Islam dan Humaniora 12(1), 1-15. https://doi.org/10.18592/
khazanah.v12i1.297

Al-Falimbani, S. ‘Abd al-Samad, n.d., Al-Mulhis al-Tuhbat al-Mufdat Min al-Rahmat
al-Mahdat ‘Alaihi al-Salat wa al-Salam Min Allat, Pustaka Umariyah 19 llir
Palembang, Palembang.

Ali, M.H., 2021, Philosophical Sufism: An introduction to the School of Ibn al-Arabi,
Routledge, London.

Ali, N. & Malang, M.M.l., 2020, ‘Integrating science and religion in the curriculum of
Indonesian Islamic higher education: A case study of UIN Malang’, International
Journal of Innovation 13(9), 948-960.

Amaliyah, E.l, 2018, ‘Nilai-Nilai Kearifan Lokal dalam Tradisi Perang Obor di
Tegalsambi-Jepara sebagai Karakteristik Islam Nusantara’, Jurnal Lektur
Keagamaan 16(2), 395-416. https://doi.org/10.31291/jlk.v16i2.552

Arifudin, I., 2017, ‘Integrasi Sains dan Agama serta Implikasinya terhadap Pendidikan
Islam’, Edukasia Islamika 1(1), 161-180.

Atkinson, Q.D. & Bourrat, P., 2011, ‘Beliefs about god, the afterlife and morality
support the role of supernatural policing in human cooperation’, Evolution and
Human Behavior 32(1), 41-49. https://doi.org/10.1016/j.evolhumbehav.2010.
07.008

Attfield, R., 1977, ‘The lord is god: There is no other’, Religious Studies 13(1), 73-84.
https://doi.org/10.1017/50034412500009720

Ballantyne, G., 2007, ‘Chapter four. Critical hermeneutics’, in J. Rundell, D.
Petherbridge, J.Hewitt, J.-P, Deranty, R, Sinnerbrink (eds.), Creativity and critique,
pp. 105-122, Brill, Leiden.

Barbour, I.G., 2002, ‘On typologies for relating science and religion’, Zygon® 37(2),
345-360. https://doi.org/10.1111/0591-2385.00432

Brewer, EW., 1995, ‘The approaches of John Polkinghorne, Arthur Peacocke, and lan
Barbour for the integration of natural science and Christian theology, PhD thesis,
The Southern Baptist Theological Seminary, Kentucky.

Chittick, W.C., 1979, ‘The perfect man as the prototype of the self in the Sufism of
Jami’, Studia Islamica 49, 135. https://doi.org/10.2307/1595320

Coleman, C., 2010, ‘Resacralizing the world: The fate of secularization in enlightenment
historiography’, The Journal of Modern History 82(2), 368—395. https://doi.
org/10.1086/651614

Darda, A., 2016, ‘Integrasi ilmu dan agama: Perkembangan konseptual di Indonesia’,
At-Ta’dib 10(1), 33-46.

Darmalaksana, W., 2021, ‘Science and technology opportunities in hadith research’,
International Journal of Islamic Khazanah 11(1), 41-51. https://doi.org/10.15575/
ijik.v11i1.9680

De Jager Meezenbroek, E., Garssen, B., van den Berg, M., Tuytel, G., van Dierendonck,
D., Visser, A., Schaufeli, W.B., 2012, ‘Measuring Spirituality as a Universal Human
Experience: Development of the Spiritual Attitude and Involvement List (SAIL),
Journal of Psychosocial Oncology 30, 141-167. https://doi.org/10.1080/0734733
2.2011.651258

Rocco, R.J., 2018, ‘Consilience, Truth and the Mind of God: A Synthesis.
Consilience’, Truth and the Mind of God 129-148. https://doi.org/10.1007/978-
3-030-01869-6

Erawadi, E., 2014, ‘Pemikiran Mitik-Filosofis: Studi Naskah Ni‘mat Al-Arwah Karya
Muhammad "Asyiq’, Jurnal Tarbiyah 21(2), 282—303.

Fauzi, A., 2017, ‘Integrasi dan Islamisasi llmu Dalam Perspektif Pendidikan Islam’,
Jurnal Pendidikan Islam 8(1), 1-18.

Fiteriani, 1., 2014, ‘Analisis Model Integrasi IImu dan Agama dalam Pelaksanaan
Pendidikan di Sekolah Dasar Islam Bandar Lampung’, TERAMPIL: Jurnal Pendidikan
dan Pembelajaran Dasar 1(2), 150-179.

Godzieba, A.J., 1995, ‘Ontotheology to excess: Imagining god without being’,
Theological Studies 56(1), 3—20. https://doi.org/10.1177/004056399505600101

Hakiki, K.M., 2018, ‘Insan Kamil dalam Perspektif Syaikh Abd al-Karim al-Jil?’,
Wawasan: Jurnal llmiah Agama dan Sosial Budaya 3(2), 175-186. https://doi.
org/10.15575/jw.v3i2.2287

Hamid, A.L., 2019, ‘Konsepsi Martabat Tujuh dalam Wirid Hidayat Jati Ranggawarsita’,
Al-Afkar, Journal for Islamic Studies 2(2), 88—104. https://doi.org/10.31943/
afkar_journal.v4il.61

Di

Hanifah, U., 2018, ‘Islamisasi Ilmu Pengetahuan Kontemporer (Konsep Integrasi
Keilmuan di Universitas-Universitas Islam Indonesia)’, TADRIS: Jurnal Pendidikan
Islam 13(2), 273-294. https://doi.org/10.19105/tjpi.v13i2.1972

Haught, J.F., 1995, ‘Science and Religion: From Conflict to Conversation,” American
Journal of Physics 64, 1532-1533. https://doi.org/10.1119/1.18441

Headley, J.M., 1987, ‘Luther and the problem of secularization’, Journal of the American
Academy of Religion 55(1), 21-37. https://doi.org/10.1093/jaarel/LV.1.21

Helmina, H., 2016, ‘Eksistensi Ratib Saman Sebagai Kearifan Lokal dalam
Mempengaruhi Sosial Budaya Keberagamaan Masyarakat Tanjung Pauh pada Era
Moderr’, Islamika: Jurnal llmu-llmu Keislaman 16(1), 1-16.

Hermawan, D., Fazrin, E.N. & Darma, RT.H., 2021, /Imu Tasawuf: Tuntunan Hidup
Kitab Basah di Zaman Edan, Penerbit NEM, Pekalongan.

Hidayat, A., 2007, ‘Dimensi Epistemologis Tradisi ritual Samman dalam Masyarakat
Madura (Telaah dalam Perpsektif Epistemologis ‘Abd Al-Jabbar’, KARSA: Jurnal
Sosial dan Budaya Keislaman 12(2), 104-118.

Hidayat, F., 2015, ‘Pengembangan Paradigma Integrasi [Imu: Harmonisasi Islam dan
Sains dalam Pendidikan’, Jurnal Pendidikan Islam 4(2), 299-318. https://doi.
org/10.14421/jpi.2015.42.299-318

Page 8 of 9 . Original Research

http://www.hts.org.za . Open Access

Ibrahim, M.R., 2015, ‘The integration of Islam and science: Al-Ghazali on causality
revisited’, Ulum Islamiyah Journal 15, 157-165. https://doi.org/10.33102/uij.
vol15n0.240

Jannah, R., 2017, ‘Peran Tarekat Sammaniyah dalam Perang Menteng Melawan
Kolonial Belanda di Palembang’, Medina-Te: Jurnal Studi Islam 13(2), 119-131.
https://doi.org/10.19109/medinate.v13i2.3483

Jones, J.M., 2006, ‘Science and religion: A search for synergism’, PhD thesis, Texas
A&M University.

Kam, C., 2018, ‘Integrating divine attachment theory and the enneagram to help
clients of abuse heal in their images of self, others, and god’, Pastoral Psychology
67(4), 341-356. https://doi.org/10.1007/s11089-018-0817-1

Kartanegara, M., 2007, Mengislamkan Nalar: Sebuah Respon Terhadap Modernitas,
Erlangga, Jakarta.

King, V.T. & Druce, S.C., 2020, Origins, history and social structure in Brunei Darussalam,
Routledge, London.

Kriger, M. & Seng, Y., 2005, ‘Leadership with inner meaning: A contingency theory of
leadership based on the worldviews of five religions’, The Leadership Quarterly
16(5), 771-806. https://doi.org/10.1016/j.leaqua.2005.07.007

Laracy, FJ.R., 2021, ‘An evaluation of two realist philosophical approaches for
rigorous interdisciplinary communication’, Systematics, Cybernetics and
Iformatics 19(1), 77-89.

Madison, G.B., 2015, ‘Hermeneutics: Gadamer and ricoeur’, in R. Kearney (ed.),
Continental philosophy in the 20th century, pp. 336—395, Routledge, London.

Malik, S.A., 2021, ‘Al-Ghazali’s divine command theory: Biting the bullet’, Journal of
Religious Ethics 49(3), 546-576. https://doi.org/10.1111/jore.12365

Masyitoh, D., 2020, ‘Amin Abdullah dan Paradigma Integrasi Interkoneksi’, JSSSH (Jurnal
Sains Sosial dan Humaniora) 4(1), 81-88. https://doi.org/10.30595/jssh.v4i1.5973

McLendon, J.C., 1973, Guide to reading for social studies teachers. Bulletin 46,
National Council for the Social Studies, Washington, DC.

Meisami, S., 2021, ‘The point of reality and the circle of appearance: The Sufi
philosophy of Mahmid Shabistar’s Gulshan-i Raz through the lens of Shams al-
Din Lahiji’'s Mafatith al-I'jaz’, Journal of Sufi Studies 9(1), 30-51. https://doi.
org/10.1163/22105956-BJA10006

Meyer, R.K., 2007, ‘An evangelical analysis of the critical realism and corollary
hermeneutics of Bernard Lonergan with application for evangelical hermeneutics,
PhD thesis, Southeastern Baptist Theological Seminary, North Carolina.

Mohd Amin, W.M.A., 2013, ‘Reforming Sufism in Malaya: The teachings of Tuan Tabal
and his followers’, Intellectual Discourse 21(1), 87-107.

Mulyati, S., 2011, Mengenal dan memahami Tarekat-tarekat Muktabarah di
Indonesia, Kencana, Jakarta.

Munadi, M., 2016, ‘Integration of Islam and science: Study of two science pesantrens
(Trensain) in Jombang and Sragen’, Jurnal Pendidikan Islam 5(2), 287-303.
https://doi.org/10.14421/jpi.2016.52.287-303

Munir, M., 2020, ‘DINAMIKA RITUAL TAREKAT SAMMANIYAH PALEMBANG, Madania
2,197-214.

Muvid, M.B., 2019, Tipologi Aliran-Aliran Tasawuf, Bildung Nusantara, Yogyakarta.

Muvid, M.B. & Kholis, N., 2020, ‘Konsep Tarekat Sammaniyah dan Perannya Terhadap
Pembentukan Moral, Spritual dan Sosial Masyarakat post modern’, Dialogia: Jurnal
Studi Islam Dan Sosial 18(1), 79-99. https://doi.org/10.21154/dialogia.v18i1.2038

Muzakir, A., 2019, ‘Wacana Martabat Tujuh di Jambi’, Jurnal Al-Agidah 11(2), 208-218.
https://doi.org/10.15548/ja.v11i2.1423

Nasir, M., Mulyono, Y. & Nastiti, L.R., 2020, ‘Reconstructing distinction pattern of
science education curriculum in Indonesian Islamic universities: An integrated
paradigm for science and religion’, Journal of Turkish Science Education 17(1),
11-21. https://doi.org/10.36681/tused.2020.10

Nasser, N., 2022, ‘Beyond the veil of form: Developing a transformative approach
toward Islamic sacred architecture through designing a contemporary Sufi centre’,
Religions 13(3), 190. https://doi.org/10.3390/rel13030190

Nugraha, M.T., 2020, ’Integrasi llmu dan Agama: Praktik Islamisasi Ilmu Pengetahuan
Umum di Perguruan Tinggi, Al-Hikmah: Jurnal Agama Dan llmu Pengetahuan
17(1), 29-37. https://doi.org/10.25299/al-hikmah:jaip.2020.vol17(1).3927

Nur, M., 2018, ‘Paradigma Keilmuan UIN Raden Intan Lampung’, Analisis: Jurnal Studi
Keislaman 18(1), 1-20. https://doi.org/10.24042/ajsk.v18i1.3378

O’Sullivan, S., Sajid, M.l., Agusto, F.B., Mwangangi, J., Manguvo, A., Wichmann, D. et
al., 2018, ‘Virtual autopsy and community engagement for outbreak response in
Africa: Traditional, religious and sociocultural perspectives’, Egyptian Journal of
Forensic Sciences 8(1), 1-6. https://doi.org/10.1186/s41935-018-0096-0

Purwanto, A., 2015, Nalar Ayat-ayat Semesta: Menjadikan al-Quran sebagai Basis
Konstruksi llmu Pengetahuan, Mizan, Bandung.

Putra, ATA., 2020, ‘Konsep Pemikiran Ismail Raji Al Farugi dari tauhid Menuju
Integrasi llmu Pengetahuan di Lembaga Pendidikan’, Zawiyah: Jurnal Pemikiran
Islam 6(1), 20-37. https://doi.org/10.31332/zjpi.v6i1.1827

Rafig, M.N., 2017, ‘Integrasi llmu Agama dan Sains dalam Praksis Pendidikan’, Falasifa:
Jurnal Studi Keislaman 8(1), 127-148.

Rahman, F. & Dakhoir, A., 2021, ‘The concept of “Martabat Tujuh” Al-Burhanpuri
(study of the creation of the universe in the perspective of philosophical Sufism)’,
International Journal of Multicultural and Multireligious Understanding 8(7),
87-94. https://doi.org/10.18415/ijmmu.v8i7.2681

Rahmat, A., 2020, Merawat Keseimbangan dalam Pertentangan Alih Status dan
Pergeseran Paradigma UIN Imam Bonjol Padang.



http://www.hts.org.za
https://doi.org/10.18592/khazanah.v12i1.297
https://doi.org/10.18592/khazanah.v12i1.297
https://doi.org/10.31291/jlk.v16i2.552
https://doi.org/10.1016/j.evolhumbehav.​2010.​07.008
https://doi.org/10.1016/j.evolhumbehav.​2010.​07.008
https://doi.org/10.1017/S0034412500009720
https://doi.org/10.1111/0591-2385.00432
https://doi.org/10.2307/1595320
https://doi.org/10.1086/651614
https://doi.org/10.1086/651614
https://doi.org/10.15575/ijik.v11i1.9680
https://doi.org/10.15575/ijik.v11i1.9680
https://doi.org/10.1080/07347332.2011.651258
https://doi.org/10.1080/07347332.2011.651258
https://doi.org/10.1007/978-3-030-01869-6
https://doi.org/10.1007/978-3-030-01869-6
https://doi.org/10.1177/004056399505600101
https://doi.org/10.15575/jw.v3i2.2287
https://doi.org/10.15575/jw.v3i2.2287
https://doi.org/10.31943/afkar_journal.v4i1.61
https://doi.org/10.31943/afkar_journal.v4i1.61
https://doi.org/10.19105/tjpi.v13i2.1972
https://doi.org/10.1119/1.18441
https://doi.org/10.1093/jaarel/LV.1.21
https://doi.org/10.14421/jpi.2015.42.299-318
https://doi.org/10.14421/jpi.2015.42.299-318
https://doi.org/10.33102/uij.vol15no.240
https://doi.org/10.33102/uij.vol15no.240
https://doi.org/10.19109/medinate.v13i2.3483
https://doi.org/10.1007/s11089-018-0817-1
https://doi.org/10.1016/j.leaqua.2005.07.007
https://doi.org/10.1111/jore.12365
https://doi.org/10.30595/jssh.v4i1.5973
https://doi.org/10.1163/22105956-BJA10006
https://doi.org/10.1163/22105956-BJA10006
https://doi.org/10.14421/jpi.2016.52.287-303
https://doi.org/10.21154/dialogia.v18i1.2038
https://doi.org/10.15548/ja.v11i2.1423
https://doi.org/10.36681/tused.2020.10
https://doi.org/10.3390/rel13030190
https://doi.org/10.25299/al-hikmah:jaip.2020.vol17(1).3927
https://doi.org/10.24042/ajsk.v18i1.3378
https://doi.org/10.1186/s41935-018-0096-0
https://doi.org/10.31332/zjpi.v6i1.1827
https://doi.org/10.18415/ijmmu.v8i7.2681

Ravico, R., 2018, ‘Hubungan Sosial Politik Tarekat Samaniyah dengan Kesultanan
Palembang Darusslam’, Islamika: Jurnal llmu-llmu Keislaman 18(02), 23-36.
https://doi.org/10.32939/islamika.v18i02.308

Restia, D., Al-Kaf, I. & Herwansyah, H., 2020, ‘Peran Tarekat Sammaniyah Terhadap
Perubahan Pola Keberagamaan Masyarakat di Kampung Tanjung Sawah Kecamatan
Muntok Bangka’, EL-FIKR: Jurnal Agidah dan Filsafat Islam 1(1), 34-49.

Sangidu, S., 2012, ‘Konsep Martabat Tujuh Dalam At-Tuchfatul-Mursalah Karya Syaikh
Muhammad Fadhlullah Al-Burhanpuri: Kajian Filologis Dan Analisis Resepsi,’
Humaniora 14, 1-11. https://doi.org/10.22146/jh.739

Sari, R.M., Amin, M., 2020, ‘Implementasi Integrasi Ilmu Interdisipliner dan
Multidisipliner: Studi Kasus di Pascasarjana UIN Sunan Kalijaga Yogyakarta,’
Prosiding Konferensi Integrasi Interkoneksi Islam dan Sains, Yogyakarta: 18,
245-252, November 2019 2.

Siregar, P., 2014, ‘Integrasi lImu-limu Keislaman dalam Perspektif M. Amin Abdullah’,
MIQOT: Jurnal llmu-ilmu Keislaman 38(2), 335-354. https://doi.org/10.30821/
miqot.v38i2.66

Situmeang, I.RV.0., 2021, ‘Hakikat Filsafat llImu dan Pendidikan dalam Kajian Filsafat llmu
Pengetahuan’, IKRA-ITH HUMANIORA: Jurnal Sosial dan Humaniora 5(1), 1-17.

Subchi, 1., 2020, ‘The implementation of integration of religion and science at
State Islamic higher education’, Jurnal Penelitian 17(2), 117-130. https://doi.
org/10.28918/jupe.v17i2.2776

Suprayogo, I., 2005, Paradigma Pengembangan Keilmuan di Perguruan Tinggi: Konsep
Pendidikan Tinggi yang Dikembangkan Universitas Islam Negeri (UIN) Malang,
UIN-Malang Press, Malang.

Suprayogo, I., 2017, ‘Membangun integrasi ilmu dan agama: Pengalaman uin maulana
malik ibrahim malang,’” Proceeding iain Batusangkar, 27—46, Batusangkar: 15-16
Oktober 2016 1.

Tajuddin, M.S. & Rofie, M.K.H., 2014, ‘A new paradigm of integration between
science and Islam: An epistemological framework’, Journal of Islam and Science
1(1), 1-12.

Page 9 of 9 . Original Research

Te Velde, R.A., 2003, ‘““The first thing to know about god”: Kretzmann and Aquinas
on the meaning and necessity of arguments for the existence of god’, Religious
Studies 39(3), 251-267. https://doi.org/10.1017/5S0034412503006528

Thorpe, R.S., 2018, ‘An overview of the theology of oral roberts’, Spiritus: ORU Journal
of Theology 3(2), 10. https://doi.org/10.31380/2573-6345.1089

Tonaga, Y., 1986, ‘The position of Allah in the divine self-manifestation in the thought
of oneness of being (Wahdah al-Wujud)-with special reference to Kashani and
Jilt-", Bulletin of the Society for Near Eastern Studies in Japan 29(1), 48-64. https://
doi.org/10.5356/jorient.29.48

Tuna, M., 2017, ‘At the vanguard of contemporary Muslim thought: Reading Said Nursi
into the Islamic tradition’, Journal of Islamic Studies 28(3), 311-340. https://doi.
org/10.1093/jis/etx045

Van Bruinessen, M., 1995, Kitab Kuning: Pesantren dan Tarekat, Tradisi-Tradisi Islam
di Indonesia, Mizan, Bandung.

Van Speybroeck, L. De Waele, D. & Van De Vijver, G., 2002, ‘Theories in early
embryology: Close connections between epigenesis, preformationism, and self-
organization’, Annals of the New York Academy of Sciences 981(1), 7-49. https://
doi.org/10.1111/j.1749-6632.2002.tb04910.x

Wartini, A., 2015, ‘Pendidikan Multikultural Berbasis Karakter Keindonesiaan pada
Pendidikan Anak USia Dini Upaya Integrasi llmu Keislaman dan Karakter
Kebudayaan Indonesia (Studi Kasus Sanggar Anak Alam Yogyakarta)’, TOLERANSI:
Medlia lImiah Komunikasi Umat Beragama 7(1), 35-52.

Wilson, R., 2018, Astronomy through the ages, CRC Press, London.

Yani, Z., 2014, ‘Tarekat sammaniyah di palembang’, Tamaddun: Jurnal Kebudayaan
dan Sastra Islam 14(1), 19-38.

Zamhari, A., 2008, ‘The development of chanting groups in East Java: A case study of
the Salawat Wahidiyyah group in Pesantren Kedunglo, Kediri’, RIMA: Review of
Indonesian and Malaysian Affairs 42(1), 125-156.

Zein, M., 2014, ‘Axiology on the integration of knowledge, Islam and science’, Al-Ta lim
Journal 21(2), 154-160. https://doi.org/10.15548/jt.v21i2.93

http://www.hts.org.za . Open Access



http://www.hts.org.za
https://doi.org/10.32939/islamika.v18i02.308
https://doi.org/10.22146/jh.739
https://doi.org/10.30821/miqot.v38i2.66
https://doi.org/10.30821/miqot.v38i2.66
https://doi.org/10.28918/jupe.v17i2.2776
https://doi.org/10.28918/jupe.v17i2.2776
https://doi.org/10.1017/S0034412503006528
https://doi.org/10.31380/2573-6345.1089
https://doi.org/10.5356/jorient.29.48
https://doi.org/10.5356/jorient.29.48
https://doi.org/10.1093/jis/etx045
https://doi.org/10.1093/jis/etx045
https://doi.org/10.1111/j.1749-6632.2002.tb04910.x
https://doi.org/10.1111/j.1749-6632.2002.tb04910.x
https://doi.org/10.15548/jt.v21i2.93

	﻿﻿Spritual reasoning of Samaniyah Tariqa’s sevengrades in the context of integration of science
	﻿Introduction
	﻿Research methods
	﻿The history of the Samaniyah Tariqa from Medina to Indonesia
	﻿The concepts of Martabat Tujuh [seven grades] in the teachings of Samaniyah Tariqa
	﻿Tanazul as the deductive reasoning of Samaniyah Tariqa’s Martabat Tujuh [seven grades]
	﻿Taraqi as inductive reasoning of Samaniyah Tariqa’s Martabat Tujuh [seven grades]
	﻿Martabat Tujuh reasoning in the integration of science
	﻿Conclusion
	﻿Acknowledgements
	﻿Competing interests
	﻿Author’s contributions
	﻿Ethical considerations
	﻿Funding information
	﻿Data availability
	﻿Disclaimer

	﻿References
	Figure
	FIGURE 1: Spiritual reasoning of Samaniyah Tariqa’s Martabat Tujuh [seven grades].



