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Abstract

Feminists all over the world are united in theintamtions on many fronts such as societal
norms and conditions that militate against a womaxpression of her rights and abilities. In
as many fronts, they have gained grounds, if ntight victories. However, we observe that
among the Igbo women of Eastern Nigeria there fg@at which accounts for substantial
female deprivation, and which feminists have cdesity passed over in their contentions,
namely, the feminine cognition also known as epistegy of womanhood. In this paper,
using the random sampling method, we have arrivébdeaconclusion that consciousness of
their own gender has deprived Igbo women of fregression of their rights and abilities,
sometimes as much as constraining societal norshc@mditions have done. Consequently,
we recommend a conscious adjustment of the epistgynaf womanhood among Igbo

women.
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I ntroduction

The ultimate focus of feminist movements since rtheodern emergence in the 1800’s,
whether in social, political, religious, cultural economic dimensions, is on the equality of
women with men (Freedman 2003, 46). With the exoepdf Lesbian feminism, various

conceptions of feminism including cultural feminisecofeminism, libertarian feminism,

material feminism, moderate feminism, gender fesmmi radical feminism and amazon
feminism have all delicately overlooked the biotmgidifferences between men and women,
and instead focused on amplifying their similagti@oth Men and women play important
natural roles, men with the life giving seed, womeéth the trademark womb. They are both
humans, two equally important sexes. Why then shaumen, in the words of Simone de

Beauvoir, be treated as the second sex? (de Beal@gi2, 1-5). Words such as
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discrimination, subjugation, domination, maltreatitpeabuse and neglect have been
employed to describe men’s actions with referencthé question above. The answer to the
guestion as to whether or not men are guilty asgeuhis a foregone conclusion - they are,
and no one in his right mind can challenge thigsslof course he is a chauvinist. Yet even
chauvinism has been rendered radically unfashienaplthe cascading feminist influence on
today’s world. Thus it is not the intention of timaper to dispute the fact that men are guilty

as charged.

The victories of feminist movements have gone @ oy to lend credence to the fact that
men, and the society in general, have subjugatedemoMary Kissian (2005, 6-7) notes that
the First Wave feminists (1880-1900’s) who focusieeir struggles on gaining legal rights
such as the right to vote (women’s suffrage), prigpeghts and rights to have a say with
regards to their children won landmark victoriegibaing in North America. The Second

Wave Feminists (1960s-1970's), who focused on aadroange of issues such as
discrimination in the work place and in the broadeciety, affirmative action, pay equity,

rape, domestic violence, pornography and sexisthermedia, and reproductive choice also
gained outstanding victories in many countries,eegdly in Europe and the Americas

(Butler 1992, 30).

Then there are the present feminists - the Third&\Feeminists (1990'’s to date) - who focus
on race and class alongside some of the older mtions that are yet to be settled, especially
in many Third World countries (Kassian 2005, 7)meoof the concerns of feminism such as
cultural, social, political, religious, economicdathe wider legal issues reverberate on the
topical discussions and legislative debates ardbedwvorld, with a variety of priorities: in
Saudi Arabia, it is the rights to drive and to m#pate in politics; in China, it is the right to
have a say and to make it count, that is, it isemiugh to have the right to voice one’s
opinion but such a right should confer on one thiétya to make her opinions count in policy
formulations; in South Africa, it is the right tayp equity, that is, women should be entitled to
equal pay with men for the same labour; in Maltas ithe right to reproductive choice; In
Afghanistan and Somalia it is the right to eduagtibut in Igboland of Nigeria, it is the
freedom or right to be absolved from all forms eligious, economic, political, social and
cultural discriminatory and humiliating practicedchem 2001, 20-22). These form the

bedrock of the Third Wave Feminist contentionsgidland.



60 J.0O. Chimakonam and S.N. Agu

However, there is a fundamental factor which festiagitations in Igboland share with some
other nations of the world, namely, the way in vihinaen and societies at large view women,
that is, what they think of the female sex. Itgaimst this outlook that the feminist upsurge in
Igboland is directed. However, in this paper, weniM@ extrapolate, based on our survey
results, that some of the discriminations womeffesurh Igboland are inspired not essentially
by the masculinist outlook, but by the feminist dset, that is, the epistemology of
womanhood. Some Igbo feminist writers such as Ucf2p01, 20), Mma Odi (2010, 1- 9)
and Mbonu (2010, 10-45) would not agree with thisww These scholars attribute the
psychological and the wider socio-political andgielus subordination of women in Igboland
to the Igbo culture and, of course, masculine raattment.

Nevertheless, feminist psychology, which addredisesonnection between psychology and
gender, holds that to some extent the structualid@nances of the society such as those that
traditionally treat women as the inferior sex havevay of affecting the female mindset and
under-cutting the female ability (Horney 1967, 28)s in this regard that we investigate the
female mindset in Igboland with a view to findingtavhether it is psychologically vitiated
by societal structures. However, there are alsdetieving defeatist feminists who hold that
women are in some way physically inferior to meere¥f not mentally, and that this minor
difference has to be recognized in the society aysmhat protect women from abuse rather
than in ways that project physical equality. Acangdto Christina Hoff Sommers (1995),
some of the feminists that can be located withendafeatist category include Camille Paglia,
Jean Bethke Elshtain, Elizabeth Fox-Genovese arghii#aPatai. These feminists criticize
radical feminist positions as harmful to both mew avomen, and accuse them of going to
the extreme (Sommers 1995, 320). It is to the osif this group that we in this paper find
support in defending our hypothesis that the wihddene should not rest on the Igbo culture
and masculine orientation. Nevertheless, we doangue for the idea that the female sex is
weaker than the male in terms of their physicalit&s. Instead, our focal point is that given
the societal structures, the feminist psychologyinevitably affected by its own unfair
assessment of its abilities. It is in this lightathwe recommend a form of feminist
psychoanalysis or feminist therapy to addresspbishological ill which we here designate

non-technically as the epistemology of womanhood.
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Most of the respondents to our questionnaire admait the conscious knowledge that they
are women accounts for their passive expressidheir abilities. For some respondents,
this knowledge is inspired by what men think of veamNevertheless, the fact of men’s poor
impression of women should go beyond the intuilieel because it is easy to see that
however Igho men view women must somehow procemu the impressions Igbo women
give about their strengths and weaknesses. Togtties conscious knowledge is based on
their natural awareness of their weak (inferiorflibomake up and probably the mental as
well in comparison to those of men. This takesaisur observation in the first paragraph
that some feminist contenders overlook or ignore differences between the male and
female sexes. We are not by default attemptingjastyfication of the men’s domination of
women based on the observed differences, neitleewartrying to confirm the existence of
such. What we intend to point out is that the farsdx’s more often than not pretended
weaknesses of body and mind may have inspired dloe jnpression men have of them
generally. In fact, if the bodily weaknesses esstall, the same may not be said of the
mental, as women have been known to demonstrat¢egnmental strength in times of stress
(Uchem 2001, 87).

However, where the reality of the observed diffeemnbetween men and women is disputed,
the epistemology of womanhdod the thesis that there is an intuitive awareriasthe
feminist psychology that women constitute the weaex - becomes an ignored contention.
We, therefore, put the thesis of ignored contentmward as the focus of the Fourth Wave
Feminists not only in Igboland, but also elsewherde world. Our recommendation can be
likened to Thomas Kuhn’s paradigm shift. For tirstftime in the history of feminism,
actors are by the thesis of this essay encouragedrty the feminist agitations not only
against the usual male outlook, but also agairestémale mindset which hinders them from
full expression of their abilities. This can be i&sed through a form of feminist
psychoanalysis (Horney 1967, 13-44) or feministapg (Crawford and Unger 2000, 20-
30). Perhaps with these ideas of feminist psycalyais and feminist therapy as remedies
for the female mindset, we are coming upon a bstikrtion to the issues associated with the

female mindset.

2 The word “Epistemology” in the phrase “Epistemolagf Womanhood” is used in a non-technical sense to
indicate a form of self-awareness implicit in theminist psychology of action, desiring, expressamd
decision. It specifically refers to the sort of pkglogical awareness that make Igbo women consadus
societal stereotypes such as physical weaknesmtaririty to the male sex. We argue in this pattet such
awareness, which hinders women from full expressibtheir abilities, has become more devastatingtn
time than the overt cultural and masculine depidvest
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This paper is divided into four main sections, agahg this introductory one. The next
section defines feminism. Thereafter, Ve®k at some of the basic feminist contentions in
Igboland. That is followed by the section titlegfibred Contention”, which highlights issues
associated with the female mindset as an obstacleamen’s free expression of their
abilities. Finally, we present our conclusion, wéhave recommend the tools of feminist
psychoanalysis as veritable solutions to the problassociated with the epistemology of
womanhood (female cognition) as discussed in thaskWV

Feminism Defined

Haslanger and Tuana write:

The term “feminism” has many different uses andntsanings are often
contested. For example, some writers use the téemifism” to refer to a

historically specific political movement in the W8d Europe; other writers
use it to refer to the belief that there are ingest against women, though
there is no consensus on the exact list of thgsstices. Although the term
“feminism” has a history in English linked with weam's activism from the

late 19th century to the present, it is useful istigguish feminist ideas or
beliefs from feminist political movements, for evienperiods where there has
been no significant political activism around worsersubordination,

individuals have been concerned with and theoredsolt justice for women

(Haslanger and Tuana 2012).

One major presupposition of ideas such as thedhal women in many societies are
marginalized and suffer all kinds of subordinati®noponents of this view find strength in
the works of the likes of J.S. Mill (1869), whileet polemics feast on the works of the likes
of Nietzsche (Durant 1926/2006).

Discussions on the main concerns of feminism grhdt@ok shape. Thus wherever the tune
of feminism is harped, it draws attention. Thisvisy the Webster's Encyclopedic Dictionary
sees it as a doctrine. It defines it as “the doetwhich declares the equality of the sexes and
advocates equal social, political and economictsigar women” (cited in Typhoon 2004,
465). We can infer that regardless of the locatibfeminist agitations, they concur on their

objective, namely, the according of the same rights privileges to women as to men.
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In their deeply insightful paper, Alvaret al. quote Mattes as saying “another world without
feminism is impossible” (Alvareet al. 2003, 202). The impact of feminism is alreadyngei

felt in various societies. Let us give a few exasspin this regard. We now witness the
widespread allotting of special seats to repredentinist concerns on the basis of
“affirmative action”. In addition, concerning geeghy and the environment, Suzanne
Mackenzie states that “Rewriting geography with w@men in it” has been going on for

some time now (Mackenzie 1984, 182). Elizabeth Asale also notes:

Feminist epistemology and philosophy of sciencelisgithe ways in which
gender does and ought to influence our conceptmin&nowledge, the
knowing subject, and practices of inquiry and jicsdtion. It identifies ways
in which dominant conceptions and practices of Kedge attribution,
acquisition, and justification systematically digadtage women and other
subordinated groups, and strives to reform theseeamions and practices so
that they serve the interests of these groups (Aote2000).

This view is shared by Marianne Janack, who pasigd “what is common to feminist
epistemologies is an emphasis on the epistemiengaiof gender and the use of gender as an
analytic category in discussions, criticisms, ambnstructions of epistemic practices, norms,
and ideals” (Janack 2004).

Thus Kassian in her image-driven work defines fesamnas the women’s movement which
focuses on the pursuit of meaning, wholeness, gundliy for women (Kassian 2005, 17).
This means that all the movements aimed at defingsgablishing and defending equal
political, economic and social rights for women @&nclassified as feminist. Kassian equates
the rise of feminism with a tsunami, typically tiype that occurred in Japan in 1896

(Kassian 2005, 7). She writes:

. feminism is part of the seismic post-modern eprédke. Feminism
proposes that women find happiness and meaningighrahe pursuit of
personal authority, autonomy, and freedom. Thidoghphy's shake-up of
society occurred roughly during the thirty-yearipérfrom 1960 to 1990. But
the cataclysmic consequences will continue to coaslkultures shores like a
tsunami throughout the opening decades of the néenmum (Kassian
2005, 7).

With the apparent discomfort resulting from theséiucal shake-ups, we are bound to ask,

where did these waves come from? Kassian (2005at3)vers that the “first wave” of
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feminism began in the late 1700s when an Englismag Mary Wollstonecraft, penned
Vindication of the Rights of WomaWwithin a year of its publication, Olympe de Gosge
issued a street pamphlet in Paris titleés Droits de la FamifgThe Rights of Woman) and
an American, Judith Sargent Murray, publish@h the Equality of the Sexem
Massachusetts. Other influential feminist thinkesen emerged, including Frances Wright,
Sarah Grimke, Sojourner Truth, Elizabeth Cady S@anSusan B. Anthony, Harriet Taylor
and John Stuart Mill. Together, these nineteentiitoy feminists initiated a tide of
revolutionary fervor that swept through the westeanld.

Feminist Contentionsin Igboland

As happened in the West, the wave of feminist agita has now reached the shores of
Igboland. Uchem, in her ground breaking doctoraseitation, accused some aspects of Igbo
culture of being the bastion of women’s subordomatin various facets of social life,
especially the religious:

... there is a relationship between women’s subotitinain the Catholic
Church and in the Igbo culture, epitomized by nfaadship model of family,
civil and church life; and ultimately symbolized lmomen’s exclusion from
celebrating public sacramental ritual (Eucharist)the Catholic Church and
(the kolanut) in the Igbo culture ... this apparemnirity nullifies and
suppresses affirmations of women’s dignity presenboth the Igbo culture
and in the church’s teachings. ...(that) women’s sdibation in the Catholic
Church reinforces those aspects of Igbo cultureichvltare oppressive to
women (Uchem 2001, 20).

Feminist agitations in Igboland can be traced @21 @uring the war between the British and
the people of Arochukwu, otherwise known as the Axpedition (Obaro 1977, 164-168;
Stride 1971, 354-355; Ezeh & Okonkwo 2000, 28).dBefthis time, Igbo women saw their

socio-cultural, economic and religious status asyfant of a better word, normal.

Though Aro women did not fight the British forcesder Lt. Col. H.F. Montanaro alongside
the Aro men, they played logistical roles such@srg and weapons transportation, care of
the wounded as well as feeding the troops. Soméehede vital roles have not been
documented; but for the women it was a war not Binagainst the British invasion, but
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against a new socio-cultural order. Among the Ilglomen of those days, the men folk were
looked upon as “living gods”. In line with Igbo tuite, husbands were regarded by their
wives as theichis (personal gods or guardians) to protect and geofMadu 1992, 35). For
the Aro women therefore, the British invasion reprded a shake-up of this order, a
dethronement of their “living gods” and their “pensl gods” - the ones they callbisha-anyi
(“my lord or “our lord”). Thus their agitation waot to preserve the political organogram of
the Aro Empire, but to preserve what was to theenbidisis of the feminine existence. Besides
the protection and provision offered by men, thbolgocio-cultural order had room for
women to enjoy some influence through tirau-adaor umu-okpuand ndi-inyom (lineage
daughters’ and lineage wives’ groups) that hantdetdnine matters in Igboland. The women
agitated against the new order which would rob tledrthis influence. This is why in her
paper, “(Re)venturing into the public sphere: Hista sociology of August Meeting Among

Igbo Women in Nigeria”, Odoemene explains:

In the pre-colonial era, Igbho women had direct lmgment and considerable
influence in the public sphere, which was defindgloagh institutional
provisions as the socio-political arena. The adwdntolonialism, however,
introduced some policies which put women and tlaeiivities down, and
considerably diminished the women’s status and @&gem Igboland
(Odoemene 2011, 220).

By the 1920’s, the harsh realities of the colom&lusion were beginning to tell on the Igbo
women. Men now demanded of their wives some ecancomtribution to the upkeep of the
family. The word “lazy” became a common abusive dveome husbands used on their now
agitating wives. With the individualism of the West outlook came talk about human rights.
If women had rights not to be subordinated, sordeh not to be oppressed. The saying
“obere azu kpata obere nku, nnukwu azu kpata nnakwu(“let the small fish fetch a small
bunch of firewood and let the big fish fetch a fiigwood”) became the demand of Igbo men
on their wives. Disgruntled about this sudden cleaoigthings, women reluctantly began to
venture into economic activities. As they begamadeert themselves in this way, the lines of
the sacred or the “don’ts for women” were also krokThus as a means of protest, Igbo
women began to challenge the so-called preserreeof. InThere was a CountryAchebe
(2012, 10) reported a similar incident of protestalving his mother in the 1930’s, who
against the dictates of Igbo custom, picked kolafram the tree and from the ground in the

view of some male folk. As Achebe clearly explained normal times, this would have
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attracted severe punishment for his mother, buttdshifting values, she argued her way out

before the villagers. We can guess what the comiemér arguments were.

1929 was the year of the Aba Women Riot, duringcwhover 10,000 women from

communities around Aba, a commercial town closéAtochukwu, stood up against the
colonial administration’s attempt to tax them. &ality, they were fighting the colonists who
had stuck up the odds against them. Women did awptaxes in the traditional Igbo society
which the British destroyed (Aba Commission of Imgul929 Notes, Paragraph 10;
Aborisadeet al. 2002, 24; Oriji 2000, 37). This uprising becammeirspiration to agitations

by women in Owerri and Onitsha in 1956, directediagt the colonialists who they felt had
robbed them of their socio-cultural relevance ahtheir chis (personal gods) in the persons
of their strong husbands who protected them andiged for them. In simple terms, Igbo

men had been at the women’s beck and call.

However, from the late 1980s, Igho women who hadldied to lands beyond the Atlantic
came back home to sensitise fellow women aboutithent need for feminist agitation. The
old Igbo socio-cultural set-up for which their peedssors had risen up against the
colonialists had become for them the enemy. Eamig¢he century, women neither agitated
against the Igbo culture nor felt a need to dohHaowever, by the late 1980’s, all those
cultural conditions were ironically seen to conggtindices for women’s subordination. Odi
Mma (2010, 1- 9) writes that in contemporary lgbeisty where males dominate to various
degrees, the belief is that culture objectivelynm&s or promotes the denial of women’s
rights. Traditional values give men proprietaryhtg) over women. These values regard

women as inferior to men.

Shocking as it may sound, in order to be on theespage with feminist movements all over
the world, some Igbo feminists now equate theireodlserished Igbo culture with colonial

posturing. For example, Uchem writes:
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. the motive for the continued subordination of vemn symbolized by
women’s exclusion from ordination and from decisioaking, is highly
suspect. The reasons advanced are not convincirtgeinight of all the
mounting evidence from the collusion of Christienperialist domination with
Igbo cultural subordination (Uchem 2001, 161).

As an implication of the views Uchem expresseasvabit should be noted that prior to this
shift of the 1980’s, Igbo women found nothing wrongh the Igbo cultural conditions or
with Igbo men. In fact, they felt well off in thegstem. You could see them, once married,
taking nicknames that expressed their satisfaatitim the Igbo men and the cultural system.
Some of them bore such fond namesCdisaku (wealth consumer)Qbi-di-ya (husband’s
heart),Enyi-di-ya (husband’s heartthrobligo-di-ya(husband’s beauty or pridd)j-ma-anu
(husband marries me well\punanwu(never toils in the sunDi-bu-ogo (husband is my
glory), andDi-bu-ndo (husband is my shed or shelter). So important thessname taking
ceremony that every woman seized the opportunitgdmonstrate in the name she had
chosen that her husband happened to be the biést worst. It was a way for the women to
tell the world their personal experiences. The méckes that women took became their
identities in the society for life. On their palgbo men strove to show the world that they
actually represented what their wives had expressélge names. As tools of control, some
women threw parties to renew or change their ommasato something more glamorous
when their husbands had shown exceptional perfazeam providing for their happiness.
The importance of this name-taking is illustratadhe titles of the works of some feminist
writers such as flora NwapalBi Bu Nma Ogori(*Husband is a Woman’s Beauty”) (Chuku
2013, 277).

However, in view of the shift of the 1980’s, Igb@rven now censor some of the nicknames
they take. Names that portray female weakness 2indas have now been dropped or
modified. For example, instead @Gfli-aku (wealth consumer), they now pref@dozi-aku
(wealth organizer); instead @ibi-di-ya (husband’s heart), they now bear the name to mean
husband’s counselor; in place 0Ofjo-di-ya (husband’s beauty), they now commonly take
Ugwu-di-ya(husband’s pride). We can therefore see how tife afithe 1980’s produced a
remarkable change in the feminist orientation amigihg women of Eastern Nigeria. This is

because as the Igbo women began to rebel agamstytem, accusing men of systemic
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subordination, men in turn grew angry and tauntednt with laziness. To shake off the tag of
laziness , Igbo women began to abandon names dni@ayed them in ways that they could

no longer identify with.

Nevertheless, it can be argued that beyond thikedttitudinal changes lies the entrenched
intuitive awareness by the women of the inferiordl their sex, an awareness which
ultimately hinders the full expression of theirldlgs. Here we describe this phenomenon as
the epistemology of womanhood. It is a form of kfenge that hinders, and it is in part

psychological (Horney 1922, 37).

In Igboland, feminist agitations in line with thpist of the global movement began in the
late 1980s as little demonstrations, protests,tamases, pamphlets, newspaper articles, radio
and TV jingles, among others. Nevertheless, viewnever streamed in until the return of
democracy in 1999, when sustained actions saw thetment of legislations that favour

women’s positions in matters such as demeaninglaedminatory cultural practices.

Some of the basic feminist contentions in Igbolémdwhich partial or full victories have

been gained include:

I. All forms of proprietary rights, including the rigto inheritance.

il. Leadership/political rights.

iii. Protection against all forms of humiliating moumpintes, and all other forms of
abusive cultural rites.

iv. Divorce rights.

All these rights, together with the ones providedih the 1999 Nigerian constitution, were
gained in practice through a gradual process abllgppn at both federal and state levels.
There have been legislations around these fourdbapeas of concern in all the Houses of
Assembly of the five core Igbo states, namely, AbemImo, Abia, Enugu and Ebonyi,

between 1999 and 2010. These represent the fisttlaen second wave contentions of

feminism.
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Now Igbo women want so much more: they want thatrig make their own economic,
reproductive and political decisions; they want tight to take chieftaincy titles no longer
subordinated to their husband'’s titles; they wéet ight to become members of Nzen'ozo
title society - the apex sacred and decision-makiody in all of Igboland; they want the
right to hold theofo (Igbo insignia of authority) staff and to strikeoin the earth in prayer;
they want the girl child to have as much freedomhasboy child at the play arena and in
community activities such as climbing trees, esggcthe palm tree and the kola nut tree,
and to belong to masquerade grotipgove all, they want the right to celebrate prayand
rituals with kola nuts. In a nutshell, they wantbi treated as equals with men in their homes
and in the community, and no longer as their hudfaor fathers’ property (Uchem 2001,
20, 161).

These later contentions represent the Third Waweiriiem in Igboland. Most of the items on
the list above are regarded by the men and by seomeen as not just impossible but as
ultimately unwarranted. Consequently, the Third W&eminists are increasingly becoming
unpopular in Igboland. They have been accusedynigrto wreck the Igbo tradition. A
number of women splinter groups suchlamu-ada Igbo(daughters of Igboland) have also
arisen to oppose the Third Wave Feminists (ChukiB2@77). They now campaign on what
they call cultural and moral restitution among wonie Igboland. They even send bills and
try to influence the five Igbo Houses of Assembty pass laws against some of the
contentions of Third Wave Feminism in Igboland uttthg reproductive choices such as the
right to abortion, as well as economic activitiegls as under-age trading/hawking and
prostitution (Chuku 2013, 282-283).

On the whole, we infer that the feminist movementgboland, which redirected its focus
and agitations in the late 1980s, identified Ighiture and Igbo men as the perpetrators of

injustice and domination of women. Uchem writes:

® The masquerade group in Igbo society is a forumttie youth. Membership to it pre-qualifies oneaas
potential future leader. Excluding young women frbetonging to this important training group simphgans
they would not hold significant leadership positon the society in their adulthood.
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... the Igho men who try to intimidate Igbo womenoirgubservience and
passivity by brandishing “our culture” exhibit thisndency (subordinating
women). They use Igbo culture and tradition toifusheir abusive behaviour
towards women and for insulting those Igbo men, whike themselves, try
to behave justly toward women (Uchem 2001, 166).

Nevertheless, in this work, we are identifying wetother culprit of women’s domination,
namely, female cognition, which we tag in a norhitecal sense as the epistemology of
womanhood. The Third Wave Feminism in Igboland &hdight this culprit, because it has
probably done more havoc to women'’s free expressiaheir abilities than Igbo men and

the Igbo culture have done. To us, it is the igdarentention, to which we now turn.

The Epistemology of Womanhood: The Ignored Contention
In our view, it is possibly the epistemology of wanmood, that is, the female mindset or the
female cognition, that has done the most havotiewibmen’s expression of their abilities in
Igboland. As we conceive it in this work, the epmblogy of womanhood is different from
the popular notion of feminist epistemology whidctidses on the view that the peculiar
position of women enables them to see the worldudin a feminist lens. Feminist
epistemology, broadly speaking, studies the wayswiich gender does and ought to
influence our conceptions of knowledge, the knowsadpject, and practices of inquiry and
justification (Anderson 2000). In other words, dentifies ways in which dominant
conceptions and practices of knowledge attributiand justification systematically
disadvantage women and other subordinated gronpsstaves to reform these conceptions
and practices so that they serve the interesthiasfet groups (Potter 2007, 235-236; Code
2007, 211-212). On the other hand, we define theteapology of womanhood as that
internal, psychological and cognitive state whictpulsively reminds a woman of her gender
and its association with weakness and inferior#tyhatural dynamics. Thus the epistemology
of womanhood is a woman’s conception of herselfciwhis internal and debased. This
conception, which is based on the observed diftergrmetween the male and female sexes,
allocates bodily and mental superiority to the nsae as if it is a natural phenomenon.
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This female mindset has been a barrier to Igbo wosiece the advent of the post-colonial
era with regards to the expression of their abditiRecall that in the pre-colonial era, Igbo
women had been “spoilt” by a culture that placed rasponsibilities of survival in a
dangerous tropical environment on the man - hetwasotect and provide. As earlier noted,
women took glamorous titles that depicted theirhhigprivileged status. This privileged
status can be further demonstrated by the factdhaty married woman in Igbo society
automatically boreOli-aky di-ya (consumer of husband’s wealth). Under a culturat th
afforded them so much enjoyment and little sufigribis understandable why women would
do much to strengthen the impression on their rhah they (the women) were the weaker
and inferior sex; after all, no one finds pleasaréghting dangerous beasts such as lions and
leopards, cutting down huge trees and hewing treebits with crude implements, or tilling
acres of land with a little blunt hoe. These weletthe colonial invaders robbed the Igbo
women of, and for which they fought the British tin@st from the Aro expedition of 1902
where they instigated and supported their mengiuat fito the Aba women'’s riot of 1929, and
the Owerri and Onitsha women’s uprisings of 1956piag others. In the pre-colonial era,
even a widow’s upkeep automatically became theorespility of her husband’s brothers as
soon as her husband passed on; but in the postiabldimate, when women began their
feminist agitations which led to men changing thpsture, it is no longer so. Aware of this
harsh reality, Igbo women rose with one voice i@ August meetings of 1995 and 1996 to
replace the titleOriaku (wealth consumer) traditionally and automaticalbnferred on any
married woman wittOdozi-aku(wealth manager), since they are now expecteditdike
their husbands (Odoemene 2011, 219-230).

Thus with the colonial demolition of the Igbo sogiolitical, religious and cultural order, the
chauvinistic Igbo man who died that his women nmes &djusted his concerns following the
feminist agitations. Thus the pleasure-loving Ighomen found, to their shock, that their
new freedom came with responsibility. At first thagitated against the new Western order.
When they found this to be hopeless, they turned #yitations against Igbo men and Igbo
culture in line with feminism, which was becomingppllar following the return of Western
educated Igbo women. The reason for this shittas if the new post colonial order points to
the reality that they will soon begin to shouldesponsibilities, they should at least have all
their freedom. To this end they have won outstagdictories, but there is still a thick line

between the Igbo man’s expression of his abilitied that of the Igbho woman. For lagging
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behind the males in some professional and careeaids, they still point an accusing finger
at the Igbo man and the Igbo culture. It is forsthéason that we conducted a research
between December 13 2010 and January 17 2011 clomdy selected women from five
communities in the five Igbo states (Okeke and 2910/2011). We attempted to obtain an
objective result which could be helpful in catahgithe holistic development of Igbo
women. As such, the questionnaire was designetiteoroindividual self-assessments of the
five hundred volunteered respondents. Althoughithas small sample population for a large
territory with a large population, it is nonetheldsoadly representative, because women in

Igboland share similar cultural and existentialexignces.

The results of the study show that 88% of the wostated that the knowledge that they are
women affects their performance of any task, inicigdasks in their profession or business,
especially when there are men to compete with. tfigh cent stated that their performance
of any task or in their profession is determinedlgir feminine abilities which are limited.

Three per cent stated that they are not sure ifktieavledge of being a woman actually
affects them or not, while only 1% stated that knewledge of being a woman does not

impair their abilities, but that the real obstades strictly men and the Igbo culture.

From the foregoing responses, we arrived at thelasion that the knowledge of being a
woman (“the epistemology of womanhood”) plays aopaV role in barring Igbo women from

the full expression of their abilities. It shoulé boted that when Igbo women turned their
agitations against Ilgbho men and Igbo culture, thielynot also turn away from their own

centuries’ old mindset that they are the weaker iafetior sex who must be protected and
provided for by men. It is this mindset, carriedeownto a new order of individual-based
freedom and responsibility, that our survey shosvéargely responsible for Igbo women’s

restraint from fully expressing their abilities.
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Conclusion

Prior to modernity, the wave of feminism was a tation and a historical moment that was
sure to come. Among the women of Igboland, it wasydo see that they would someday get
tired of their drama and shadow impressions of lpagleakness and mental inferiority when
the hologram of cultural privileges would be brok&ihen the colonial order marched in,
this hologram was broken and the odds turned agthiesemale sex. Disappointed, they now
crave for what they had willingly given up. Femmiss therefore a way to get back the best
side of the deal. Chinweizu told a personal stdrizaw some Igbo women indulged in this
crafty game in New York:

| was once helping a friend help his girlfriend radver belongings out of a
New York apartment. After taking a heavy trunk dowrthe moving van, we
were huffing and puffing our way back up the stafks soon as the woman
and a girlfriend of hers saw us, they dropped anesd they were carrying to
the elevator, and began to complain that it washtesvy! Yet before they saw
us, they carried it with no visible difficulty ... fl@ong the Igbo], the idea of
the stronger male is often dramatized by [womemjiiie image of a weak,
defenseless wife ... (Chinweizu 1990, 86).

Although it is correct to say, following Alcoff anHittay (2007, 2), that writings about
women by philosophers such as Aristotle, RousskKant, Hegel and Nietzsche were not
motivated by justice for women, the views of thégsophers just named contrast with those
of Mill and Wollstonecraft who argued against théyjsgation of women on the basis that
women and men are equal sexes. Alcoff and Kittagtvadead to say that statements about
women and the proper or natural gender relatioasametimes included as asides. At other
times, they come as explicit claims such as thes doend in the writings of Aristotle and
Nietzsche about the nature or natural conditionsarhen, which are employed to justify or
explain women’s subordination. An assumption abwomen’s inferior capacities also
becomes central in larger arguments about the agter of social, ethical or political life, or

as part of arguments about the true nature of manfélcoff and Kittay 2007, 2).

Nonetheless, the truth is that however the so-dalieale supremacists described or
represented women in Igboland, it was the womaseifewho put forward such impressions
for some carefully crafted reasons. The Igbo womkeBkastern Nigeria only learned to turn
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their agitations from the colonial order towards tgbo men and Igbo culture when they saw
no hope in reclaiming their privileged past. Thigan we have shown in this work. However,
the challenge is that when they eventually lettbét glorious past and embraced the stack
reality of the future, they, to their own undoingok along the female mindset of that
privileged past. Now that female mindset, that tepwlogy of womanhood, where they
pretended to be weak and gave the impression kiegt were defenseless and inferior,
inevitably haunts them whether in business, prodesor in other aspects of life, thereby
militating against the full or modest expressiontloéir natural abilities. This is a worthy

contention which has been overlooked by feminists.

Consequently, we recommend that as part of thertaepe of their contentions, the Third
Wave Feminists take some of their agitations badke fold of women in Igboland and seek
adjustment to the epistemology of womanhood. Adtera vast majority of people, including
the traditional opponents of the feminist movemantept that what a man can do, a woman
can do even better! In most parts of Igboland womamn engage in occupations previously
reserved for men. In Ebonyi state, for example, wonare now brick layers and stone
crushers, but the epistemology of womanhood orr thety nature has continued to affect
their performance. Thus it is not only a questibthe men or the Igbo culture hampering the
women’s productivity; rather, to a large extent,ist the knowledge of being women,

unconsciously carried over from the old order!

We further recommend, following feminist psychokigi such as Horney (1922), and
Crawford and Unger (2000), what has been calledinisinpsychoanalysis or feminist
therapy to address this demeaning self-assessmentglio women. Some feminist
psychologists hold that a Freudian type of analgsitherapy is required to correct certain
unhealthy mental states that affect women in tlogesp (Crawford and Unger 2000). One of
such is the female cognition or gender awarenessgibes with the societal associations of
certain stereotypes such as women’s weakness &aribrity to the male sex. Healing Igbo
women of this condition would place them on thegstal to freely express their abilities,
and it is only then that they can be fairly juddpgdthe avowed anti-feminists who assume in

error that they (the women) are the second sex.
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Appendix: Prototype of the Questionnaire for Okeke and Agu 2010/2011

Survey

1. Name (SUrname firSt) ... ... e e e

2. RV 211 =T = (8 0 .7/ 1 )

3. =] o 0] o

4 Level of Education (if any):......ccoeiiei i e e

5 OCCUPAtiON/PrOfESSION: ... .. e e e e e e e

6 For how long have you being in occupation/pref@s..........................

7. LeVel/RANK. .. ... e e

8. How would you measure your productivity/performoa top 5, top 10, top 20,

average, poor (Please tick as appropriate).

9. What informed your choice of occupation/professi...........................

10.  What is your preferred choice of occupatiorfggsion..........................

11. Why did you not pursue your choice
OCCUPALION/PrOfESSION. ... ettt e e e e e e e e e
............................................................................ (if applicable)

12. Do you think your knowledge of being a womanfeas your
ProductiVity/PerforManCe?...........iiie i e e e e e e e e e e e e eeeeeeaenees

13, TOWhAt @XEENT. ... et e e e e e e

LA, WYt

15. Do you think such knowledge does not affect ryguoductivity/performance

16, WYt oottt oo ettt e,



17.

18.

19.

20.

21.

22.

23.

24,

25.
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Are you not sure whether such knowledge affectyour
performance/producCtiVIty... ... ..o

Do you think your productivity/performance isrely determined by limited abilities
as a Weak/INferior SEX........uui i

Why do YOU thinK SO......ci e

Do you think there are bodily and mental ddfees between men and

1Y (0] 1 111 0 1

Do you think men and women are equal in bodyiamind...................
Are you unsure whether there are bodily andtatatfferences between men and
11770 .41 o PP

Would you describe women as pleasure lovingaorglorious?....................

Signature and Date



