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Jean-Paul Sartre’ sfamous* Orphéenoir” (1948) still ranks among the most memorabl e Prefaces
aimed at capturing thesignificanceof themomentsof historical regenerationof interrupted cultural
expressions. For that piece, simultaneously cel ebrated and controverted, Sartreborrowed theidea
fromtheancient Greek religiousmovement now widely referredtoas” Orphism”, associatedthere
with themythical poet or singer, Orpheus, from about the 6. Century B.c.e. The movement led to
several mystery cultsaswell asto atheogony whosekey objectivewasthe poetic laudation of the
birth, death, and re-birth of the gods. In the original Greek myth, and therefore in the sense that
Sartre had hoped to apply to hisrevaluation of thenovel Negritude poetry, the account beginswith

theideaof “night” astheprimal entity fromwhichaseriesof “kings’ or gods springs?.

Needlessto say, metaphorsare abundant in all thethreelevelsof this*theogonic” resurgence of
Thought and Practicein particular, and of the new dawn in the history of African philosophy
generaly. Whilethe Greek myth depi ctsthe onset of anew historical beginning - are-awakening -
of the processes of self-creating acts after a period of |ull and despair in Greek culture, Sartre
thought that L éopold S. Senghor’ sinauguration of thenew generation of poetry, onethat followed
anamost decimating effectsof colonialismthroughout theblack world, wouldsimilarly setinmotion
the expressive regeneration of ablack culture. Like the godsin the Greek myth, he thought, the
poetsin Senghor’ santhology - Anthologie de la nouvelle poésie negre et malgache de langue
francai se - becomethe agentsof the new world, areconfigured historical moment. Itiswiththese
ideasinmindthat | similarly view thenew generation of African philosophers, such astheeditorsof
Thought and Practice to be the agents of anew dawn in the philosophical practicein our country
and region. They will have the unenviable, yet so much needed special responsibility, for enabling a

re-awakening of mindsto grapplewith such amuch needed discourse.
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It will bethirty-fiveyearsthisyear sincethefirst issue of Thought and Practice was published, and
much has happened since then. On the good side, African philosophy has attained a measure of
autonomy, and has made a visible and significant presence in the global connections between
traditions. | was recently invited to give atalk at Indiana University, and | chose to title it
“ ExperienceasPhilosophical Object: UnderstandingtheQuestin Contemporary African Thought.”

My view therein was that contemporary African philosophical thought and practice bring to the
endeavorsof thedisciplinenew waysfor revitalizing theconnectionsof philosophical questwiththe
assumptionsthat underlieboththeordersof everyday beliefsand thestructuresof social struggles.
In another invitation, | claimed, ina*“Preface” to the new Encyclopedia of African Thought (being
published by Oxford), that intellectual movementsarelikely to be considered to haveattained the
status of atradition partly if they demonstrate thefollowing: have put in place, do recognize, and use,
different and basic conceptual tools of self-reference. In that regard, one happily takes note that,
besides or in addition to the Encyclopedia of African Thought, the presence in other recent
referential textsof avariety of conceptsfrom African philosophical discourses, and namesof African
philosophersfromantiquity tothepresent, all provetheattainment of thisstatus, while, by thesame
stroke, opening doorsto further debates. | seethe significance of there-launching of Thought and
Practice tolieintheroleof enabling and advancing thiscause. And so, in that sense, for Thought
and Practice, theallegorical “night” of Greek mythology isthat regrettable period that it shared with
several other philosophical periodical sthroughout much of the continent, when a combination of
factorsimposed an unwel come silence upon our philosophical discourses, causing usto become

(like) “zombies’.

May the editors of Thought and Practiceremember, and uphold, those standardsthat alone will
makethethinker and writer to giverise, or birth, to new beginnings, to anew dawn, and to anew
genealogy of our humanity. A friend, the Cameroonian philosopher Jean-Godefroy Bidima, reminds
me that, grounded in palavers, philosophical cogitationsare only aspecia formof “narrating” to
each other our stories about those things that we care enough about to want to “ palaver” aboui.
They can beany or al of those thingsthat we do or do not like - such as asking, for example, what,

why, and onwhat groundsanythingisor should beconsidered beautiful or ugly, trueor fal se, good



Foreword iii
or bad, nice (pleasant) or unpleasant, and so on. In other words, may our quest embrace and focus

on the world of both practical and theoretical reasonsin our everyday experiences. Let the new
Thought and Practice be a remembrance, and re-affirmation of the ideals of those who first
conceivedit, especially thenameandideal sof Professor Henry OderaOruka, the Founding Editor
of the original Thought and Practice. It would have pleased him deeply that today, African
philosophical thinking and practiceincorporateswhat heexemplifiedinthestoriesand reflectionsof
the sages. He and his peersfrom across the continent paved a path that the new generation will now

inherit and carefully tend.
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